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PBEFAC&

THE "Hibbert

Lectures"

have been instituted

for the

purposeof providinga seriesof Lessonson the mostimportant chapters of*the History of Beligion.

It is in this

connectionthat M. Max Miiller has treated of the general
developmentof religion in India, that M. Le Page Eenouf
has spokenof the religious function of Egypt.

They form

in somesort a Chair of the Comparative History of Eeligion, but a Chair which is occupied every year by a new
Professor,who speaks only of that which he has made the
subject of special study. I therefore felt myself deeply
honoured

when

the Trustees

of

this

useful

Institution

invited me to continue a teaching so worthily begun. I
had long desired to see England, and to clasp the hand of
my many English friends. I accepted the invitation; and
certainly the kind welcomewhich I met with from a nation.

whichhasalwaysinspiredrnewith the greatestesteemand
the highestsympathy,hasbeenoneof the rewardsof my

VI

PREFACE.

life.

The spectacleof a proud and strong people, in the

enjoyment of the largest liberty which humanity has
hitherto been able to make its own, has filled me with. a

lively joy, and has confirmedme in the conviction that the
future of Europe, despitemany a passing storm, belongsto
an ideal of light and peace.
Our society is sceptical only in appearance: it has its
own dogma,and that an excellent one, Liberty, respectfor
the mind. This dogma will conquer every other; only we
must bewareof believing that laws and decreescan assist
its triumphs. Let Liberty alone: fanatics fear her more
than they fear persecution: in her own unaided strength
she knows how to overcome her enemies.
E.
, 1880.
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IN WHAT SENSE IS CHRISTIANITY
THE

WORK OF ROME?

IT gave me both pride and pleasureto receive
from tlie Trustees of this noble Institution

an invita-

tion to continuein this placea courseof instruction
begun by my illustrious brother and friend, Max
Miiller, a course the usefulnessof which will become

moremanifestfrom day to day. A broadand honest
idea alwaysbearsfruit. It is now more than thirty
yearssincethe venerableEobert Hibbert left behind
him a legacy, intended to promote the progress of

enlightenedChristianity, which in his view was
inseparablefrom the progressof scienceand reason.
Wisely interpreted,this foundation has become,in
B2

4:
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the handsof intelligent administrators,the occasion
of Lectures upon all the chief epochsof the religioushistory of humanity. "Why-the promotersof
this reform haverightly said-why should not the
method which has approved itself in all other departments of intellectual culture, be applicable in

the domain of religion also? Why should the
pursuit of truth, without care of consequences,

be dangerousin theology, when it is accepted
by all in the domain of the social and natural
sciences? You have believed in truth, and you are

right. There is but one truth; and it is to show
ourselvessomethingless than respectful to revelation, to confessthat, in regard to it, criticism is

compelledto modify the severity of its methods.
No; truth can dispensewith politeness. I have
been happy to respondto your invitation, for I
understandduty to the truth exactly as you do.
Like you, I shouldthink that I wasinsulting truth
if I allowedthat it was necessaryto treat it with a
certain indulgence. I believe, as you do, that the
worship which man owesto the ideal is research,-

scientific, independent,indifferent to results; and
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that the true method of renderinghomageto truth
is to pursue it unremittingly, and with the firm
resolveto sacrificeeverything to it.
Your desire is, that these Lectures should com-

bine to form one great historical presentationof the
efforts which

the human

race has made to resolve

the problemswhich surround it, and which determine its destiny. In the present condition of the
human mind, no one can hope to resolve these
problems; and we justly suspect all dogmatism,
simply becauseit is dogmatic. We are willing to
admit that a religious or philosophicalsystem,may
and even must contain

a certain

element of absolute

truth; but we deny, evenbeforewe haveexamined
its claims,that it canpossiblycontainabsolutetruth
itself. "What we love is history. History, well
written, is always good. Eor even if it could be
provedthat man, in his efforts to lay hold of the
infinite, had beenpursuing a chimera, the story of
his attempts, always more noble than successful,
couldnot fail to be useful. It provesthat, in very
truth, man, in virtue of his aspirations,emerges
from the circle of his boundedlife; it showswhat

6
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energy he has put forth for the pure love of the
good and the true; it teaches us to esteem him-

this poor disinheritedcreature-who, in addition to
the sufferingswhich nature lays upon him, lays
uponhimself the torment of the unknown,the torment of doubt, the hard resistancesof virtue, the
abstinences
of a scrupulousconscience,
the voluntary
punishmentsof the ascetic. And is all this simple
loss? This effort, unceasinglyrenewed,to attain
the unattainable, is it as vain as the infant's pursuit

of the alwaysretreating objectof its desire? I can
hardly believeit; and the faith which escapesme
when I examine in detail each of the religious

systemswhich divide the world among them, in
part returns to mewhen I reflect upon them as a
whole. All religionsmay be defectiveandpartial;
but religion is none the less a divine elementin
humanity, and the mark of a superior fate. No;
they havenot labouredin vain, thosegreatfounders,
those reformers, those prophets of every age, who

have protestedagainst the delusive evidenceof a
fatality which closesus round, who have dashed
themselvesagainstthe wall of a grossmaterialism.
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who haveconsumedtheir thought, who havegiven
their life for the accomplishment
of a missionwhich
the spirit of their agelaid upon them. If the fact
of the existenceof martyrs doesnot prove that truth

is the exclusivepossession
of this or that sect (and
everysectcanadducea rich martyrology),yet, taken
in the general,it showsthat religious zeal correspondsto somemysteriousreality. Suchaswe are,
we are all sonsof the martyrs. Those who speak
mostfreely of scepticismare often the men of the
deepestand the sincerestconvictions. Thosewho
in your owncountryhavefoundedreligiousand political liberty; thosewho haveestablishedthroughout
the whole of Europe freedom of thought and of
research;thosewho have laboured to improve the
lot of mankind; those who doubtlesswill yet find
the meansof improving it still more,-all have expiated or will expiate their good deeds; for labour

for the happinessof humanity is never recompensed.
And still they will neverlack imitators. Therewill
never be wanting to take up their work men who
cannotbe stayed or turned aside, menpossessed
by
the Divine Spirit, who will sacrificetheir personal

8
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intereststo truth andjustice. Let themalone; they
havechosenthe betterpart. Somethingassuresme
that he who,hardlyknowing why, has,out of simple
noblenessof nature, chosenfor himself in this world

the essentiallyunproductivefunction of doing good,
is the truly wise man,and has discerned,with more
sagacitythanthe egotist,the legitimateemployment
of life.
I.

You have askedof me that, in your presence,I
should retrace one of those pages of history which

put the thoughts that I have just uttered in the
clearestlight. The origins of Christianity form the
most heroic episode of the history of humanity.

Never will man display more self-devotionor a
larger love of the ideal, than in the hundred and

fifty years which rolled away betweenthe sweet
Galilean

vision

under

Tiberius

and the

death

of

Marcus Aurelius. Never was the religious consciousness
moreeminentlycreative; neverdid it lay
downwith more absoluteauthority the law of the
future. This extraordinarymovement,with which
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no other can be compared,came out of tlie heart of
Judaism.

But

it is doubtful

whether

would have conquered the world.

Judaism

alone

For this, it was

needful that the young and hardy school which

sprangfrom it, should be bold enoughto repudiate
the greaterpart of the Mosaicritual. It was,above
all, needful that the new movement should transfer

itself to the Greek and Latin world, and there,
awaitingthe barbarians,should become,as it were,
a leaven in the midst of those Europeanraces,by
meansof which humanity accomplishesits destiny.
What a noble subject will he have, who someday
will undertake the task of expoundingto you the
share of Greece in this great common work!

Ton

haveaskedme to explain to you the part of Some.
There is a sensein which, in point of time, the
action of Borne comesfirst.

It is only in the earlier

part of the third century that the Greek mind, in

the personsof Clementof Alexandriaand of Origen,
really laid hold of Christianity. I hopeto prove to
you that in the secondcentury Borne exerciseda
decisive influence on the Church of Jesus.

In onesense,
Bornehaspropagated
religionin the

10
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world,as it has propagated
civilization,as it has
spreadthe ideaof a centralgovernment,
extending
overa largepart of the earth. But, in the sameway
as the civilization which Borne propagated was not

the petty, narrow,austereculture of ancientLatium,
but the grand and large civilization which Greece
had created,so the religion to which it finally lent
its support was not the mean superstitionwhich
satisfiedthe rude andprimitive settlerson the Palatine ; it was Judaism-that is to say, preciselythe
religion which Borne most hated and despised, the

religionwhich, two or threetimesover,shebelieved
that she had finally vanquished, and supplanted by

her own nationalworship.
This old faith of Latium, which for agessatisfied
a race whose

intellectual

and

moral

wants

were

limited, andwith whom mannersand socialbearing
almost held the placeof religion, was a somewhat
pitiful thing.1 A morefalse conceptionof Deity is
nowhere to be found: in the Bornan, as in the
majority of the old Italian cults, prayer is a magic
1 Seethe excellentexpositionof M. GastonBoissier,La Religion Homaine,VoL i. p. 1 et seq.: Paris, 1874.
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formula, producing its effect by its own
quality, and without referenceto the moral disposition of the worshipper: no one prays except for his

own private advantage: there are registers called
indigitamenta,containingthe list of gods who provide for all the wants of men.

"Worshippers must

bewareof mistakes: if the god is not addressed
by
his true name, that by which he is pleasedto be
invoked, he is capableof misunderstandingor of
thwarting the petition. Now these gods,who are in
some sort the forces of the world, are innumerable.

There is a little god who causesthe infant to titter
its first cry (vaticanus)]there is anotherwho presides
over its first word (fahdinus}] one who teachesthe
babyto eat(educa),anotherto drink (potina); finally,
onewhokeepsit quiet in its cradle (cula). In short,
the goodwomanin Petroniuswasright when, speaking of Campania,she said: "This country is so
peopledwith divinities, that a god is easierto find
in it than a man.33 In addition to all this, there is
an endlessseries of allegories or deified abstractions:

Fear, Cough, Fever, Male Fortune, Patrician Mo-

desty,PlebeianModesty,the Safetyof theAge,the

12
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Geniusof the Custom-house,1
andaboveall (markthis is in truth the great God of Borne),the Safety
of the Eoman People. It was, in the full force of

the word, a civil religion. It was essentiallythe
religion of the State: there was no priesthooddistinct

from. State functions:

the State was the true

God of Rome. Thefather hadoverthe sonthe right
of life and death; but if the son held the least
important office, and the father met him in the road,
he dismounted

from

his

horse

and bowed

down

before him.

The consequence
of this essentiallypolitical characterofEomanreligionwas,that it alwaysremained
aristocratic. A man became pontiff as he became

praetoror consul: when he was a candidatefor
religious office,he underwentno examination,he
passedno period of probation in a seminary,he
was not asked if he had an ecclesiastical

vocation.

He proved that he had served his country well, and

had fought bravely in this or that battle. There
was no sacerdotal spirit: these civil pontiffs con1 Or rather, of Indirect Taxes, GENIO POETOEII

BLICI.

Ann. de I'tnst. Arch, deRome,1868,pp. 8, 9.

PU-
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tinned to be what they had been, cold, practical
men,without the slightest idea that their functions
at all cnt them off from the rest of the world.

In

every respectthe religion of Eomewas the reverse
of a theocracy. The Civil Law regnlatesactions; it
doesnot occupyitself with ideas; and so oneresult
of Eoman religion was, that Eome never had the
faintest conception of dogma. The exact observance
of rites compels the Deity, who, if the petition be

presentedin proper form, has no inquiry to make
into piety or the feelings of the heart. More than
this: devoutness
is a defect; it implies a dangerous
exaltationin the popularmind. Calm, order, regularity-this is what is wanted. Anything beyond
this is excess(superstitio]. Cato absolutelyforbids
that slaves should be allowed to entertain any sen-

timent of piety.
master

sacrifices

" Know," he says,
for

the

whole

" that

household."

the
Can

anything be morecivil, lay, peremptory,than this ?
Men must not fail in what is due to the gods; but
they mustnot give them more than their due: that
is the superstitiowhich the true Eoman abhorred
asmuch ashe abhorredimpiety.

14
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Could therebe, I askyou, a religion lesscapable
than this of becomingthe religion of the human
race? Not only was entranceto the priesthood
forbidden to plebeians; they were shut out from
public worship. In that long struggle for civil
equality which fills Eoman history, religion is the
great argumentallegedagainstthe friends of revolution. "How could you possiblybecomepraetor
or consul?" it was said. "You do not possessthe

right of taking the auspices." And thus the people
had yery little attachment to religion. Eyery popu-

lar victory is, as we should say, followed by an
anti-clerical reaction. On the other hand, the aris-

tocracyalwaysremainedfaithful to aworshipwhich
gave a divine sanction to its privileges.
The question arose in a much more decisive

shapewhen the Eoman people,in the exerciseof
their masculineand patriotic virtues,had conquered
all the nations on the shores of the Mediterranean.

What interest could an African, a Gaul, a Syrian
take in a worship which concernedonly a very
small number of haughty and often tyrannical
families? Everywherethe local cults continuedto
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exist; but Augustus, who was even more a religious organizerthan a great politician, gave universal currency to the Eoman idea by instituting
the worshipof Eome. The altars of Borne and of
Augustusbecamethe centreof an hierarchicalorganization of flamens and Augustal sevirs,1 which,

to a much greater extent than is commonlysupposed,furnishedthe basisfor the divisionof dioceses
and ecclesiasticalprovinces. Augustus admits all
localgodsasLares: morethan this, he permits that
to the number of Lares in each house, at each cross-

way, shouldbe addedanotherLar, the Geniusof the
Emperor. Thanksto this confraternity,all localgods,
all private divinities, becameAugustal gods. It was
an admirablepromotion for them. But this great
attempt to produce a religion of the Eoman State,

was evidently incapableof satisfying the religious
wants of the heart. And, besides,there was one
God, who could in no wise accommodatehimself to

this fraternal equality-the God of the Jews. It
wasimpossibleto passoff Jehovahas a Lar, andto
associatewith Him the Genius of the Emperor.
1 That is, collegesof priests,consistingof six members.
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The moment this was perceived, it was plain that a
battle would have to be fought between the Eoman

Stateand this uncompromisingand refractoryGod,
who did not lend himself to the accommodating
transformationsexactedby the policy of the age.
Here, then, is the mostextraordinaryof historical phenomena,the highest expressionof the irony

of history-that the worshipwhich Bornehasspread
abroadin the world is by no meansthat of the old
Jupiter Capitolinusor Latiaris; still less the worship of Augustus or of the Genius of the Empire;
it is the worship of Jehovah. It is Judaismin its
Christian form that Borne has unconsciouslypropa-

gated,and that with suchvigour, as, after a certain
time has elapsed,to make Bomanism and Christian-

ity almostsynonymous
terms.
Certainly, I must repeat, it is morethan doubtful whether pure Judaism, the Judaism which was
developed in a Talmudic form and which still preserves so much of its power, would ever have had so

extraordinary a fortune. The Jewish propaganda
wasmadeby meansof Christianity. But we are altogether ignorant of religious history-a fact which
I hopesomeother lecturer will prove to you at a
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we do not lay it down as a funda-

mental principle, that Christianity at its origin is
no other than Judaism, with its fertile principles of

almsgiving and charity, with its absolutefaith in
the future of humanity, with that joy of heart of
which Judaism has always held the secret-and

denudedonly of the distinctive observancesand
features which had been invented to give a character of its own to the peculiar religion of the children
of Israel.
II.

If we study the progressof primitive Christian
missions,we shall find that they all take a Western

direction,or, to put it in anotherway, that they find
both theatre and limit in the Eoman Empire. With

exception of somesmall portions of the territory,
subject to the Arsacidce,between the Euphrates
and the Tigris, the Parthian Empire received no

Christian missionsin the first century. The Tigris
was, on the side of the East, a boundary which
Christianity did not pass till the age of the Sassanidse.This fact, of capitalimportance,was determinedby two great causes,the MediterraneanSea
and the Eoman Empire.

18
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For a thousandyearsthe Mediterraneanhadbeen
the great highway where all civilizationsand all
ideas had met and mingled. The Komans, in clear-

ing it of pirates,had madeit an unequalledmeans
of communication.It was,in somesort, the railway
of those times. A numerous coasting marine facilitated intercourse along the shoresof this great lake.

The comparativesecurityofferedby the roadsof the
Empire, the protectionaffordedby public functionaries, the diffusionof the Jews throughout all the
shores of the Mediterranean, the use of the Greek

languagein the Eastern half of that sea,the unity
of civilization

which first the Greeks and afterwards

the Romanshad there created, made the map of the
Empire the map also of the countries reserved for
Christian

missions and destined to become Christian.

The Eomanworld becamethe Christianworld; and
there is a sense in which we may say that the
founders of the Empire were the founders of the

Christian monarchy,or at leastthat they determined
its outline and area. Every provinceconqueredby
the Eoman Empire was a province conqueredfor
Christianity, Think of the Apostlesin. face of an
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Asia Minor, a Greece,an Italy, divided into a hundredlittle republics; of a Gaul, a Spain,an Africa,
in possession
of old national institutions-and it is
no longer possibleto conceiveof their success,or
even to understandhow their project could have
had its birth. The unity of the Empire was the
condition precedentof any great religious proselytism which should set itself above nationalities.
In the fourth century the Empire felt this fully: it
becameChristian: it saw that Christianity was the
religion which it had madewithout knowing it, the
religion boundedby its frontiers, identified with
itself, capableof infusing into it a secondlife. The
Church, on its side, became completely Boman, and
has remained up to our own day, as it were, a rem-

nant of the Empire. Throughout all the Middle
Ages, the Church is no other than the old Borne,

regaining its authority over the barbarianswho
haveconqueredit,-imposing upon them its decretals, as it formerly imposedits laws,-governing
themby its cardinals,as it once governedthem by
its imperial legatesand its proconsuls.

In creating,then,its vastempire,Bornelaid down
c 2
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the materialcondition of the propagationof Christianity. Aboveall, it createdthe moralstatewhich
supplied to the new doctrine both atmosphere and

medium. In killing politics all over the world, it
createdwhat we may call socialismand religion.
After the frightful wars which for ageshad torn the
earth in pieces,the Empire was an era of prosperity
and welfare such as had never before been known;
we may even add, without paradox, that it was an

era of liberty. On the one hand, liberty of trade
and of industry-a

liberty of which the Greek re-

publics had no conception-becamepossible. On
the other, liberty of thought gained greatly by
the new government. This is a kind of liberty
which oftenfinds it moreadvantageous
to treat with
kings or princesthanwith jealousandnarrow-minded
citizens. The ancient republics did not possessit.

"Withoutit, the Greeks-thanks to the incomparable
powerof their genius-accomplishedgreat things;
but we must not forget that Athens undoubtedly
had an Inquisition of her own.1 The King Archon
1 Study tlie characterof Euthyplironin Plato.
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was the Inquisitor: the Eoyal Porch, the Holy
Officewhenceissuedthe accusationsof " impiety.''
Arraignmentsof this nature were very numerous:
it is the kind of case which we meet with

oftenest

in the Attic orators. Not only philosophicalcrimes,
such as the denial of God or of Providence, but the

slightestoffences
againstmunicipalcults,thepreaching of foreign religions,the most puerile infractions
of the scrupulouslegislation of the Mysteries,were
punishedwith death. The godswhomAristophanes
scoffedat on the stage, sometimesslew the scoffers.
They killed Socrates,they all but killed Alcibiades.
Anaxagoras,
Protagoras,Diagorasof Melos,Prodicus
of Ceos, Stilpo, Aristotle, Theophrastus, Aspasia,

Euripides, were more or less seriously disquieted.
Liberty of thought was, in fact, the child of the
dynastieswhich were foundedupon the Macedonian
conquests. It was the Attali,

the Ptolemies, who

first gave thinkers the freedomwhich none of the
old republics had accorded to them.

The Eoman

Empire continued the same tradition. It is true
that under the Empire more than one arbitrary
decreewas directed againstthe philosophers,but it

22
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wasin every casethe result of their meddlingwith
politics. We searchin vain, in the collection of
Eoman laws before Constantine, for any enactment
aimed at free thought, or in the history of the Emperors for a prosecution of abstract doctrine. Not a
single savant was disturbed. Men whom the Middle
Ages would have burned-such as Galen, Lucian,
Plotinus-lived

in peace,protectedby the law. The

Empireinaugurateda period of liberty, in sofar as
it abolished the absolute sovereignty of the family,
the city, the tribe, and replaced or modified these

sovereigntiesby that of the State. JSTow,
absolute
power is vexatious in precise proportion to the
narrowness

of the area over which

it is exercised.

The old republics,- the feudal system, tyrannized
over the individual

much more than

the State has

ever done. It is true that the EomanEmpire, at
variousepochs,sternly persecutedChristianity,but
nevertheless
it did not arrestits progress. But the
republics would have made it impossible: even
Judaism,but for the pressureof Eoinanauthority,
would havebeenstrongenoughto stifle it. It was
the Eoinanmagistrates
who preventedthe Pharisees
from killing Christianity.
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Large conceptions
of universal fraternity, for the
mostpart the issueof Stoicism,aswell as a kind of

generalsentimentof humanity,weretheproductof
the less strict governmentand the less exclusive
educationto which the individual was subjected.
Men dreamed of a new era and of new worlds.1

The

wealth of the communitywas great, and, in spite
of the imperfectnessof current economical doctrines,

easeand comfortwerewide-spread. Public morals
were not what they are often supposedto have been.

In Eome,it is true, every vice flaunted itself with
revolting cynicism: the public games,especially,
had introduceda frightful corruption. Certaincountries-for

example, Egypt-had

descendedto the

lowestmoral depth. But in most of the provinces
existeda middle class,amongwhom kindness,conjugal fidelity, domesticvirtue, probity, were general.2 Is there anywhere an ideal of family life,
1 Virgil, Ed. iv.

Seneca,Medea, 375 et seq.

2 The epitaphsof womencontain the most touchingexpressions. " Mater omnium hominum, parens omnibus siibveniens,"

in Kenier, Inscr. de FAlg&rie,"No. 1987. Comp. ibid. ISTo.
2756. Mommsen,Inscr. S.N. No. 1431.

"Duobus virtxitis et

24
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among tlie honest inhabitants of small towns, more

charming than that of which Plutarch has left us
the picture ? What goodnatured kindness! what
gentleness of manners! what chaste and amiable

simplicity! Chseronea
was evidently not the only
spotwherelife wassopure and soinnocent.
The habits of the people, even elsewhere than at

Rome,had still sometaint of cruelty-either a remnant of ancient manners, which were everywhere

sanguinary,or a specialresult of Eomanhardness.
But there was progressin this respecttoo. "What
sweet and pure sentiment, what mood of melancholy
tenderness,has not found its finest expression in the

versesof Virgil or of Tibullus? The world was
becomingmoresupple,losingits old stiffness,acquiring softnessand sensibility. Maxims of humanity
were gaining currency: equality, the abstractidea
of the rights of man,wasboldly preachedby Stoiccastitatis exemplis:" Not. et Mem. de la Soc. de Constantine,
1865, p. 158. "Affectionis plena erga omnes homines:" Le
Blant, Inscr. Chr. de la Gaule, pp. 172, 173. "0~b egregiani
ad omneshomines mansuetudinem." See the inscr. of Urbanilla,
in Gtierin, Voy. Archeol. dans la reg. de Tunis, 1 289; and the
delicious inscription, Orelli, No. 4648.

TIIE WOBK OP EOME?

. 25

ism. Womanwas becomingmoreand more mistress
of herself: humanermethodsof treating slavescame
into vogue:l Senecatook his mealswith his.2 The
slave is no longer that necessarilygrotesqueand
mischievousbeing whom the Latin Comedybrought
uponthe stageto excite the laughter of the audience,
and whom Cato recommended

should be treated

as a

beastof burthen. Now, timesarecompletelychanged.
The slave is morally equal to his master: he is

allowedto be capableof virtue, of faithfulness,of
devotion; and he givesproofs that he is so. Prejudicesas to noble birth were passing away. Even
under the worst Emperors, many just and humane
laws were enacted.

Tiberius

was an able financier:

he founded a CreditFonder^upon excellent principles. Nero introduced into the systemof taxation,
which up to that time hadbeenbarbarousandunjust,
1 Tacit. Ann. xiv. 42 et seq. Suoton. Claudim, 25. Dlo
Cassius,Ix. 29. Plin. Epist. viii. 16. Inscript. of Lanuvium,

col. 2, lines 1-4

(in Mommsen,DQ Coll. et Social.Rom.}.

SenecaElxet. Contrav.iii. 21, viii. 6. SenecaPhil. Epist. xlvii.
DQ Benef. iii. 18 et seq_.Columella, De re rustic^, i. 8. Plutarch,
Cato the Elder, 5 " De Ird, 11.

2 Epist. xlvii. 13.

s Tacit. Ann. vi. 17; conf. iv. 6.
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improvements
which shameeven our own age.1
The progressof legislationwas not inconsiderable,
althoughcapitalpunishmentwas still stupidly £re«
quent Almsgiving, the love of the poor, universal
sympathy,cameto be lookedupon asvirtues.2
III.

At the same time, I understand and share the

indignation of sincereliberals againsta systemof
governmentwhich subjectedthe world to a frightful
despotism. But is it our fault that the wants of

humanityare diverse,its aspirationsmany,its aims
contradictory? Politics are not everything here
1 Tacit. Ann. xiii. 50, 51. Sueton. Nero, 10.
2 Epitaph of the Jeweller Evhodus (liominis boni, misericordis,

amantispauperes):Corpm Inscr. Lat. No. 1027. Inscription
of the age of Augustus. (Coiif. Egger, Mem. d'Hist. anc. et
depliil. 351 et seq.). Perrot, Expl. de la Galatie, &c. 118, 119

(TTTW^OUS
<f>t,XcovTa).
Funeraloration of Matidia by Hadrian:
Mem.of theAcad.of Berlin,1863,p. 489. Mommsen,
Inscr.Regni
Neap.Nos. 1431,2868,4880. Seneca
Ehet. Controv.i. 1, iii. 19,
iv. 27, viii. 6. SenecaPhil. De Clem.ii. 5, 6 ; De Benef.i. 1,
ii. 11, iv. 14, vii. 31. 'Conf. Le Elant, Inscr. Chr. de la Gaule,
ii. 23 et seq. Orelli, No, 4657. Eea, Framvn. de' Fasti Consol

p. 90. H. Garrucci,Cimiterodegli ant. Ebrei,p. 44.
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below. "Whatthe world wanted,after the frightful
butcheriesof antiquity, was gentleness,humanity.
Of heroism, it had had enough: those masculine

goddesses,
for ever brandishing a spear from the
height of an Acropolis,no longer awokeany sentiment. The earth, as in the days of Cadmus,had
devoured

its noblest sons:

the finest races of Greece

had perished by mutual slaughter: Peloponnesus
was a desert. The gentle voice of Virgil well expressedthe generalcry of humanity-Peace ! Pity!
Theestablishment
of Christianity answeredto this
cry of all tender and weary spirits. But Christianity could be born and spread abroad only at an
epochwhen men had no longer a native country.
If there is anything which the founders of the

Churchentirely lacked,it was patriotism. They are
not cosmopolitan, for the whole planet is to them a

placeof exile: they are idealists in the most absolute senseof the word. A country is a composite
whole, madeup of soul and body. Eemembrances,
usages,legends,misfortunes,hopes,commonregrets
-these arethe soul; the soil, the race,thelanguage,
the mountains,the rivers, the characteristicproduc-
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tions, are the body. But from all this no menwere
ever more completely detached than the first Chris-

tians. They had no affectionfor Judea: at the end
of a fewyearstheyhaveforgottenGalilee: the glory
of Greece and of Rome is to them

matter

of in-

difference. The countriesin which Christianityfirst
establisheditself-Syria, Cyprus, Asia Minor-no
longer recollecteda time at which they had been
free. Greeceand Rome still cherisheda strong
feeling of nationality. But in Rome, patriotism
lived only in the bosomof a few families; in Greece,
exceptat Corinth, a city which, after its destruction
by Mummius and its rebuilding by Csesar,was a
collection of people of every race and kind, Christianity did not prosper. The really Greek countries,

then as now very jealous, very much absorbedin
the recollection of their past, lent themselves bui
little to the new preaching, and were never enthu-

siastically Christian. On the contrary, thosesoft,
gay, voluptuous lands of Asia, of Syria, lands of
pleasure,of carelessness,
of easymorals,accustomed
to receive life and regulation from without, had

neither pride to give up nor traditions to forget..
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The oldestcapitalsof Christianity-Antioch, Ephesus, Thessalonica, Corinth, Kome-were,

if I may

usethe phrase,commoncities,cities after the fashion
of modern Alexandria, where all races flowed toge-

ther, and wherethe marriagebetweenman and the
soil, which makesthe nation,was entirely dissolved.
The importancegiven to socialquestionsis always
in an inverse ratio to the strength of political pre-

occupations. Socialismgets the upper hand when
patriotismgrowsweak. Christianity wasthat breaking forth of socialand religious ideaswhich became
inevitable as soon as Augustus had put an end to

political struggles. Like Islam, auniversalreligion,
Christianity must be, in its essence,the enemyof
nationalities. How many ages,how many schisms
have been necessary,before National Churches could

be foundedin connectionwith a religion which was
from the first the denial of any earthly country,
which

was born at a time when

cities

and citizens

had alike ceasedto exist, and which the old, strong,
rigid republicsof Greeceand of Bornewould most
certainlyhave castout as a poison that would slay
the State!

SO
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And this was one of the cansesof the greatness
of the new religion. Humanity is a many-sided,
changefulthing, urged this way and that "byopposing desires. Country is great, and holy are the
heroesof Marathonand Thermopylae. But, nevertheless,country is not everythingherebelow. We
are men and sons of God, before we are Frenchmen

or Germans. The kingdom of God-that eternal
dream which

will

never

be torn

from

the heart of

man-is the protest againstall that in patriotism
is too exclusive. The organizationof humanity,
with a view to its moralimprovementand its highest
happiness,is a legitimate idea. But the State under-

stands,and canunderstand,only the organizationof
egotism. Nor is this a matter of indifference,for
egotismis the mostpowerful of humanmotivesand
the easiest to set in motion. But it is not enough.

The governmentswho have startedwith the hypothesisthat manis wholly madeup of sordidinstincts,
have been self-deceived. To him who belongs to a

great race, self-devotionis as natural as egotism.
And religion is the organizationof self-devotion.
Let no one,therefore,hopeto dispense
with religion
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andreligiousassociations.Each step in advance
made by modern society renders this want more

imperious. A greatincreaseanddeepening
of religioussentiment
wasthusa consequence
oftheEoman
peaceestablished
by Augustus: Augustusfelt it:
but what satisfaction,I ask, of the religiouswants
which had been called forth, was afforded by the
institutions

which

Eome believed to be eternal ?

Surely, hardly any. All these ancient worships,
while very different in their origin, had onefeature
in common-an equal inability to developa theological instruction,a practicalmorality, an edifying
preaching,apastoralministry which shouldbe really
advantageousto the people. The pagan temple was
in no degree what the synagogue and the church
were at their best period: I mean the commonhome,
the school,the hostelry, the almshouse, the shelter

wherethe poor sought refuge. It was a cold cella
into which men went but seldom,and where they
learnednothing. The affectationwhich inducedthe

Homanpatriciansto distinguish"religion3'-that
is to say,their ownworship-from "superstition,"
whichwasthe worshipof strangers,appearsto us
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puerile. All pagan cults were essentiallysuperstitious. The peasantof our own day, who dropsa
coin into the box of a miraculouschapel,who asks
the aid of a particular saint for his oxen or his

horses,who drinks a certainwater to cure a special
disease,is, In sofar, pagan. Almost all our superstitions are the remainsof a religion anterior to
Christianity, and which Christianity has not been
able entirely to root out. If at the presentday we
wished to recovera living image of paganism,we
should have to look for it in somevillage lying for-

gotten in the depthsof a country district altogether
behind

the times.

As the only guardians of the pagan cults were
interested sacristansand a variable popular tradition,

they could not fail to degenerateinto adulation.
Augustus, though with some reserve, permitted
himself to be worshipped in the provinces. Tiberius
allowed the ignoble rivalry of the Asian towns, as
to which should have the honour of building him a

temple, to be decidedin his own presence.1The
1 Tacit. Ann. iv. 55, 56. Conf.Yaler. Max. prol
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extravagantimpietiesof Caligulacalledforth no
reaction:beyondthe limits ofJudaism,not a single
priestwasfound who caredto resistsuch follies.
Sprungfor the mostpart from a primitiveworship
of naturalforces,repeatedlytransformedby popular
imaginationandadmixtureof everykind, paganreligionswerelimited by their ownpast. It was impossible to get out of them, what was neverin them,Theism,edification. TheFathersof the Churchmake
us smilewhenthey hold up to reprobationthe misdeedsof Saturn as the father of a family, of Jupiter
asa husband. But certainly it wasmore ridiculous
still to makeJupiter (that is to say, the atmosphere)
into a moral Godwho enjoins,forbids, recompenses,
punishes. In a world which aspired to possessa
catechism,what could be made of a worship like
that of Venus,which, havingits origin in an ancient
socialnecessityof the first Phoeniciannavigations
of the Mediterranean,became,astime went on, an
outrageuponwhat was continually moreand more
regardedasthe essenceof religion ?
This is the explanationof the singular attraction
which, about the beginning of the Christian era,
D
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drew the populations of the ancient world to the

religionsof theEast. Thesereligionshadsomething
deeper in them than those of Greece and Borne:

theyaddressed
themselves
morefully to thereligions
sentiment.

Almost

all of them stood in some rela-

tion to the condition of the soul in another life, and

it wasbelievedthat theyheld the warrantof immortality. Hence the favour in which the Thracian
and Sabazianmysteries, the thiasi and the confrater-

nities of all kinds, wereheld. It wasnot sochilly
in these little circles, where men pressedclosely
together, as in the great icy world of that day.
Little religions, like the worship of Psyche,whose
soleobjectwasconsolationfor humanmortality, had
a momentaryprevalence.8The beautiful Egyptian
worships, which hid a real emptinessbeneatha great
splendour of ritual, counted devoteesin every part
of the Empire.
the

Isis and Serapis had altars even in

ends of the world.

A visitor

to the ruins

of

Pompeiimight be temptedto believe that the principal worship which obtained there was that of Isis.

Theselittle Egyptian templeshad their assiduous
worshippers,amongwhom were many of the same
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class as the friends of Catullus and Tibullus.1

There

was a morning service: a kind of mass,celebrated
by a priest, shorn and beardless:there were sprinklings of holy water: possibly benedictionin the
evening. All this occupied,amused,soothed."What
couldany onewant more?
But it was, above all, the Mithraic worship which
in the second and third

centuries

attained

an extra-

ordinary prevalence. I sometimespermit myselfto
say that, if Christianity had not carried the day,
Mithraicism would have become the religion of the

world. It had its mysteriousmeetings: its chapels,
which bore a strong resemblance to little churches.

It forgeda very lastingbondof brotherhoodbetween
its initiates: it had a Eucharist, a Supper so like

the Christian mysteries,that good Justin Martyr,
the Apologist, canfind only oneexplanationof the
apparentidentity, namely, that Satan,in order to
deceivethe humanrace, determinedto imitate the
Christianceremonies,
and sostolethem.2A Mithraic
1 SeeBoissier,Relig.Rom.pp. 374 et seq.
2 Justin, Apol.i. 66; Dial. 70,78. Celsus.in Origen,Contra
Gelsum^vi

22.

D 2
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sepulchrein the BomanCatacombsis as edifying,
and presents as elevated a mysticism, as the Christian tombs.1 There were Mithraic devotees who,
even after the triumph of Christianity, bravely defended the sincerity of their faith.2 Men gathered
into groups round these strange gods,but not about

the godsof Greeceor of Italy. Only small sects
found and build up. It is so pleasantto believe
that one belongsto a little aristocracyof the truth
-to imaginethat, with only a very few others,one
holds the deposit of good. Each foolish sect of our

own time imparts more consolationto its adepts
than could the soundestphilosophy. In its day,
the Abracadabra has been the medium of religious

enjoyment,and a little goodwill may find in it a
sublimetheology.
"Weshall see,nevertheless,
in our next Lecture,
that the religious supremacyof the future belonged

neither to Serapisnor to Hithra.

The predestined

2 Garrucci, in Vol. iv. of Melangesd'Arclieol Ohret. des P. P,
Martin et Cahier : Paris, 1856.

8 Inscription in De Eossi,Bullettino di Arch. Crist 1867,
p. 76. Henzen,in the Bulletin de Gorresp.Arch. April, 1868.

THE WORK OF ROME?

37

religionwassilentlygrowingin Judea."Whatcould
have more astonishedthe most sagaciousof the

Bomans,hadit beentold to them, or what could
havedisgusted
them more? But in history,incredible predictionshave sooftenbeenaccomplished,
so often has sagacitybeenmistaken, as to warrant

us, wheneverwe attemptto foretel the future, in
payingvery little attentionto the preferences
or
repulsions
of what arecalledenlightened
andsensible men*
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IK our last Lecture we attempted to describe the

difficult situationin regardto all religiousquestions
in which the Eoman Empire found itself in the first

century.. In the vast collectionof peoplesof which
the Empire was made up, existed highly developed

religious wants, a genuine moral progress,which
gavebirth to the desireof a pure worship,without
superstitious practices or bloody sacrifices; a ten-

dency to Monotheism,the effect of which was to
make the old mythological tales ridiculous; a general

sentimentof sympathyand charity, which inspired
the wish for association,the need of meeting for
mutual prayer and consolationand help, and to
assureoneselfthat after death brethren would lay
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one in the grave and celebratea friendly meal in
one's remembrance. Asia Minor, Greece, Syria,

Egypt, containedmasses
of poorpeople,very respectable in their -way, humble and without distinction,

but disgustedwith the spectacleoffered to the
world by the Eoman aristocracy,andfull of horror
at those hideousperformances
of the amphitheatre
in which Borne had made her executions a public
amusement. There arose an immenseprotest of the
moral consciousnessof the human race, and there
was no priest to becomeits interpreter, no God with

pity in his heart to answerthe sighsof poor, suffering humanity. Slavery,in spiteof the remonstrances
of the wise, was still very hard. Claudiusthought
that he haddone a very humanething in enacting
that the master who had turned

out of his house an

old andsick slave, shouldloseall right of property
in him if the poor wretch should chance to recover.

Who could think that these godswithout bowels,
the offspringof primevaljoy and imagination,had
any remedies for such evils ?

Men wanted a

Father in heaven,who should take count of their

effortsand assurethem a recompence.Men wanted
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a future of righteousness,in which the earth should

belongto the feebleand the poor; they wantedthe
assurancethat human suffering is not all loss, but

that beyondthis sadhorizon,dimmedby tears, are
happy plains where sorrow shall one day find its
consolation.

This was exactly what Judaism had. In its institution of the synagogue-and do not forget that out

of the synagoguearosethe church-it reducedassociation to practice in a more powerful form than had
ever before been the case. Its worship was, at least

in appearance,
pureDeism. It had no images. For
idols it had nothing but contempt and sarcasm. But

what morethan all else characterizedthe Jew, was
his confidentbelief in a brilliant and happy future
for humanity. Having no definite idea of the immortality of the soul, or of recompenceand retribu-

tion in another life, the Jew, taught by the old
prophets,was, asit were, intoxicated with the sentiment of justice. And he desired justice here
below,uponthis earth.1 Not very confidentin his
1 See the fine words of the 2nd Epistle attributed to Peter,

lii. 13 : Kaivovsovpavovs/ecuyrjv KaivrjvTrpocrdoKCo/xev
!i> ol$
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expectationsof that eternity which makesresignation so easy to the Christian, he chidesJehovah,
reproachesHim with His indolence,asksHim how
He can leave the earth so long in the hands of the
ungodly. As for himself, he doesnot doubt that the
earth will one day be his own, and that his law will
ensure the universal reign of justice and love.
It is the Jew who will win the day: to him
belongs the future.

Hope-what

the Jew calls

tiqva-this assuranceof somethingwhich is by no
means proved, but to which we attach ourselves

all the more eagerlybecausewe have no certainty
of it-was the very soul of the Jew. His Psalms
were like one continuous harp note, filling his life
with harmony and melancholy faith: his prophets
had the words of eternity: the second Isaiah, for

instance,the prophetof the Captivity, depictedthe
future in the brightest colours that have ever been
revealed to the dreamsof man. The Thora, mean-

while, laid downthe conditionsof happiness(understand,of happinessherebelow) in the observance
of
the morallaw, in the spirit of the family, in the love
of duty.
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I.

Tlie establishment of the Jews in Borne dates from

about sixty years B.C. They multiplied rapidly.
Cicero representsresistanceto them as an act of
courage.1 Caesarfavoured them, and found them
faithful.

The mob hated them, thought them male-

volent,accusedthemof forming a secretsociety,the
membersof which unscrupulouslysoughttheir own
advancement,to the injury of others. But these
superficialjudgmentswere not universal: the Jews
had as many friends as detractors: men felt that
there was somethingsuperior about them. The poor

Jewishpedlar of the Trastevereoften camehomeat
night rich with alms from pious hands: women
especially were drawn towards these ragged missionaries. Juvenal reckons among the vices with which
he reproachesthe ladies of his time, an inclination

towardsthe Jewishreligion.2 The word of Zechariah3 was verified to the letter; the world laid hold
1 Pro Flacco,28.
s Zech. -viii

23.

2 Juv. Sat. vi. 546 et seq.
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of the skirt of the Jew, and saidto him?Leadus to
Jerusalem,

The chief Jewishquarter lay beyond the Tiber j1
that is to say,in the poorestand dirtiest part of the
city,2probablynot far from what is now the Porta
Portese.BThere,then asnow,wasthe port of Borne,
the placewherethe merchandize
broughtfrom Ostia

1 Philo, Leg. ad Caium, § 23. Martial, i. xlii. (xxxv.) 3. The
Jews continued

to inhabit

the Trastevere

until

the 15th and 16th

century (Bosio, Rom. Soft. 1. ii. ch. xxii.; conf. Corp. In-scr.Gr.
Ho. 9907). It is at the sametime certain that underthe Emperors
they inhabited many other quarters of the city, and particularly
the Campus Martins (Corp. Nos. 9905, 9906; Orelli, 2522 ;

Garrucci,Dissert.Arch. ii. 163),outsidethe Porta Capena
(Juv.
Sat. iii. 11 et seq.; Garrucci, Cimitero, p. 4), the island of the

Tiber and the beggars'bridge (Juv. iv. 115, v. 8, xiv. 134;
Martial,x. v. 3), and perhapsthe Suburra(Corp.No. 6447).
3 Martial,i. xlii. 3, vi. xciii. 4. Juv. Sat.xiv. 201 et seq.
3 The principal Jewish cemeteryof Romewas found in this
neighbourhood by Bosio in 1602. Bosio, op. cit. ii. xxii.
Aringhi, Roma Soft. i. ii. 23. Conf. Corp. Inscr. Gr. Eos. 9901
et seq., inscriptions found for the most part in the quarter. The
trace

of this

vain.

Two

catacomb
other

Jewish

is lost:

E. Marchi

catacombs

have

it

in

since been found

searched

for

at

Rome, on the Yia Appia, near St. Sebastian. Garrucci, Cimitero

degliantiehiEbrei (Roma,1862);Dissert.Arch.ii. (Roma,1866),
150 et seq. De Rossi,Bull, di Arcli. Crist. 1867, 3,16.
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on lighterswas unloaded. It was a quarter of Jews
andSyrians," nationsborn for servitude/' asCicero
says.1 The first nucleusof the Jewish population
of Eome consisted of freedmen,2 for the most part

descendants
of prisonerswhom Pompeyhad carried
thither. Theyhadpassedthrougha periodof slavery
without any changein their religious habits. An
admirable thing in Judaism is that simplicity of
faith, the result of whichis that the Jew,transported
a thousandleaguesfrom his country,and after many
generations,is a Jew still. The intercourseof the
Boman synagogueswith Jerusalemwas constant.3
The first colony had been reinforced by numerous

emigrants.4 Thesepoor peoplelandedby hundreds

1 Provinc. cons. 5.

2 Philo, I.e. Tacit.Ann. ii. 85. Theinscriptionsconfirm
this. Levy, op. cit. p. 287. Conl Mommsen,
Inscr.Regni
Neap.No.6467(Captivais doubtful). DeEossi,Bull 1864,
70, 92, 93.

Conf. Acts vi. 9.

3 Cicero,Pro Flacco,28.

4 Jos.Ant. xvii. iii. 5, XL1. Dio Cassius,
xxxvii.17. Tacit.

Ann.ii. 85. Sueton.
Tib.36. Monimsen,
Inscr.RegniNeap.
No.6467. Therewerein Eomeat leastfoursynagogues,
two
of whichborethe names
of Augustus
andAgrippa(Herod
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on the Ripa, and lived togetherin the Trastevere
hard by, acting as porters,huckstering,bartering
tapers for broken glass, and offering to the proud
Italian population a type which at a later period
must have becometoo familiar to them, that of the
accomplishedmendicant.1 A Eoman who respected

himselfneversetfoot in this abjectquarter. It was
a kind of " liberty" given up to despisedclassesand

disgustingoccupations
; it wasthere that hideswere
tanned, that the entrails of animals were prepared

for food, that rubbish of all kinds was put to rot.2
So the poor creatures lived quietly enough in this

forgottencorner,in themidstof balesof merchandize,
of low public-houses,
of thelitter-carriers(Syri) who

Agrippa?). Corp. Inscr. Or. 6447, 9902, 9903, 9904, 9905,
9906, 9907, 9909. Orelli, 2522. Garmcci, Cimitero,pp. 38-40;
Dissert. Arch. ii. 161,162, 163,185. De Eossi, Bull. 1867, p. 16.
1 Philo, Leg. ad Caium, § 23. Juv. iii. 14, 296, vi. 542.
Mart. i. xlii. 3 et seq., x. iii. 3, 4, xii. Ivii. 13, 14. Statins,
Silvce, i. vi. 72--74. The Jewish,burial-placesat Rome showed
signs of great poverty. Bosio, Roma Soft. pp. 190 et seq. Levy,
Epigraph. Beitrage zur Gescli.der Juden, 283.

2 Nardini, Roma antica, iii. 328-330 (4th ed.). Martial,
vi.

xciii.

4.
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had their head-quartersthere.1 The police never
camenearthem, unlesstheir quarrelstookplacetoo
often or ended in bloodshed. Few quarters of Borne

were asfree asthis: politics never enteredit. At
ordinary times, not only was worship celebrated
without interruption, but the work of conversion
went on easilyand quickly.2
Protectedby the contemptwhich they inspired,
and not very sensitiveto the mockeriesof more
fashionablepeople,the Jews of the Trasteverethus
lived a very active social and religiouslife. They
had schools of haJcamim:3

nowhere

was the ritual

and ceremonialpart of the Law more scrupulously

observed.4The synagogueswere more completely
1 Casira lecticariorum, in the treatises De regionibus ur"bi$
Romce,regio xiv.; Canina, Roma antiea, pp. 553, 554. Conf.
Forcellini, s.v. ledicarius. The Syrus of the Latin comediesis
usually a Icctiearius.
2 Josephus,Ant. xiv. x. 8; Acts xxviii. 31.

3 Gonf. Corp.Inscr. Gr. No. 9908. Garrucci,Cimitero,pp.
57, 58.

4 Conf. Hor. Sat. i. ix. 69 et seq. Sueton.Augustus,70.
Seneca,Epist. xcv. 47. Persius,v. 179 et seq. Juvenal,xiv.
96 et seq. Martial, iv. iv. 6. The Jewish epigraphyof Borne
bearswitnessto a populationof a very preciseritual observance.
E
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organizedthan any others "whichwe know.1 The
titles "father and motherof the synagogue53
were
held in high esteem.2 Eich female convertstook
Biblical names: they carried over their slaves to

Judaismwith them: they listened to expositionsof
Scriptureby the doctors,built housesof prayer, and
showed themselvesproud of the considerationwhich

they enjoyedin this little society.3 The poorJew,
ashe askedan almswith trembling voice,found the
opportunityof insinuatinginto the ear of the great
Levy, Epig. Bdt pp. 285 et seq. Note the epithet <
(Corp. No. 9904; Garrueci, Dissert, ii. 180, 185, 191, 192),
answeringto Ps. cxix. 48, and similar passages.Conf. Mornmsen,
Inscr. Regni Neap. No. 6467 (notwithstanding Garrucci, Cim.

pp. 24, 25). The Jews carefullyavoidedthe useof the letters
D. M. on tombstones. They had also in Italy manufacturesof

lampsfor their ownuse. (SeeJewishlampof theParentMuseum,
found at Baice.)
1 Corp.Nos. 9902 et seq. Garrucci, Cim. pp. 35 et seq., 67

et seq. Diss. Arch. ii. 161 et seq.,177, 181.
2 Corp.Nos. 9904,9905,9908,9909 (conf.Benier,Inscr. de
VAlgerie, No. 3340). Orelli, No. 2522 (conf. Grutcr, p. 323, 3).
Garrucci, Cim. pp. 52, 53.

3 Orelli, 2522, 2523. LeVy, pp. 285, 311, 313. Garrucci,
Dissert. Arch. ii. 166. Graetz, Gescli.der Juden, iv. 123, 506>
507.
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Eoman lady a word or two of the Law, and often
gained the matron,who openedto him a hand full
of small coin.1 To keep the Sabbath and the Jewish

festivalsis, with Horace,a trait which marks a man
of feeble mind-that

is to say, puts him among the

crowd: unitsmultorum? Universalbenevolence,
the
happinessof a last reposeamongthe just, the assistanceof thepoor,purity of morals,thesweetness
of the
family life, the calmacceptance
of the sleepof death
-these are the sentiments which we find expressed
in the Jewish, with the same peculiar accent of

touching unction, of humility, of assuredhope, as
in the Christian inscriptions.3 There were, indeed,
Jews who were rich and powerful men of the world j
1 Juvenal, vi. 542 et seq.

2 Hor. Sat. i. ix. 71, 72.

8 Corp.Inscr. Gfr.9904 otseq. Garrucci, Cwutero, pp. 31 etseq.,
67 et seq., especiallyp. GS. Dissert, ii. 153 et seq. Notice particularly the beautiful expressions,^tXoTrey^s(Garrucci, Dissert.

ii. 185 " conf. Les Apotres, p. 320, note 4), <£tAoAao$
(Corp.
E"o. 99'04. Garrucci, Dissert, p. 185 ; conf. 2 Mace. xv. 14),
concresconius,conlaloronius (Garr. Diss. ii. 160, 161). The
formulas of Jewish and Christian epigraphy are strangely analogous. It is true that the greater part of the Jewish inscriptions
just quoted are much later than the reign of Claudius. But the
spirit of the Jewish colony in Eome cannot have greatly changed
E 2
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suchasTiberius Alexander, who attained the greatest
honours which the Empire had to give, more than

once exerciseda very important influence upon
public affairs, and even,to the great annoyanceof
the Komans,had his statue in the Forum.1 But
suchashe wereno longergoodJews. The Herods,
too, althoughostentatiously
observingtheir national
rites at Borne,2were far from being genuine Israelites, if for no other reason,on account of their relations with pagans. The faithful poor looted upon
these worldly brethren as renegadesj as in our own

day we may seePolish or HungarianJewstreating
with severity the Israelites in high placeswho for-

sakethe synagogue,
and bring up their childrenas
Protestants,in the hope of thus liberating them
from a contracted

social circle.

A world of ideaswasthusin motionuponthe common quay where the merchandizeof the whole earth
was heapedup; but it was all lost to view in the
1 M.

Eenier thinks

that it

is to Tiberius

Alexander

that

Juvenal refers,i. 129-131, arabarchesfor alabarches. Mem. d&

I'Acad.dcsInscr. Vol. xxvi. Ft. i. 294 et soq[.
2 Persius,v. 179 et seq. The allusionis to the hanucca.
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tumult of a city aslarge asLondonand Paris.1 We
may be sure that the proudpatricianswho in their
walks on the Aventine cast a glance on the other
side of the Tiber, never suspectedthat the future
was being made ready in that mass of hovels which

lay at the foot of the Janiculum.2 Near the port
was a kind of lodging-house, well known to the
peopleand the soldiersunder the name of the Tdberna
Meritoria. There, to attract gazers,was shown what

pretendedto be a spring of oil flowing from the
rock. From a very early datethe Christianslooked
upon this spring of oil as symbolical: they alleged
that its appearance had been simultaneous with
the birth of Jesus.3 At a later period the Taberna
seems to have been turned

into

a church.4

Under

Alexander Severus, we find the Christians and the
1 Platner and Bunsen, Beschreibungder Stadt Rom. i. 183,
185. The excavations recently made near the agger of Servius
Tullius prove an almost incredibly large population.
2 Conf. Tacit. Hist

v. 5.

3 Orosius,vi. 18, 20. The lesserChristian Martyrology(ed.
Eosweide), July 9.

Vid. Forcellini, s. v. meritorius.

4 Accordingto Eoman tradition, the Church of St. Maria
in Trastovere has succeeded the Taberna.

Vid. IsTardini, Roma

antica, iii. 336, 337. Platner and Bunsen, iii. Pt. iii. 6593660.

54

THE LEGEOT OF THE ROMAN CHURCH:

innkeeperscontendingfor the possession
of a locality
which had formerly been public, and which that

excellentEmperoradjudgedto the Christians.1"We
feel that we have here the birthplace of an old

populartradition of Christianity. Claudius,struck
by "the progressof foreignsuperstitions,"thought
it an act of sound political conservatism to re-esta-

blish theharuspices.In a report madeto the Senate,
he complained of the indifference of the age to good

discipline and the ancient usagesof Italy.

The

Senateinvited the Pontiffs to inquire which of the
old practices it would be most advantageousto reestablish. All went well, and men believed that
these respectable impostures were safe for all time
to come.

It was natural that the capital should have
heard

the

name of Christ

some time

before

the

intermediatecountrieswere evangelized,as a high
summit is lighted up when the valleys which lie
betweenit and the sun are yet dark. Bornewas
1 Lamprldms, Vita Alex. Sever. 49. Conf. Anastasius EibL

Vitce Pontif. Rom. xvii (ed. Bianchini), taking note of the
observations

of Platner.
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the meeting-place
of all Oriental worships,the point
upon the shoresof the Mediterraneanwith which
Syrians stood in the closestrelation. They canie
thither in enormousnumbers. Like all poor populations, who storm the walls of the great cities where
they seektheir fortune, they were humble and oblig-

ing. Theyall spokeGreek: the old Eomancitizens,
attached to the ancestral manners,were overwhelmed

by thisfloodof foreigners,andlost groundeveryday.
"Weadmit,then,that aboutthe year 50 of our era,
certain Syrian Jews, already converted to Christian-

ity, enteredthe capital of the Empire, and communicated to the comradeswhom they found there the
faith which made them happy.

No one in Borne

that day suspected that the founder of a second
Empire, another Eomulus, was lying upon straw at

the Port. Otherssoonfollowed: lettersfrom Syria,
brought by the new-comers, spoke of the movement
as one that was constantly gaining strength.
these people smelt of garlic:l

All

these ancestors of

Eoman prelates were poor, dirty proletaires^without
1 Fcetentes

Judaei.

A mm. Marc.

xxii.

5.
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distinction, without manners, clad in filthy gaber-

dines,having the bad breath of men whosefood is
insufficient.

Their

haunts

exhaled

that

odour

of

wretchednesswhich arises from human beings who
are coarsely clothed, badly fed, closely crowded.1
We know the names of the two Jews who had most

to do with this movement. They were a pious
couple, Aquila, a Jew of Pontus, practising the same

handicraftof tent-makingas Paul, and Priscilla his
wife*

Driven from Rome, they took refuge at

Corinth, where they soonbecamethe intimate friends
and zealousfellow-workers of St. Paul. Aquila and
Priscilla

are thus

the two

oldest

members

of the

Church of Eome known to us. There they are
hardly remembered.2Legend, alwaysunjust, because always moulded by reasonsof policy, has expelled from the Christian Pantheon thesetwo obscure

1 Juvenal, iii. 14. Mart. iv. iv. 7.
2 The attribution

of the

ancient

" title

of St. Prisca"

on the

Aventine to Priscilla, wife of Aquila, is the result of a mistake.
Yid. De Pi,ossi(Bull, di Arch. Crist. 1867, 44 et seq.), who is
unable to trace the identification further back than the eighth
century.
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artizans, to award the honour of founding the Church
of Eome to a name more fully answering to its proud

pretensions. We, however,may discern the true
starting-point of Western Christianity, not in the
pompous basilica which has been dedicated to St.

Peter,but in the ancientghettoof the Porta Portese.
It is the traceof thesepoorwanderingJews,bringing with themfrom Syria the religion of the world,
theselabouringmen,dreamingin their wretchedness
of the kingdom of God,that we must try to recover.
We do not denyto Eomeher essentialpre-eminence:
shewas probably the first city of the Western world,.
and even of Europe, where Christianity established
itself.

But in place of those proud basilicas, with

their insolentmotto, Christusvincit, Christusregnat,
Christusimperat,shewould dowell to build a humble
chapel in memory of the two good Jewswho first
uttered uponher quaysthe nameof Jesus.
In any case,a fact of capitalimportancewhich wo
must notice at this stage of our inquiry is, that theChurch of Eome was not, like the Churches of Asia
Minor, of Macedonia and of Greece, a Pauline foun-

dation. It wasa Jewish-Christianproduct,attaching
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itself directly to the Churchof Jerusalem.1 In it,
Paul will neverbe on Ms own ground: lie will feel
the presencein this great Church of many weaknesses;which he will treat with indulgence, but
which will offendMs lofty idealism.2 Given to circumcision and to external observances;3 Ebionite4
both in its love of abstinences5and in its doctrine;

moreJewishthan Christian in its conceptionof the
personand death of Jesus;Gstrongly attachedto
millenarianisin,7-theEomanChurch displaysfrom
1 Acts xviii. 2. Commentary (of the deaconHilary) on the
Epp. of St. Paul, at the end of the Works of St. Ambrose,
Benedict. Ed. Yol. ii. Pt. ii. (Paris, 1GS6),col. 25, 30. This
Commentary is the prodnction of a writer well acquaintedwith
the traditions
2 Eom.

of the Eoman

xiv. xv.

3 Eom. xiv.

xv.

Church.

1-13.
8.

Conf.

Tacit.

Hist

v. 5.

4 Epiphan. Har. xxx. 18. Conf. xxx. 2, 15, 16, 17.
5 Eom.

xiv.

Pseudo-Clem.

Horn.

xiv.

1.

6 Commentary of Hilary, cited ahove,ibid. Conf. the assertion of Artemo in EuseMus,H. E. v. 28. Pseudo-Clem.Horn.

(a work of Eomanorigin) xvi. 14 et seq.
7 This is the reasonwhy the Jndeo-Christian and millenarian
literature has "beenmore fully preservedin Latin than in Greek

(4th Bookof Esdras,Leptogenesis,
Assumptionof Moses). The
Greek fathers of the 4th and 5th centuries were very hostile to
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the beginningthe essentialcharacteristics
which
distinguishedit throughout its long and marvellous
history. The legitimate daughterof Jerusalem,the
Eoman Church will always have a certain ascetic
and sacerdotalcharacter, opposed to the Protestant

tendency of Paul. Peter will be her real head:
afterwards,asthe political and hierarchicalspirit of
old liome penetrates her, she will truly becomethe

New Jerusalem-the city of the Pontificate, of a
hieratic and solemn religion, of material sacraments

alonesufficientfor justification-the city of ascetics
after the manner of JamesObliam, with his hardened
knees and the plate of gold on his forehead. She
will be the Church of authority. If we are to believe
this literature, even to the Apocalypse. The Greek Church
depends more directly up^at-Paul than the Latin: in the East,
Paul actually destroyed his enemies. Xote the favourable reception which Montanism (a heresywhich had elements in common
"with Jewish Christianity), and other sectsof the samekind, met

with in Borne. Tertullian, Adv. Prax. 1. St. Hippolytus (?)
Philosophum. ix. 7, 12, 13 et seq. Especially vid. in Eusebius,
II. E. all that relates to the heresy of Artemo and Theodotus,
and note the principle of the Artemonites, according to which
the traditional

doctrine

of the

after the time of Zephyrinus.

Church

of Borne

had been altered
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tier, the only satisfactoryevidenceof an apostolical
missionwill be to show a letter signedby apostles,
and to producea certificate of orthodoxy.1 The good
and the evil which

the Church of Jerusalem

did to a

nascent Christianity, the Church of Eome will do to
the universal

Church.

In vain Paul will

address to

her his nobleEpistle,expoundingthe mysteryof the
Cross of Christ and salvation by faith alone. She

will hardly understandit.

But Luther, fourteen

centuries and a half later, will understand it, and
will open a new era in the secular series of the alter-

nate triumphsof Peterand of Paul.
IL

An event of capital importance in the history of
the world took place in the year 61. Paul, a prisoner, was taken to Eome, there to prosecute the
appeal which he had made to the tribunal of the
Emperor. A sort of profound instinct had always
made Paul long to take this journey.

His arrival in

Eome was an event in his life almost

as decisive as

1 Vid. the Pseudo-ClementineHomilies (a Boro.anwork), particularly Horn. xvii.
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In it lie believed
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himself

to have

attainedthe highestpoint of his apostolicalcareer,
and doubtlessremembered the dream in which, after

oneof his daysof struggle, Christ had appearedto
him and said, " Be of good cheer, Paul; for as thou
hast testified of me in Jerusalem, so must thou bear
witness also at Borne."1

You are not ignorant of the profound divisions
which, in this first age of the foundation of Christianity, parted the disciples of Jesus-divisions so
profound, that none of the differences which now
separatethe orthodox from the heretics and schismatics of the whole world, are to be comparedwith the
disagreementbetween Peter and Paul. The Church

of Jerusalem,obstinately attachedto Judaism,refused all communionto the uncircumcised, no matter

how devout they might be. Paul, on the contrary,
declared

that to maintain

the old law was to do a

wrong to Jesus, inasmuch as it was equivalent to

supposingthat, overandabovehis merits, something
else could contribute to the justification of the faith-

1 Acts xix. 21, xxiii. 11.
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However strange it may appear. It is certain

that the Jewish Christians of Jerusalem,with James
at their head, organizedactive missionsto counteract
the effect of those of Paul, and that the emissaries
of these ardent

conservatives

followed

in some sort

uponthe track of theApostleof the Gentiles. Peter
belongedto theparty of Jerusalem,to which he contributed that kind of timid moderation which appears
to have been the basis of his character.1

Did Peter

also come to Home? Once, this question was one
of the most burning that could be raised. Formerly,

religioushistory was only a departmentof theology,
and written, not to narrate, but to prove. In the

great rebellion, animatedby so much courageous
and ardent conviction, which in the sixteenth cen-

tury rousedhalf Europeagainstthe court of Borne,
men graduallyelevatedthe denial of Peter's residenceat Borne into a kind of dogma. The Bishop
of Rome is the successorof St. Peter, said the Catho1 The rivalry of Peter and Paul is the capital discovery of
Christian Baur and the Tubingen school; but these ingenious
critics have not only gravely overstated their thesis, but have
weakened it by the adduction of arguments which have really
nothing to do with the question,
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lies, and as sucli the headof Christendom. "What
more efficaciousway of refuting this reasoningthan
by maintaining that Peter never set foot in Rome?
For ourselves,we may approachthe questionwith
the most perfect impartiality.

"We have not the

slightest belief that Jesusintended to set a chief of

any kind over his Church. To begin at the "beginning, it is doubtful whether the idea of the Church,
as it was developed at a later time, ever existed in

the mind of the Founderof Christianity. The word
ecclesia
occursonly in the Gospelof Matthew. What,
at all events, is quite certain is, that the idea of the

cpiscopos,
in the form which it took in the second
century, was no part of the thought of Jesus. It is

himself who, during his brief Galilean apparition,
Is the living episcopos: afterwards the Spirit will
inspire eachindividual sonl until the Master's return.

Even if any idea of an ecclesiaand an episcopos
can
be ascribedto Jesus, it is absolutelyindubitable
that he never dreamedof the future episcopos
of the
city of Rome, that impious city, that centre of all
the earth's impurity, of whose existencehe was
possibly hardly aware, and which he must have
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looked upon in the samesombrelight as did all
other Jews. If thereis anything in the world which

Jesusdid not institute, it is the Papacy;that is,
the ideathatthe Churchis a monarchy. "Wemay,
then,discussthe questionof Peter'scoiningto Eome
entirely at our ease: the answerfastensuponus no
dogmatic consequences:nor from it, whateverit
may be, shall we be able to infer that Leo XIII.

either is or is not supremeover Christianconsciences.
WhetherPeterwasat Eomeor not, is a matterwhich
has neither moral nor political interest for us. It is
a curious historical question, and we must not seek

to import any other significanceinto it.
Let us say, in the first place, that the unfortunate

chronologicalschemewhich, accordingto Catholics,
brings Peterto Eomein the year 42,and makesthe
duration of his Pontificate twenty-two or twentythree years,-a schemeborrowedfrom Eusebiusand
Jerome,-is open to the most decisiveobjections.
Nothing canbe lessadmissible. To removeall doubt
on the subject,it is only necessaryto recollectthat
the persecutionwhich Peter sufferedat Jerusalem
at the handsof Herod Agrippa I. took placein the
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very year In which that monarchdied, namely.In
44.l

It would be a work of supererogation to con-

trovert at length a theory which cannot now boast

a singlerational advocate. "We may indeed go
further, and affirm that Peter had not yet arrived
in Eome when Paul was brought there, that is to

say, in the year 61. The Epistle of Paul to the
Eomans,written about the year 58, or which could
not have been written, at most, more than two years
and a half before Paul's arrival at Rome, is an im-

portantbranchof the evidence;it is impossibleto
imagine that St. Paul could have written to the
disciples, of whom Peter was the head, without
makingthe least mentionof him. The last chapter
of the Acts of the Apostles is still more decisive.

This chapter, and especiallyverses 17 to 29, are
unintelligibleif Peter was at Eomewhen Paul came
there. We may take it, then, as absolutelycertain
that Peterdid not cometo EomebeforePaul, that is
to say, before the year 61, as nearly as we can fix it.
But

did he come to Eome

1 Acts xii.

after

Paul ?

Jos. Ant. xix. Tiii. 2.
F

This is
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what no one lias yet beenable to prove. TSoionly
is there no impossibility in this later journey of
Peter to Borne, but strong reasons militate in its
favour.

Besides the evidence of the Fathers

of the

secondand third century, which is not without
weight, three arguments,the forceof which appears
to me to be not contemptible, may be adduced on
that side.

1. It cannot be denied that Peter died a martyr's
death. The evidence of the fourth Gospel, of Cle-

ment of Eoine, of the fragment which is called the
Canonof Muratori, of Dionysiusof Corinth,of Cains,
of Tertullian, leaves no room for doubt.1 Even if

1 John xxi. 18, 19, compared with xii. 32, 33, xiii. 36, passageson any hypothesis written before the year 150, and the
more decisive in that they are indirect, and supposethe fact in
question to be universally known. 2 Peter 1 14. Canon of
Muratori, 1. 36, 37. Clem. Bom. Ad. Cor. L ch. 5. Dionysius
of Corinth and Caius, priest of Eome, quoted by Eusebius,//: E.
ii. 25. Tertull Prcesc.36; Adv. Marc, iv, 5; Scorpiace, 15.
Luke xxii. 32, 33, comparedwith the passagein the Canon of
Muratori previously quoted, andwith John xiii. 36-38, furnishes
much matter for reflection. Conf. Macarius Magnes, bk. iv. § 4

(still unedited). Eev. xviii. 20 is also stronglyon the side of
the text.
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the fourth Gospelbe apocryphal,evenif the twentyfirst chapter were added to it at a later date, it does

not alter the case. It is clear that, in the passage
in which

Jesus announces

to Peter that he will

die

the samedeath as himself, we have the expression of

an opinion strongly held in the Church about the
year 120 or 130, and to which allusion was made
as to a thing which everybody knew. Now it is not

to be supposedthat St. Peter suffered martyrdom
elsewherethan in Borne. Indeed, it was only in
Home that the persecution of Nero was violent. The

martyrdom of Peter at Jerusalemor at Antioch is
much less explicable.
2. Our second argument is drawn from the first

Epistle attributed to Peter, v. 13. Babylon in
this passageis plainly Borne. If the Epistle is
authentic, the passageis decisive. If it is apocryphal, the inferencewhich we may draw from it is
not lessconvincing. The author, whoever he may
be, wishes to make his readers believe that the
work in question is the work of Peter.

Conse-

quently, to give probability to his forgery, he deals
with local circumstancesin a way accordantwith
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what lie knew, and with what men at that time
believed that they knew, of the life of Peter.

If?.

in such a frame of mind, he has dated the letter
from Borne, it meansthat, when it was written, the
received opinion was that Peter had lived at Rome*.

On any hypothesis,the first Epistle of Peter is a
work of great antiquity, which very soon attained!
a positionof high authority in the Church.
3. The scheme which lies at the basis of the Ebionite Acts of St. Peter is also well worth consideration.

This schemeshows us St. Peter everywhere follow-

ing Simonthe Magician(by whomwe are to understand St. Paul), with a view of contendingagainst
his false doctrines. M. Lipsius1 has applied an
admirablecritical sagacity to the analysisof this
curious legend. He has shown that the foundation
of the different

editions which

have conie down to

us was a primitive narrative,written aboutthe year
130, anarrativewhichbringsPeter to Komein order
that he may overcomeSimon Paul at the very centre
1 Romisclie Petrussaye,pp. 13 et seq., especially pp. 16, IS,
41, 42. Conf. Recogn. i. 74, iii, 65. Apocryphal letter of Clement to James at the beginning of the Homilies, ch. i
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of his influence,and, after having brought to confusionthis father of all error, maydie there. It seems
"difficult to suppose that the Ebionite author, at so

early a date, would have made Peter's journey to
Eomeof somuchimportance,if that journey hadhad
no foundation

in fact.

The scheme of the Ebionite

legendmust, in spite of the fableswhich are mixed
up with it, havehad a basisof reality. It is quite
possiblethat St. Peter may have corneto Eome,as
he cameto Antioch, in the track of Paul, and in
part with aview of neutralizing his influence. The
Christian community about the year 60 was in a
state of mind very unlike the quiet expectation of
the twenty years which followed the death of Jesus.
The missions of Paul, and the easewith which the

Jewsmadetheir journeys,had brought distantexpeditions into fashion. The apostlePhilip is indicated
by an old and persistenttradition ashaving goneto
settle at Hierapolis, in Asia Minor.

I thereforelook upon the tradition of Peter's residencein Eome asprobably true; but I believethat
it wasof shortduration,and that the apostlesuffered

martyrdomsoonafterhisarrival in the EternalCity.
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III.

You are not ignorant of the mysterywhich enshroudsthose events of the primitive history of
Christianity which we would willingly know in
exactest outline.

The deaths of the apostles Peter

and Paul arc coveredby a veil which will neverbo
penetrated. The most probable supposition is that

both disappeared
in the great massacre
of the Christians which was ordered by Nero.

As to this last

fact, the doubt which so often attends our investiga-

tions into the origins of Christianity is absolutely
impossible,for the monstrousstory is told us by
Tacitus,in a passagethe authenticity of which cannot be disputed.

On the 19th of July, in the year 64, a fire of
extraordinary violence broke out in Eome.1 It began
near the Porta Capena, in the part of the Circus
1 Tacitus, Ann. xv. 38-44,

52.

Sueton. Nero, 31, 38, 39;

Vesp.8. Dio Cassius,
Ixii. 16-18. Plin. Hist. Nat. xvii. 1(1).
Euseb, Clvron.ad ann. 65. Orelli, Inscr. ISfo.736, which appears

quite authentic. SulpiciusSeverus(ii. 29) copiesTacitusalmost
word for word. Orosius(vii. 7) for the mostpart follows Suetonius.
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Maximuscontiguousto the Palatine and the Ccelian
Hills. This quarter of the city containedmany
shops,full of inflammable materials, whence the
flamesspreadwith frightful rapidity. From this
point thefire madethe roundof the Palatine,ravaged
the Velabrum, the Forum, the Carinee,mounted the

hills, committedgreat damageon the Palatine, redescendedinto the valleys, devouringfor six days
and sevennights closelycompactquarters, pierced
by tortuous streets. An enormouspulling downof
houses,which was effectedat the foot of the Esquiline, stoppedit for awhile; but it burnedup again,,
and lasted three days longer. The number of deaths

was considerable. Of the fourteen "regions" intowhich the city was divided, three were wholly de'stroyed,sevenothers reduced to blackenedwalls.
Romewas a city singularly closelybuilt and very
densely peopled. The disaster was frightful., and
such as men had never known
Nero was at Antium

the like.

when the fire broke out.

He

did not return to the city until the moment at which

the conflagrationwas drawing near to his " domus
transitoria." It was impossibleto save anything
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from the flames. The imperial palacesof the Palatine, the "domus transitoria" itself, with its dependencies,all the surrounding quarter, were overwhelmed. Nero plainly did not make any great
effort

to save his mansion.

The sublime

horror

of

the spectaclecarriedhim out of himself. At a later
period, men said that he had watchedthe flames
from the height of a tower, and that there, clad in
theatricalattire and with a lyre in his hand,he had
sung, in the patheticmetre of the ancientelegy,the
ruin of Ilium.1
1 The accountof Tacitus (Ann. xv. 39) doesnot mention this
circumstance. Tacitus, it is true, speaksof a report that Nero,
during the fire, sang the ruin of Troy " in his private theatre."
If this was so, it could only "beat Antium, which would "bevery
awkward. It is plain that Tacitus mentions the report without
adopting it. The accountsof Suetonius and of Dion do not agree
as to details: oneplacesthe sceneat the Esquiline, the other at
the Palatine. The anecdoteno doubt arosefrom the poem entitled
Troica which Nero composedand read in public the year after the
fire, and which could be understood in a double sense,like the
poem of Lucan, " CatacausmusIliacus" written about the same
time. Dio. Cass.Ixii. 29. Serviusad Yirg. Georg.iii. 36. JEn. v.
370. Persius,i. 123. Stat. Silv. ii. vii. 58-61. Juvenal, viii 221.
Petron. p. 105 (ed. Eiicheler). The impropriety of such allusions
struck everybody, and gave rise to the phrase that Nero " had

playedthe lyre upon the ruins of his country." (The expression
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This was a legend, the product of time and successiveexaggerations.But a matter uponwhich,all
wereagreedfrom the first was,that Nerohad ordered
the fire, or at least had rekindled it when it was
about to die out.

It was believed that persons

belongingto his householdhad been seensetting
fire to buildings on all sides. In certain places,it
was said,the flames had beenkindled by men pretending to be drunk. The conflagrationseemedas
if it hadbegunat the samemomentin morequarters
than one. Men told the tale that, during the fire,
soldiers and watchmen, whose business it was to put
it out, had been seen to stir it up, and to thwart the
patriceminis is in Tacit. Arm. xv. 42.) This phrasebecamean
anecdote; and as legend is usually born of an apt word, a true
sentiment, changed into a reality by help of violence done to
time and space,the poem Troica was put back to the actual date
of the catastrophe. The anecdoteoffered an almost insurmountable difficulty to those who, like Tacitus, knew that when the
fire broke out ]N"erowas at Antium; and to make their story less
inconsistent with fact, they supposedthat he had sung his elegy
"
on a private stage." Those who did not know that, for the
greater part of the time that the lire lasted, Nero was at Antium,
transported the sceneof the anecdoteto Eome,where each chose

for it the mosttheatricallocalethat he couldfind. The pretended
Torredi Neronethat is now shownbelongsto the middle ages.
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efforts "which,were made to extinguish it; and all
this with an air of menace, as persons who were

obeyingsuperiorcommands.1Massiveconstructions
of stone,closeto the imperial residence,the site of
which N"cro was known to covet, were knocked to

piecesasin a siege. When the conflagrationbegan
for the secondtime, it wasin buildingsbelongingto
Tigellinus. What confirmedsuspicionwas,that after
the fire, Nero, under pretext of removing the ruins
at his own expense,in order that the sites might be
left free to their owners, undertook the task of carry-

ing awaythe building materials,and allowedno one
to comenearashe executedit. Things weremuch
worse when he was seento grasp his own advantage

amongthe ruins of the city, and his new palace,
that Golden House which had so long been the play-

thing of his deliriousimagination,roseupon the site
of the old temporary residence, enlarged by the area

which the fire had cleared.2 Men thought that his
object had been to prepare the site of this new
1 It is possiblethat thesewere malefactors,increasingthe disorder for purposesof plunder.
2 Sueton. Nero, 31, 38.
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palace, to justify a long-meditatedreconstruction,
to procurefunds by the appropriationof whatever
wasleft by the fire; in a word, to satisfythe foolish
vanity which would willingly have had Rome to
rebuild, that it might henceforthdate from his reign
and be known as Neropolis.

Every respectable
inhabitant of the city was outraged. The mostprecious antiquities of Borne,the
houses of old captains still decoratedwith triumphal

spoils,the holiest objects,the trophies, the ancient
ex votos,the most veneratedtemples, all that belonged to the ancestral Eomaii worship, had disap-

peared. Therewas an universal mourning for the
recollections and the legends of the land. It was in
vain that Nero undertook

at his own cost to relieve

the misery which he had caused: it was in vain that

he pointed out that all that had been done really
amountedto no morethan a clearinganda cleansing^
and that the new city would be far superior to the

old: no true Eoman would believe him: all, to
whom a city was somethingmore than a mere heap
of stones,were wounded to the heart: the conscience

of the country was hurt.

This temple, built by
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Evander, this, by ServiusTullius: the sacredenclosure of Jupiter Stator, the palaceof Numa: these

penatcsof theEomanpeople,thesemonumentsof so
many victories, thesemasterpiecesof Greekart,how could their lossbe repaired? In comparison
with them, what was the worth of these ostentatious
splendours, these vast monumental perspectives,

these straight lines without end? Ceremoniesof
expiation were gonethrough: the Sibylline books
were consulted: the women especially celebrated

variouspiacula. But there remainedthe secretfeeling tha fca crime,an infamy, had beencommitted.
An infernal idea then suggested itself to Nero's
mind.

He looked

where

in the world

to see if there
wretches

whom

were

not some-

the citizens

of

Rome hated still more bitterly than himself, and

uponwhom he could divert the odium of the fire.
He thought of the Christians. The horror which.
they showed for the temples and buildings most
venerated by the Eomans, rendered it a plausible

idea that they had been the authors of a fire, one
effect of which had been to destroy these sanctuaries.

Their gloomyair in presenceof the monumentswas
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like an insult to the land. Eomewas a highly religiouscity, in which any onewho protestedagainst
the national worship was soonconspicuous. "We must
remember that somerigid Jews went so far as to bo

unwilling to touch any coin which bore an effigy>
and thought it asgreat a crime to look at or to carry
an image as to carve one. Others refused to pass
through a gateof the city which was surmountedby
a statue. All this kind of thing excited the people's
mockeryand ill-will. Possiblythe talk of the Christians about the greatfinal conflagration,1their sinister prophecies,their way of repeating that the world.
was soon coming to an end, and that by fire, contributed to fix upon them the character of incendiaries,,

It may even be surmisedthat someof the faithful
had committed imprudences, and that there was

a pretext for accusing them of wishing to justify
their oraclesat any cost, by preparing an earthly
preludeto the fires of heaven.
In four years and a half more, the Apocalypse

1 Conf.CarminaSili/lUna, iv. 172 et seq. (a passage
written
abouttlie year75); also2 Pet. iii. 7-13.
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will celebratein songa burning of Borne,to which.
in all probability the event of 64 -will furnish more
than

one circumstance.

The

destruction

of Eome

by fire wasindeeda dreamof both Jewsand Christians; but it was no more than a dream: it was
enough for those pious sectaries to behold in spirit
saints and angels applauding from the height of

heavenwhat they regardedasa just expiation.1
The first step taken was to arrest a certain number of personswho were suspectedof belonging to
the new sect, and to crowd them together in an

imprisonment2
whichwasitself a severepunishment.3
They confessedtheir faith, - a confessionthat might
be looked upon as also a confession of the crime

judged to be inseparablefrom it. Thesefirst arrests
were followed by many others.4 The majority of
the accusedappear to have been proselytes, who
observed the precepts and agreementsof the treaty
1 Eev. xviii.

2 crvvr)6poLo~9r],
Clem. Rom. Ad Cor. i. G.
3 Shepherd of Hernias, 1. vis. iii. 2.
4 Multitudo ingens,Tacit. Ann. xv. 44. TTO/VU
TrXvjOos
eK
Clem. Bom. Ad Cor. i. 6. o^Aos7roA/u??
Eev. vii. 9, 14.
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of Jerusalem.1 It is not to be supposed that any
true Christians informed against their brethren; but

papersmayhavebeenseized; neophytes,hardly yet
fully Initiated, may have beenweak under torture,
Men were surprised at the number of adherents

which theseobscuredoctrineshad gained,and spoke
of the

fact

almost

with

terror.

But

all

sensible

people found the evidence which connectedthe
Christians with the fire extremely weak.

Their

true crime, it was said, was hatred of the human

race. However convinced that the conflagration
was the work of Nero, many grave Romans saw in

this castof the police net a meansof freeing the city
from a deadlypest. Tacitus, notwithstandingsome
gleamof pity, is of this opinion.2 As to Suetonius,
he counts among the praiseworthy actions of ISTero
the punishments which he inflicted on the adherents
of the new and maleficent superstition.3

The punishmentswere frightful. Such refinementsof cruelty hadneverbeforebeenseen. Almost
1 Eev. xii. 17, winch appears to be an allusion to the atrocities of the year 64.

2 Ann. xv. 44.

* Nero, 16.
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all the Christians who had teen arrested were hwni-

liores, persons of no condition. The punishment of
these miserable creatures, whose crime was high
treason or sacrilege, was to be delivered to wild

beasts,or to be burned alive in the amphitheatre,1
with the addition of cruel scourgings.2 Oneof the
most

hideous

features

of Eoman

manners

was to

make a festival of public executions, a spectacleof

butchery.3 The amphitheatres4were turned into
places of execution: the tribunals furnished forth
the arena.

The criminals

of the whole world

were

1 Paul, Sententv. xxix. 1, " Humiliores bestiis objiciuntur vel
vivi exuruntiiT: honestiorescapite puniuntur." Ulpian, Digest.

1. 6, pr., ad iegemJuliam pcculatus(xlvhi. 13). Conf.Oearpi£6[JievoL}
Hcb. x. 33; Jos. B.J. vii. iii. 1. Letter of the cliurclies
of Vicniio and Lyons in Euseb. II. E. v. 1. Mart Polye. 2, 3, 4,
11-13. Tertull. Apol. 12, 40. Laetant. De mortibus Persecut.
13, 21. Death in the circus was the punishment of criminal
slaves. Petron. pp. 145, 146 (ed. Biichelcr).
2 Ilerni. Pastor, i. vis. iii. 2.

Conf. the Acts of the Martyrs

of Lyons(Eus.H.E. v. 1, 3G)andof Africa, § 18 (Euhuirt,p. 100).
3 Philo, In Flaccum, §10.

Jos. B.J. vhi. iii. 1.

Sucton.

Nero, 12.

4 The amphitheatresof this agewere of wood. Their construction in stone datesfrom the Flavian Emperors. Sueton. Vesp.9.
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brought to Eome for the supply of the circus and
the amusementof the people.1
To the cruelty of punishment, on this occasion
was added derision.

The victims

were reserved for

a festival, to which, beyond doubt, an expiatory

characterwas given. The Indus matutimis,consecrated to the combatsof wild animals,2saw a processionwithout precedent. Criminals,coveredwith
the skins of beasts,were thrown into the arena, and

theretorn to piecesby dogs; otherswerecrucified;3
others,clad in garmentssaturatedwith oil or pitch
or resin, were fastenedto gibbets and reservedto
illuminate the festival of the night. "Whenthe day
declined, theseliving flambeaux were lighted. Nero

lent for the showhis magnificentgardensbeyondthe
1 Martyrium S. Ignatii, 2, ¬ts rep\f/iv rov STJJJLQV.
2 Seneca,Epist. 7. Sueton. Claud. 34. Martial, x. xxv. xiii.

xcv. Tertull. Apol. 15. Conf. Ovid, Metam. xi. 26. Virgil
(redeunt spectacidamane). Orelli, Nos. 2553, 2554. The mar-

tyrs of Carthage(§ 17) took their last mealat night.
8 Thereadingaid flammandiatquegivesroomfor doubt (vid.
Bernays,Uelerdie ChromicdcsSnip. Sev.pp. 54, 55, note),but
-withoutimportantresults. Perhapsthesecondaut is superfluous.
JFlammandi,in the senseof ut flammarentur, is right.
Gf
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Tiber, onthesiteofwhat is now theBorgo,thePiazza
and Basilica of St. Peter.1 Here was a circus, begun

by Caligulaandcontinuedby Claudius. The central
point of the spinawasmarkedby an obeliskbrought
from Heliopolis-that which now risesin the centre
of the Piazza of St. Peter's.2 This spot had already

witnessedmassacres
by torch-light. Caligula,ashe
took his walks; had there caused to be beheadedby

night a certainnumberof consularpersonages,
senators and Eomanladies.3 The idea of substituting for
torcheshuman bodies impregnated with inflammable
substances,might appear ingenious. As a punishment, this method of burning alive was not new:

what wascalledthe tunicamolesta^was the ordinary
1 The " pr6 ISToiron"of the middle ages.
2 Sueton. Claud. 21. Tacit. Ann. xiv. 14, Pliny, Hist. Nat.
xv. xl. (76), xxxvi. xi. (15). This circus was the naumacJiia,
spoken of in the Acts of Peter. Conf. Platner and Bunsen,
Beschr&ibungder Stadt Rom. ii. i. 39. The obelisk was removed
by Sixtus Y.

It wasformerly in the Sacristy of St. Peter's.

3 Senec.De Ira, iii. 18.
4 Juvenal, Sat. i. 155, 156, viii. 233-235.
Martial, Epigr.
x. xxv. 5. Conf. Seneca,De Ira, iii. 3. Notice the uri of the

gladiators*engagement.Hor. Sat. ii. vii. 58. Petron.p. 149
(ed.Bucheler). Seneca,
Epist. 37.

PETEU AND PAUL,

83

penaltyof arson: but it hadneverbeforebeenmade
a method of artificial illumination. By the light
of these hideoustorches, Nero, -whohad brought

night racesinto fashion,1showedhimselfin the
arena,sometimes
in his jockey9sdressmingling Tvith
the people,sometimesdriving his chariot and bidding for applause. Signsof public compassion
-were,
however, not wholly wanting.

Even those who

thought the Christians guilty, and openly declared
that they deservedcondignpunishment,held these
cruel pleasuresin horror. Wise men would have
done no more than public utility demanded. They

would have purged the city of dangerouscharacters,while avoiding the appearanceof sacrificing so many criminals to the ferocity of a single
man.2

" * Sueton. Nero, 35.
2 Tacit. Ann. xv. 44. Sueton. Nero, 16. Clem. Eom. Ad Cor.

1 6. Tertull. Apol. 5 (he appealsto the official commentani)
;
Ad Nat. 1. 7. Scorpiace, 15. Euseb. H.E. ii. 22, 25. Citron.

ad aim. 13 JSTer.Lactant.Be MortibusPersecuL2. Snip. Sev.
Hist. Sacra,ii. 29. Oros.vii. 7. Gregoryof Tours,i. 24. Georg.
Syncell. Chron. p. 339. The echo of this persecution and allusions to the tortures suffered by the Christians are to be found in
G2
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"Women,virgins, were involved la these horrible

games.1 The namelessindignities which they suffered formed part of the festival.

Under Nero^

a customhad grown up of compelling criminals
in the amphitheatreto play mythological parts?
ending in the death of the actors. These hideous

operas,in which mechanicalsciencewas applied
to produce prodigious effects,2 were a novelty.
The unfortunate one was brought into the area?

richly clad as the god or hero who was devotedto
death, and there represented,in the circumstances
of his punishment,sometragical sceneof the fables

Eev. vi. 9 et seq.,vii. 9 et seq., xii. 10-12 and even 17, xiii
7, 10, 15, 16, xiv. 12, 13, xvi. 6, xvii. 6, xviii. 24, xx. 4; Heb.
x. 32 etseq.j Herm. Pastor, i. vis. iii. c. 2; Carm. Sibyll. iv. 136,.

"v. 136 et seq., 385 et seq.;possiblyin Matt. xxiv. 9 (dXtyis).
We shall show presently that the Apocalypse directly aroseout
of the persecutionof Nero. The inscription relating to this per-

secution(Orelli, No. 730)is a forgery.
1 Clem. Hom.Ad COT.i. 6. Ala f/jAovStw^^etcrat
yvi/aiKesAai/at'oes
KCU
AtpKcu,
aiKtcr/zara
SeivaKOU
avocrta
-rraOovcraL
ITTITOT/
TT}?
Trtcrreco?
fiefiaiovSpoftov
Kar^i/T^cjav,
KOL
zXaflov-yepas
yevvaiov
al ao-^eretsrcf crw/>taTt.
2 Martial, Spectac.xxi.
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consecrated
by sculptorsand by poets.1 Sometimes
it was HerculesFurens,burning upon Mount (Eta,
and tearingfrom Ms skin the shirt of burning pitch.;
sometimes,Orpheustorn in piecesby a bear, Daedalus falling fromheavenanddevouredby wild beasts,
Pasipha<5
suffering the embracesof the bull, Attys
mutilated;2 sometimesthere werehorrible masquerades, in which the men were accoutred as priests of
Saturn, with the red cloak upon their backs-the

women,as priestessesof Ceres,wearing fillets on
their foreheads;3and again, dramaticpieces,in the
course of which the hero was actually put to death,

as, for instance, Laureolus, or representationsof
tragic actions,suchasthat of Mncius Scsevola.4At
the conclusion,Mercury, with a rod of iron reddened
1 Martial, Spectac.v. (conf. Sueton.Nero, 12; Apulcius,Metam. i. 10), viii. (conf.Sueton.I.e.), xxi. Tertullian, ApoL 15
(conf.9). Ad nationes,i. 10. The t'unicamolestausuallyimplied
the representationof Hercules upon Mount (Eta (Juven. viii. 235;
Maitial, x. xxv. 5).
2 Perhapshe was confoundedwith Adonis, killed by the wild
boar.

8 Acts of the Martyrs of Africa, § 18,
4 Martial, Epigr. viii. xxx., x. xxv.
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in the fire, touchedeach corpsefor the purposeof
detectingany sign of life; while maskedattendants^
representing Pluto or Orcas, dragged off the deadby

thefeet,killing with malletsthosethat still quivered.1
The most respectableChristian ladies were com-

pelledto beara part in thesehorrors. Someplayed
the part of the Danaids, others that of Dirce.2 It is
difficult

to see how the tale of the Danaids

could

furnish materialsfor a sanguinaryspectacle. The
punishment which all mythological tradition assigns

to those guilty women, and in the enduranceof
which they were exhibited,3 was not sufficiently
cruel to minister to the pleasuresof Nero and the
habitual spectators of his amphitheatre. Perhaps

they passedin procession,
carrying their urns,4and
received the fatal blow from an actor who represented

Lynceus.5PerhapsAmymone,one of their number^
1 Tertull. Apol. 15. Conf. Sueton. Nero, 36.
2 Clem. Eom.

Ad

Cor. L 6.

Vid.

the notes of Hefele.

3 Pausanias,x. xxxi. 9, 11. Museo Pio-Clem. iv. plate 36.
4 MuseoPio-Clem.ii. 2. Guigniaut, Eel deI'Ant. pi. No. 606a*
Conf. Bulletino dell. Inst. di corr. Arch. 1848, 119-123.
5 Schol. on Euripides, Hecuba, 886. Conf. Servius ad Yirg*
x. 497.
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was exhibited as pursuedby a satyr, and violated
by Neptune.1 Possiblythese poor creatureswent
throughthe whole seriesof the punishmentsof Tartarusunderthe eyesof the audience,and died at last
after hours of torture,

Eepresentations of hell were

the fashion. Someyearsearlier, certain Egyptians
and Nubians had been very successfulin Eome in

giving exhibitions by night, in which were shown
in due order the horrors of the under-world,2asdisplayedin the pictures of the royal tombsat Thebes,,
and especiallyin that of Sethi I.
As to the punishmentof the Dirces, there is nodoubt whatever.

Every one knows the colossal

group calledthe FarneseBull, now in the Museum.
of Naples. Amphion and Zethusare binding Dirceto the hornsof an untamedbull, which is about to
drag her over the rocksand the briars of Cithaeron.3
1 Hygin. Fdbulce,169. Conf.for what follows,179.
2 Sueton. Caius, 57.
3 Real MuseoBorbonico, xiv. pi. iv. v. Guignaut, Rel. dePAnt

pi. 728, 728a. Gargiulo,i. Isfos.1-3, iii. Ho. 23. Conf.Memorie della R. Accademia Ercolanese, iii. 386 et seq., iv. Pt. i,
vii. 1 et seq. Baoul-Kochette, CLoix de Peint de Pomp&i, pi.

xxiii 277-288.

Ann. de Tlnstitut de corr. Arch. xi. (1839),
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This indifferent work of Rhodian sculpture,,trans-

ported to Eome about the time of Augustus, was
the object of universal admiration.1 "What finer
subject for that hideous kind of art, which the
cruelty of the times had brought into fashion,the
representation of celebrated statues by tableaux

vivants? An inscription and a frescoat Pompeii
seemto provethat, whenthe criminalwas awoman,2
this terrible scene was often represented in the

arena. Nakedand boundby the hair3 to the horns
of a furious bull,4 the miserable creatures glutted
287, 292. Eelbig, Wandgemcilde,Eos. 1151,1152, 1153. Jahn,
Arcliceol. Zcitung, 1853, ISTos.
36 et seq.

1 Pliny, xxxvi. v. (4). Vid. Brtmn, quoted above,p. 129,
note 3.

2 " Yidet... memomndi spedaculi scenamnon tauro sed asino

dependentem
Dircen aniculam." April. Metam. vi. 127 (ed.
Oudendorp,435,436), Conf. Lucian, Lucius, 23 (read ypavv
AipKyvOVKIK ravpovaAA*1^ ovov). Especially*vid. Memorie
della R. Accademia Ercolanese,vii. plate in the first Memoir,

"wlierethe punishmentseemsto be represented
as a spectacle
(observation
of M. Minervini).
3 a Dircen acl tauram crinibus religatarnnecant." Hygin.
Fdbula, Feb. 8.

4 Compare
the punishmentof St. Blandina,exposedin a net
fcoa bull j andthat of St. Perpetuaand St.Felicita, alsoexposed
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the lustful gazeof a savagepeople. Someof the
Christian

women

thus

immolated

were

feeble

in

body:1 their couragewas superhuman:but the infamous crowd had eyes only for their mangled
bowels,, their torn bosoms.

Next to the day on whichJesusdied on Grolgotha,
the day of the festival in the gardensof Nero-we
mayfix it as the first of August, 64-was the most
solemnin the history of Christianity. The solidity
of a construction is in proportion to the sum of
virtue, of sacrifice, of self-devotion, which has been

built into its foundations. Only fanaticscan found
anything: Judaismstill existsbecauseof the intense
ardour of its prophetsand its zealots; Christianity,
becauseof the courageof its first witnesses. The
orgy of Nero was the great baptismof blood which
markedout Borne, asthe city of martyrs, to play a
specialpart in the history of Christianity, and to
become its second holy place. It was the taking

possession
of theYatican Hill by a triumphant army
in a net to a mad cow. Letter in Euseb.H.E. v. 1. Martyrs
of Africa, § 20.
1 Clem. Bom. Ad Cor. i. G.
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of a kind which the world had not yet known. The
hateful madman who governed the world did not

perceivethat he was the founderof a new order of
things, and had signedfor all future time a charter^
the results

of which

would be claimed

for mankind

after the lapseof 1800years.
TV.

I have alreadysaid that we can without improbability connect the deaths of the apostlesPeter and

Paul with the event which I have just narrated.
The one historical fact by which we can explain
the martyrdom of Peter is that of which Tacitus
speaks.1 Solidreasonsleadus to believethat Paul
also sufferedmartyrdom at Eome.2 It is, then,,
1 Ann. xv. 44. Eead attentively Clem. Born. Ad Cor. i. § 5, 6y

in the edition of Hilgenfeld. The iroXvTrXrjOos
1/cAe/cTwv,
the
Danaids and the Dirces certainly suffered at Eome; now these

martyrs are, as it were, minglednp and confoundedwith the
apostlesPeterand Paul (o-wTjOpoio-Oy).
2 The wordsof Clementof Kome,paprvpfoasarl rQv rjyovju-evtov
OTJTCOS
aTryXXdyr)
rov Kocrpov,
do not necessarilyimply a
violent death(conf.Acts xxiii. 11), but thewholeof the passage^
especiallyecos
Bavdro[y vj\6ov], in part conjectural,doesprboably imply it, and the parallelwith the paprvprjcras
of Peteralso
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natural to refer Ms death also to the episode of

August, 64.1 As to the manner in which
indicates it.

Dionysius of Corinth, Caius, priest of Eome, and

Tertullian (I.e. note 1), "believethat Paul sufferedmartyrdom.
In the same way, the author of the Epistle of Ignatius to the

Ephesians,
§ 12 (passage
wantingin the Syriac). Conf.Coinmod.
Carmen, 821.

1 The strongest evidenceof this is found in Clem. Eom. Ad
Cor. i. 5, 6. The author of this Epistle, which was certainly

written at Bornea few yearsafter the deathof the apostles(5,
mitio), probably betweenthe years 93 and 96, establishesa connection between the execution of Peter and that of Paul, that of
the TroXvtrXydoscKAe/crwv,
that of the Danaids and the Dirces,

by the expressionTOUTOCS
rot? dvSpdcnv
o-wrjOpoto-O^
- implying
a whole batch of irregular arrests- and, above all, by the common
causeto which all thesedeathsareattributed, namely, "jealousy."
Now it is clear that the TroXvTrXyj&os
l/cAe/crtui/,
the Danaids and
the Dirces, sufferedin the persecution of July - August, 64. Dio-

nysiusof Corinth, quotedby Eusebius(H.E. ii. 25), saysthat
Peter and Paul died at Rome about the sametime (Kara TOV
avTovKcupov)
', it is true that the forceof his testimonyis weakened by the tale which he seems to tell of Peter's apostolateat

Corinth,and of thejourneysof Peterand Paul in company.We
detect in him the presenceof a systematic theory, having for its

objectthe association
of Peterand Paul in the apostolate
of the
Gentiles. Tertull. Prcvscr. 36j Adv. Marc. iv. 5 -3and Commod.
Carmen,821, also associatethe two apostlesin their death. Conf.

Iren. Adv. Ncer.iii. i. 1, iii. 3. Euseb.H.E. ii. 22, 25, iii. 1.
Chron.13th yearof Nero : Lactant. De Mortibus Persecut.2. Inst.

Div. iv. 21. Jerome,De Viris ill. 5. Euthalius,in Zaccagni,Coll.
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the two apostlessuffered,-weknow certainly that
Peter was crucified.1 According to some ancient
monum.vet. Ecd. Gr. p. 532. Sulpic. Sever.Hist. Sacra, ii. 29.
Bede, De rat. temp. 303 (ed. Giles). All the Eoman tradition

(Cams,in Euseb.//. E. ii. 25). Liber Pontificdlis,ed.Bianchini,
articles Peter and Cornelius; but note the contradictions.

Acts

of Peter and Paul attributed to St. Linus, Bibl. Max. pair, ii.
Pt i. p. 69c. Acts published by Tischendorf, § 84. Other Acts
of Peter, quoted by Bosio, Roma Sott. 74 et seq., place the mar-

tyrdom or the graveof Peterin the circusof !N"ero
(" inter duas
rnetas, sub Terebintho, prope J^auinachiam,in Yaticano, juxta
obeliscum Neronis in monte, juxta Palatiuni Itferonianuni (the

circus)in tenitorio triumphali"), that is, preciselyin the place
which was the sceneof the atrocities of August, 64. (Yid. Platner and Bunsen, ii. i. 39-41.)
Lastly, the tradition of Peter's
crucifixion

head downwards

answers to Tacit. Ann.

xv.

44.

The

"belief that Peter and Paul suffered on the sameday established
itself at Rome, though not without dissent. (Council of Rome
under Gelasius, Labbe, ConciL iv. col. 1262; Jerome, De Viris
ill. 5.) Prudentius, St. Augustine and others, make the two
apostlesdie on the sameday of the calendar,with a year between

them. Euseb.(Ghron.ad ann. Neronis13) and Jerome(I.e.)
assignthe death of both apostlesto the year GS;but as the result
of argument, not following tradition. Yid. Tillemont, Mem. i.
note 40, on St. Peter. Zonaras,xi. 13. Laud, Anecd.Syr. i. 116.

1 John xxi. 18, 19 (conf.John xii. 32, 33, xiii. 36). Tertull.
Adv. Marc. iv. 5. Pnescr. 36. Scorpiace,15. Euseb.H.K ii. 25.
Lactant. De Mortibus Persecut.2. Orosius,vii. 7. Note that
Tacitus, Aim. xv. 44, counts crucibus affixi among those who
suffered. It is true that alterations proposedin the text of this
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texts, his wife died with Mm, and he sawtier led
out to execution.1 A story accepted ever since the

third century declaresthat, too humble to claim
equality with Jesus, he begged to be crucified with
his head downwards.2

As the characteristic

of the

butcheryof 64 was the inventionof odiousnovelties
in torture, it is possiblethat Peter may really have
beenexhibited to the mob in this horrible posture.
Senecamentions casesin which tyrants have been
known to turn the heads of crucified persons earth-

wards.3 At a later period, Christian piety would
seea mystic refinement4in what was only a whimsical capriceof the executioner. Possiblythephrase
of the fourth Gospel may contain someallusion to
passage
(Bernays,165,note 2) would strike out of the catalogue
thosewho were only crucified; but SulpiciusSevern3(ii. 29),,
who almost copiesTacitus, and a Tacitus more correct than ours,,
in agreementwith Hernias (i. vis. iii. 2), expressly enumeratescruccs(oraupo-us)among the punishments.
1 Clem. Alex.

Strom,

vii.

11.

2 Acta Petri et Pauli, c. 81 (conf. Pseudo-Linus,69, 70).
Euseb.H.E. iii. 1 (afterOrigen).Euseb.Dem.Ev. iii. 5. Jerome^
De

Viris

ill.

1.

3 Consol.ad Marciam,20 (written underClaudius).
4 Eufin.

transl.

of Euseb.

H.E.

I.e.
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the peculiarityof Peter'spunishment:1" Thoushalt
stretch forth thy hands,and another shall gird thee,

and carry thee whither thou wouldst not." Paul,
as"belongingto a higher rank in society(Jionestior\
had his head cut off.2 It is possible also that he

sufferedafter a regular processof trial,3 and was
not involved in the summary condemnation of the
victims

of Nero's

festival.

All this, I repeat,is both doubtfulandof no great
importance. But true or not, the legend became
an article of faith.

At the beginning of the third

century werealreadyto be seen,not far from Borne,
two monumentsto which the namesof the apostles
Peter and Paul were attached. One, that of St.
Peter, was situated at the foot of the Yatican

Hill;

the other, that of St. Paul, on the way to

1 The girding of the loins with a napkin was by no means a
rule in crucifixion. The passagein the Gospel of Nicodemus,
Pt. i. A, ch. x., refers to a very modern conception of the crucifixion

of Jesus.

2 Tertull. Prcescr.36. Scorp. 15. Euseh.PI.E. ii. 25. Lactant. De Mortibus PersecuL 2. Orosius, vii. 7. Euthalius in
Zaccagni,427, 522, 531-537. Conf. Paul, Sentent.xxix. 1.

3 Clem.Rom.Ad Cor.i. 5, paprvprjvasGirlruv ^
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Ostia. They were called,In oratorical phrase,the
u trophies" of the apostles.1 They were probably
cella or memories, dedicated to the two Saints.

Simi-

lar monumentsexisted and were publicly recognized

beforethe time of Constantine;2 but we are to supposethat these "trophies" were known only to the
faithful.

Possibly they were no other than that

Terebinth of the Vatican with which for ages the

memory of Peter was associated,that Pine of the
AquseSalvieewhich was,accordingto onetradition,
the centre of all recollections

of Paul.3

At

a later

period,these "trophies" becamethe tombsof the
apostles. About the middle of the third century,
1 Cams, quoted by Euseb. H.E. ii. 25. All that relates to the
construction of the memoriesof St. Peter at the Vatican by Anencletus (Liber Pontificalis, art. Anendetus) is legendary. Yid.
Lipsius, ChronoL der Rom. Bisclwfe, p. 269 et seq.?comparing
"with it the text of Bianchini.

2 Euseb. Vita Const ii. 40. Conf. De Bossi, Roma Sott. 209,
210. The publicity of the Christian cemeteriesis a fact beyond
doubt.

3 Ada Petri et Pauti, 80 (text of the MSS.of Paris,Tischendorf, p. 35 note). Nevertheless, the Aquae Salviaeare too far

fromthe Basilicaof St. Paul without theWalls, to permit of the
identification of the two sites.
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two bodies,which,universalvenerationholds to be
those of the apostles,1actually make their appear1 Kalendariumliberianum,3 Kal. Jun. (Alh. der Kun. Slicks.
Ges.phil-hist. Class,i. 632). Inscription of Damasus,Gruter,
ii. 1163. Liber Pontificalis(text of Biancliini andLipsius (arts.
Peter, Cornelius, Damasus, and all the articles from Linus to
Victor, except two. The Liber Pontificalis contradicts itself.

Nothing is moreobscurethan the removalsof bodiesmadeby
St. Cornelius. It is said that he did no more than bring back
the bodiesof the apostlesto their first resting-place. "Why should
they ever have been removedfrom it ? The reason alleged, so
far asthe body of Peter is concerned,taken from Lamprid. Hdiog.
23, has very little force, and none at all is brought forward in
the caseof Paul. The proximity of the Jewish cemeteryof the
Yigna Eandanini inclines me to believe that the two bodies
which were presentedasthose of the apostleswere taken from the

catacombs
of the AppianWay by St. Cornelius(A.D. 251-253),
at a time when the great persecutionof Deeius had raised the
careof martyrs' bodies into an ecclesiasticalduty, and had excited
the zeal of the good Lucina, who was probably content with inconclusiveproofs, and possibly could not refrain from committing
sometrifling pious frauds. The traditions as to the remaining of
the bodies of the apostlesat the catacombof St. Sebastian,at the

placewhich wascalledpar excellence
Catacumlas(Kara tumbas)
Marchi, Moimm. delle arti Cristiane primitive, 199-220), are
thus explained. Yid. Liber Pontificalis, arts. Cornelius,Dama-

siis,Adrian L, NicholasI.

Eede,De temp.rat. 309 (ed Giles).

Acts of St. Sebastian and others. Bosio, 247, 248, 251-256,
259, 260. Ada SS. Jan. ii. 258, 278. Gruter, 1172, No. 12,
De Eossi, Eoma Sott. 1 236 et sec;.,240, 242. Cutal Imp. Rom?
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ancc,broughtmostlikely from thecatacombs
of tlio
Appian Way, wheretherewas morethan oneJewish
cemetery.1 In the fourth century, those bodies
reposewhere the two "trophies" stood.2 Above
in Roncnlli. Vdttstiora Lat. Scrtjrf. Chroirica(Padua,1787),
ii. 248.

Some MSS. of the Aria

Pdn

et Pauli

seem to wish

to

reconcile opposingaccounts. Tischendorf, Acta Aposi. Apoc. 38,
39, note. Lipsius, Die Qucllen der Rom. Pdrussayc, 99. Mabillon, Liturcjia Gal/icana, 159. Conf. Gregory the Great, Epist.

Iv. xxx. (Opera,ii. col. 710, ed.Benedict). Acts of Mar Scherbil, in Cureton, Ancient. Syr. Docum. Gl et seq. (trans.).
1 Two arc known to exist, at a distance of 200 or 300 metres,
one to the north, the other to the south of the place (ad Catacumbas))whence, accordingto the tradition, the bodies of Peter
and Paul were taken. De Rossi, Bull. 1867, pp. 3, 1C. This
is a strong reasonfor believing that the spot called /caretTv^pds,
or ad tumbas,which at the beginning of the third century was
believed to contain the gravesof the apostles, formed part of a
vast subterranean Jewish cemetery, situated in the bend which
the Appian Way makes near St. Sebastian. The centre of all
the .Christianburials of the three first centuries wasin this region.
De Eossi, Roma Soft. Yol. ii. passim.
2 Euseb. II. E. ii. 25. Note that the meaning of KoipyrSjpLov
is tomb. Eusebiusadmits that by rpo-raia Caius means tombs.
The Roman tradition was almost in agreementas to the fact that

both Peterand Paul had beenburied nearthe placewherethey
were put to death. Eosio,Roma jSott.74 qt se<}.7
197 et se<|.
In the caseof martyrs, the place of execution and the place of
burial were often confounded. Yid. Ilegesipp. in Euseb. H.E.
II
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the trophiesare then raisedtwo basilicas; one of
whichhasbecomethe presentBasilica of St. Peter,
"whilethe other,that of St. Paul without the "Wallsy
has preserved its main features clown to our own
day.

Did the "trophies." which the Christiansvenerated in the secondcentury really designatethe
places at which the two apostlessuffered? It is
not unlikely that Paul, in the latter part of his life,
inhabited

the suburb

which

extended

outside

the

Porta Lavernalis, on the road to Ostia.1 On the
ii. xxiii. 18. Liber Pontif. arts. Peter, Cornelius. Ada Petri et
Panli, § 84. It is neverthelessprobable that the above-named
tradition arosefrom the fact that, after the final translation of
the two bodies and the building of the basilicas,men were under
the temptation to believe and saythat the relics had always been
on the spot where they were offered to the piety of the faithful,
Conf. Euthalius in Zaccagni,522, 523.
1 Conf. Kalendarium

Lib.

I.e.

Liler

Pontif.

art. Cornelius.

Acta Petri et Pauli, 80. The place pointed out in thesepassages
is the site of the Basilica of St. Paul, which has doubtless
succeeded
the Tpoiraiovof Gains. It is at a comparatively modern
epoch that the belief arose that St. Paul had been beheaded
almost two miles further off, Ad Aquas Salvias or Ad guttam
juf/iter manantem,now St. Paul alle tre Fontane, oneof the most

striking scenesof the PtomanCampagna. Gregorythe Great,
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other hand, the ghost of Peter, if Christian legend
may be trusted, always wandersround the foot of
the VaticanHill, the gardensand the circusof Nero,
and especiallyround the obelisk.1 The reason of
this is, if we chooseto think so, that the circus in

questionpreservedthe remembrance
of the martyrs
of 64, with whom, in the absence of more precise
evidence, Christian tradition associatedPeter.

"We

prefer to believethat there is somesolidground for
the tradition,2and that the former placeof the obelisk, now marked by an inscription, in the Sacristy
of St. Peter's,indicates,with tolerableaccuracy,the
spot where Peter, in his frightful agony on the

cross, glutted the eyes of a populacegreedy of
sights of suffering. But this is, after all, a question of very secondaryimportance. If the Vatican
Basilica doesnot really coverthe sepulchreof the
Epist. xiv. xiv. (Opp.ii. col 1273,eel.Benedict.).ActaPetri ct
Pauli, SO(accordingto someMSS.,Tiscliendorf,35,note). Acta
SS. Junii, v. 43.
1 Eosio, Roma Sott. 74 et seq. Lipsius, Rom. Petrussage,102
et seq.

2 The claims of S. Pietro in Montorio in regard to this matter
are unsupported by evidence.
H 2
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apostle Peter, it not the less points out to our recollection

one of the most sacred sites of Christendom.

The spot which the bad taste of the seventeenth

century has occupiedby a theatrical arcadewas a
secondCalvary,which, evenif it werenot the place
of Peter'scrucifixion,saw-it is impossibleto doubt
it-the martyrdomsof the Danaidsand the Dirces.
We shall show in our next Lecture how legend
resolved all these doubts, and in what way the
Church

concluded

a reconciliation

between

Peter

andPaul, which possiblyhad beenalreadysketched
out by the hand of death. This was the price at
which successwas to be bought.

Apparently inca-

pable of alliance, the Judeo-Christianityof Peter
and the Hellenismof Paul were yet equallynee£ssary to the successof the future work.

Judeo-

Christianity representedthe conservative spirit,
without which nothing is solid; Hellenism, the
movementandthe progress,without which nothing
has any real existence. Life is the result of a con-

flict betweentheseoppositeforces. Deathcomes
equallyby excessor absenceof the breath of revolution.

LECTURE

SOME, THE CENTKE
ECCLESIASTICAL

III.

OF GEOWING
AUTHOEITY.

LECTUEE

IIL

BOME, THE CENTRE OF GROWING
ECCLESIASTICAL

AUTHORITY,

i.

ALMOST
all the nations designedto play the part
of civilizers on the great scale-as, for instance,
Judea, Greece, the Italy of the Renaissance-exer-

cisetheir full influenceon the world only after they
have fallen victims to their own greatness. They
must first die: then the world lives by them, assimilating what they have created at the cost of their

own fever and suffering. Nations, indeed,have to
choosebetweenthe slow, quiet, obscuredestiny of
one who lives for himself, and the stormyand troubled careerof one who lives for humanity. The
people in the midst of which social and religious
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questionsstrive for solution,is almost alwayspolitically weak. Every country which dreamsof a
kingdom of God, which lives for general ideas,
which attemptsa work of universal concern,sacrifices in the act its particular fate, weakens and

destroysits possibility of playing a great earthly
part. No one, with impunity, can burn with an
inward fire. In order that Judea might make a
religious conquestof the world, it was-necessary
that

she should

nations.

be blotted

out

from

the

roll

of

A revolution of extraordinary violence

broke out in Judcain the year G6. For four years,
the strange race which seemsto have been created
that It might distrust alike those who bless and
those who curse it, was In a state of convulsion,
before which the historian must pause Yvith the
respect due to all that is mysterious.
The causesof this crisis were of old standing,
and the crisis itself inevitable.

The Mosaic Law,

the work of lofty idealists,possessed
by a powerful
socialisticthought, but the least politic of men,was^
like Islam, exclusiveof a civil society,existing side
by sidewith the religious. This Law, which appears
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the form in which

105

we now read it in

the eighthcenturyB.C.,would, evenif the Assyrian
conquest had never taken place, have broken into

fragmentsthe little kingdom of the descendants
of
David.

From the time that the prophetic clement

;took the upper hand, the kingdom of Juclah, on

^unfriendly terms with all its neighbours,full of
'enduring hatred for Tyre, at enmity with Edorn,
"Moab and Animon, had no longer any possibility of
life in it.

I repeat, a nation which devotes itself to

socialand religiousproblems,losesitself in politics.
The day when Israel became"a peculiartreasure"
'unto God, "a kingdom of priests, a holy nation,"1
it was decreed that it should never be a people like

'any other. It is impossibleto unite contradictory
'destinies: excellence is always atoned for by abase^ment.

Theempireof the Aeheemenidse
gaveIsrael a brief
repose. In this great feudal system,tolerant of all
provincialdifferences,and strongly analogousto the
'Khalifat of Bagdad and the Ottoman Empire, the
I

.

1 Exod. xix. 5, 6.
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Jews foundthemselvesmore at easethan anywhere
else. The rule of the Ptolemies, in the third cen-

tury B.C., seemsalso to have been favourableto
them.

It

was not so with

the Seleucidee.

Under

them, Antioch becamethe centre of an active Hel-

lenic propaganda:Antiochus Epiphanesthought it
his duty to mark his powerby setting up everywhere the statue of the Olympian Zeus.

Then

broke out the first great Jewish rebellion against
profane civilization.

Israel had patiently borne the

annihilation of his political existence from the time
of Nabuchodonosor; but he was excited beyond
all bounds when he saw his religious institutions

in danger. A race, not generally warlike, was
fired with heroic ardour: without regular arn y,
without generals, without strategy, it overcamethe
SeleucidsB,maintained its revealed Law, and won
for itself a secondperiod of independence. At the

same time, the Asmonean dynasty was always
troubled by deep,inward vices: it lasted only for
a century. The fate of the Jewish peoplewasnot
to form a separatenationality: it is a race which

always cherishesa dreamof somethingthat Iran-
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scendsnations: its ideal is not the city, "but the
synagogue,the free congregation. It is the same

with Islam, which, while creating an immense
empire,has at the sametime destroyedall nationality-in

the sense in which we understand the

word-among its subjugatedpeoples,and has left
them no other country than the mosque and the
zaouia.

To such a social state the name of theocracy is

often given, and rightly, if by that is understood
that the basal idea of Semitic religion, and of the

empiresthat have sprung from it, is the kingdom
of God,regardedasthe universal Sovereignandsole
Master of the world.

But among these peoples the

word theocracyis not synonymouswith the rule of
priests. The priest, properly so called, plays only
an unimportant part in the history of Judaismand
of Islaniism.

Power belongs to the representative

of God, to him whom God inspires, to the prophet,

to the saint, to whoever has received a mission
from heaven,and who proves his missionby the
truest of all miracles, success. In default of a
prophet, it attachesto the maker of apocalypses,
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and apocryplial boots attributed to old prophets, to
the doctor who interprets the Divine law, to the
chief of the synagogue, more often still to the head
of the family, who keeps the deposit of the Law,
and hands it on to his children.

Boyalty, the civil

power,do not countfor muchin a socialorganization
of this kind. And such an organization never works
better than when the individuals

who submit

them-

selvesto it are spread abroad as tolerated strangers

through a great and diverseempire. It is in the
nature of Judaism, inasmuch as it cannot evolve
from itself the principle

of military

power, to

remain in a condition of political subordination.
Its essencehas been to form communities, which,

with their codeand their private magistracy,exist
in the heart of other states, until modern liberalism introduces the principle of equality before
the law.

The Eoinanrule, establishedin Judeain the year
63 B.C., by the arms of Pompey, seemedat first to
realize some of the conditions

of Jewish

life.

It was

not at this period the policy of Eome to assimilate
to herselfthe peopleswhich she annexed,oneafter
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the other,to her vast empire. While shetook from
them the right of peaceand war, she claimed for
herself only a deciding voice in great political questions. Under the last degenerate rulers
of the Asmonean dynasty, as well as under the
Herods, the Jewish nation preserved a semi-independence.In which its religions life was respected.
But the moral crisis through which the people was

passingwas too violent. When men have reached
a certain degreeof religions fanaticism,they arc
ungovernable. It must also be admitted that the
tendency of Borne always was to strengthen her

rule in the East. The little vassalroyalties,which
she had at first preserved,disappearedfrom day to
day, andthe provinceswere absorbedin the Empire.
From the year 6 A.D., Judeawas administeredby
procurators, who were subordinated to the imperial

legatiof Syria, and who governedsideby side with
the Herods. The impossibility of such a system
made itself more manifest every day.

The Herods,

in the East, had no great reputation as men of
genuine patriotism and piety. The administrative
habits of the Eornans, even on their most reasonable
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side,werehatefulto the Jews. Generally
speaking,
the Eomans showed the greatest consideration for
the fastidious scruples of the nation; but this was
not enough: things had coine to such a pass that it
was impossible to move in any direction without
raising a question of Mosaic Law.

Absolute reli-

gions, such as Islamism, Judaism, suffer no partition
of authority.

If they are not supreme, they com-

plain that they arepersecuted.If conscious
of being
protected,they grow exacting,and attemptto make
life impossibleto all religions round about them.

I shouldbe leavingthe path which I havemarked
out for myself if I were to tell you the story, as
Josephushas preservedit, of that strangestruggle,
the terror

in Jerusalem, with

Simon Bar Gioras

commanding the town, and John of Giskhala, and
his assassins,master of the temple. Fanatical move-

mentsare far from excluding hatred,jealousy,mistrust, from the mindsof thosewho are the actorsin
them: men of very deepandpassionateconvictions,
whenassociated
together,are prone to suspecteach
other. And this very fact constitutesa force; for
mutual suspicionbreedsterror amongmen, binds
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them together aswith an iron chain, preventsmomentsof weaknessand fallings away. It is only an
artificial policy, onenot basedon conviction,which
preservesthe show of agreementand courtesy.
Interest createsa coterie; principles make divisions,

inspire the desire to expel, to decimate,to slay
opponents.Thosewho bring superficialideasto the
judgment of humanaffairs,think that the revolution
is lost when revolutionaries, as the phrase goes?

begin to eat oneanotherup. On the contrary,it is
a proof that the revolution still possesses
all its
energy, and is directed by an impersonal ardour.
Never was this more clearly seenthan in the terrible
drama of Jerusalem.

The actors in it seem to have

made a compactof mutual slaughter. As in those
hellish revelsin which, asthe Middle Agesbelieved,
Satanformsthering, anddragstowardsa mysterious
abyss long lines of men, dancing hand in hand
to their fate, the revolution allows no one to fall
out of the mad whirl

which

it leads.

Behind

the

dancersis terror: by turns maddeningand maddened,they approachthe gulf: nonecan drawback,
for behind each is a hidden sword, which, at the
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very momentwhen he -wouldTellingly stop, drives
Mm onward.

But what is strangestIs, that thesemadmenare
not altogether mistaken. The enthusiasts of Jeru-

salem.,who at the very moment that she was in
flames declared her to be eternal, were nearer the

truth than the men who believedthem to be only
vulgar assassins.They werewrong asto the immediate military question,but right as to the far-off
religious result. Those claysof trouble really marked
the moment at which Jerusalem becamethe spiritual
capital of the world.

The Apocalypse, the burning

expression of the love which she inspired, has taken
its place among the religious books of humanity, and
has consecratedfor ever the image of " the beloved

city." Ah ! we ought neverto saybeforehandwho,
in the time to come,is to be saint or scoundrel, fool

or sage! Jerusalem,a city of ordinary citizens,
would havedeveloped,onecannottell for how long,
only an ordinary history. It was becauseshe had
the incomparablehonour of being the cradle of
Christianity that she was the victim of John of
Giskhala and Simon Bar Gioras, in semblancethe
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scourgesof their country, in reality the instruments
of her apotheosis. These zealots,whom Josephus
regardsasrobbersand murderers,were politicians
of the lowest class, incapable soldiers; but they
heroicallylost a country which it was impossibleto
save. They lost a material city; they openedthe
reign of the spiritual Jerusalem,moregloriousin her
desolationthan in the daysof Herod andof Solomon.
What, indeed,did the conservatives,the Sadducees,
desire? A paltry thing: the perpetuationof a city
of priests, such as Ernesa,Tyana, Oomana. Of a
truth, they werenot wrongwhen they declaredthat
the uprisingof enthusiasm
wasthe ruin of the nation.
Revolution and Messianismdestroyedthe national
existence of the Jewish people; but Revolution and

Messianismwere not the less that people'scalling,
the contribution

which it made to the universal

work

of civilization.
II.

The victory of Romewas complete. A captain
of our race, of our blood, a man like ourselves,1at
1 The riavii had their origin in CisalpineGaul. The portraits
of Titus and Vespasian
showus two ordinaryfaces,of the kind
which

we are most accustomed

to see.
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the head of legions, in whose muster-roll,, if we
could read it, we should find the names of more
than one of our ancestors,had just crushed the fortress of Semitism, and inflicted on the theocracy, that
formidable enemy of civilization, the greatest defeat
which it had ever suffered. It was the triumph of
the Roman Law, or rather of rational law-a

pro-

duct of philosophy which presupposedno revelation,
over the Jewish Thora, the fruit of a revelation.
This Law, of which the roots were partly Greek,
but to the developmentof which the practical Latin

geniushad solargely contributed,was the admirable
gift which Some,in exchange
for their independence,
made to the nations whom she conquered. Every

victory of Eomewasa victory of reason. Sheoffered
to the world a principle, preferable in many respects
to that of the Jews-I

mean the principle of the

secularstate,restingupon a purely civil conception
of society.
The triumph of Titus was, then, legitimate in
more ways than one; and yet never was triumph
less useful.

The deplorable religious nullity

Rome renderedhis victory unfruitful

of

It did not
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retard by a day the progressof Judaism: it did not
give the religion of the Empire onechancethe more
of successfulstruggle againstthis formidablerival.
The national existenceof the Jewish people was
irretrievably lost; but this was a piece of good
fortune.

The true glory of Judaism was the Chris-

tianity then in act of birth. And for Christianity,
the destructionof Jerusalemand the templewas an
advantage above all other.
If the reasoning which Tacitus ascribes to Titus

is correctly reported/ the victorious general imagined that the destruction of the temple would be

the ruin of Christianity as well as of Judaism.
There never was a greater mistake.

The Romans

1 M. Jacob Bernays (Udier die Clironik des Sulpidus Seve-ms,
Berlin, 1861, pp. 48 et see}.)has proved that the passageof Snip.
Sev. ii. xxx. 6, 7, is taken almost word for word from the lost portion

of the Histories

of Tacitus.

Tacitus

had himself

derived

his

information from the hook which Antonius Julianus, one of the
officersof the Council of War, wrote under the title De Judcds

(Minutius Felix, Octav.33. Tillemont, Hist, dcsEmp. i. 588).
Orosius, like Sulpicius Sevcrus, had in his hands the complete
text of the Histories ; "but he speaksvaguely, diu deliberavit. He
ends, however,"by attributing the fire to Titus, incendit ac diruit

(vii. 9).
i

2
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thought that in tearing away the root, they were at

the sametime tearing away the sucker; but the
sucker had already becomea tree, with an independent life of its own. If the temple had remained,
Christianity would certainly have been arrested in

its development. The temple,still standing,would
haye continued

to be the centre of all Jewish

activi-

ties. They would never have ceasedto look upon
it as earth's most sacred spot; to resort to it in
pilgrimage;

to bring thither their tribute.

The

church of Jerusalem, assembled about the sacred
enclosure, would have continued, in virtue of its

primacy, to receivethe homageof the wholeworld>
to persecutethe Christians of the Pauline churches,
to exact circumcision and the practice of the Mosaic
Law from all who desired to call themselvesdisciples

of Jesus. All fruitful missionaryeffort would have
beenforbidden: lettersof obedience,
signedat Jerusalem, would have been exacted from all wander-

ing preachers.1A centre of infallible authority, a
patriarchate,residing in a kind of Collegeof Car1 See the letters at the head of the Pseudo- Clementine
Homilies,
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dinals, tinder the presidency of such persons as
James,pure Jews, men belonging to the family of
Jesus, would have been established,1and would
have becomean immensedanger to the nascent
Church. The very fact that Paul, after so much ill
usage,always remains in connection with the church
of Jerusalem, shows what difficulties would have

attended a rupture with those holy personages.
Sucha schismwould havebeenthoughtan enormity.
Separationfrom Judaism would have beenimpossible, and yet that separationwas the necessarycondition of the existenceof the new religion, as the
cutting of the umbilical cord is the condition of the
1 In our own time, an analogousstate of things is producing
itself in connection with. Judaism, and seems likely to acquire
considerable importance. The Jews of Jerusalem all pass for
ha/camim,or learned men, having no other occupation than meditation upon the Law. As such, they have a right to alms, and
look upon themselves as entitled to support from Jews of the
whole world. Beggarson their behalf go about all the East, and
even the rich Israelites of Europe conceive themselvesobliged to
assisttheir needs. On the other side, the decisionsof the Great
ILabbi of Jerusalemtend to acquire universal authority, although
formerly all doctors were equal, or at all events their credit depended on their reputation. In this way it is possiblethat at some
future time Jerusalemmay becomethe doctrinal centre of Judaism
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existenceof a new being. The mother would have
killed the child.

On the other hand, the temple

once destroyed, the Christians no longer bear it in

mind: beforelong they will look upon it as a profane spot:l Jesuswill be all in all to them.

By the sameblow, the Christianchurch at Jerusalem was reduced to a secondary importance. It
is seen to form

itself

anew around

the centre from

which its strength proceeds,the desposyni,the members of the family of Jesus,the sons of Cleopas; but

its day of royalty is past. This focusof hatred and
exclusiveness once destroyed, the mutual approach
of opposing parties in the church of Jesuswill become easy. Peter and Paul will be reconciled of
their own accord,and the terrible duality of nascent

Christianity will ceaseto be a mortal wound. Lost
in the depthsof Batanea,of the Hauran, the little
group which attacheditself to the kinsmen of Jesus,

to James,to Cleopas,becomesthe Ebionite sectand
slowly disappears.
1 "EcclesiaDei jam per totum orbemuberrimegernimante,
hoe (templtmi)tanquameffoetumac vacuumimlliqiie xisui"bono
commodimiarbitrio Dei auferendiimfuit."

Orosius,vii. 9.
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These kinsmen of Jesuswere pious people, quiet,

mild, moclest,labouring with their hands,1faithful
to tho severestprinciples of Jesus in regard to
poverty,2 hut at the same time very rigid Jews,
who prizedaboveevery other advantagethe title of
children of Israel.3 Men held them in great rever-

ence,giving them a name the Greek equivalentof
which was Seo-Troo-uvoi.
From the year 70 to about
the year 110, they virtually governedthe churches
beyond Jordan, and formed a kind of Christian
senatGoThe immense danger to nascent Christianity

involved in these genealogicalprejudicesneedsno
proof. A speciesof Christian noblessewas in course

of formation. In the political order, a nobility is
almost necessaryto the state, for politics have to do
with

coarse contentions

which

make them

more

a

materialthan an ideal thing. A stateis thoroughly
strong only when a certain numberof communities,
1 HcgesippiTsin Euseb. //. K Hi. 20.

2 Gospelof the Hebrews,ed.Hilgenfeld,16,17,25. Racognit.
3 Of tliis St. Jamesfurnished tlie ideal. Seetlio Epistle*
attributed

to Mm.
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in the exerciseof a traditionalprivilege,acknowledge
it to be both their interest and their duty to attend

to its affairs, to representit, to defendit.

But in

the ideal order, birth is nothing: the measure of
each man's value is furnished by the truth which he

discoversand the goodwhich he realizes. Institutions which have a religious,literary, moral object,
are ruined when considerationsof family, caste,here-

dity, cometo prevail in them. The nephewsand
the cousins of Jesus would

have caused the destruc-

tion of Christianity, if the Paulinechurcheshad not
alreadybeenstrongenoughto act as a counterpoise
to this aristocracy, the tendency of which, would
have been to confine respectability to itself, and to
have treated all converts as intruders.

Claims such

as those which the descendantsof Ali put forward
in Islam

would have been made.

Islam would

cer-

tainly have perished in the troubles causedby the
family of the Prophet, if the result of the struggles
of the first century of the Hcgira had not been to
push back into the secondrank all who had held a
place too near the person of the founder. The true

heirs of a great man are not his kinsmenin blood^
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but thosewho continue his work. Looking on the
tradition of Jesus as their own private property,
the little coterieof Nazarcneswould havecertainly
smotheredit. Happily, this narrow circle disappeared before long: in the depths of the Hauran,

the kinsmen of Jesuswere soon forgotten. They
lost all importance, and Jesus was left to his true

family3 to the only family whom he ever acknowledged,
O
7 those who "hear the word of God and keen
JL

it."1

Many passages
in the Gospels,in which the

family of Jesus is represented in a light that can
hardly be called favourable, possibly arosefrom the
antipathy which the aristocratic pretensions of the

dcs$>osyni
could not fail to inspire in those around
them.

III.

In proportion as the Church of Jerusalem falls*
the Church of Eome rises; or to put the fact in a

better way, a phenomenonthat plainly showsitself
in the years that follow the victory of Titus is?that
the Church

of Eome

becomes more

1 Luke

xi.

28.

and more

the
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heir of the Church of Jerusalem,and takes its place.

The spirit of the two Churchesis the same; but
what was a danger at Jerusalem becomesan advan-

tage at Rome. Thetastefor tradition andhierarchy,
the respect for authority, are in some sort trans-

plantedfrom the courtsof the Temple to the "West.
James, the brother of the Lord, had been a quasi

Pope at Jerusalem;Romeis about to take up the
part of James. We are to havethe Popeof Rome;
without Titus we should have had the Pope o
Jerusalem. But there is this great difference between them, that while the Pope of Jerusalemwould

havesmotheredChristianity at the end of a century
or two, the Pope of Romehas madeit the religion
of the world.
The truth

of what I have said is illustrated

in a

very important personage,who appearsto have
been at the head of the Roman Church

in the last

years of the first century, and in regard to 4whomI

amhappyto find myselfin accordwith one of your
ablestandmost enlightenedcritics, Dr. Lightfoot :l
1 St. Clement of Rome: with an A.ppendix containing the
newly-recovered
portions; with Introductions, Notes and Transla-
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of Home.

In

the half
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shadow in

which he remains, enveloped and as it were lost in
the luminous dust of a fine historic distance,Clement

is oneof the great figuresof a nascentChristianity:
we might liken him to some head in fresco of
Giotto's, old and faded, but still to be recognized
by its goldenglory and the pure and mild brilliance
of its indistinct

features.

Everything leadsus to believe that Clementwas
of Jewishorigin.1 He seemsto havebeenborn at
Rome, of one of those Palestinian families which

for oneor more generationshad inhabited the capital of the world.2 His knowledgeof cosmography3
tions: London, 1877. The system of the school of Tubingen
in regard to Clement is deeply impressed with a character of
subtlety and exaggeration.

1 Note especially,in his letter, the expression,6 Trar^pvjp&v
sIavco/3
(ch. 4), and what he says of the temple of Jerusalem
(ch. 40, 41).

2 Ch. 40, 41. The authorof the latter speaksof the temple
as standing, although he knew it only from hooks.

3 Seeespeciallych. 20, and in particularthe passageupon
"the worldslying behind the ocean." Note the comparison
of
the Phoenix, ch. 29.
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and secularhistory1 testifiesto a carefuleducation.
Without having any decisiveproof of the fact, we
may admit that he had been at an early period in
relationwith the apostles,
andespeciallywith Peter.2
The high rank which he held in the purely spiritual
hierarchy of the Church of his times, and the
unequalledcredit which he enjoyed, are beyond
doubt. His approval was a law in itself.3 All
partiesclaimedhis leadershipand desiredto shelter
themselves beneath his authority.

It is probable

that he was one of the chief actors in the great
work which was in process of accomplishment-I
mean the posthumous reconciliation of Peter and
Paul, and the fusion of the two parties,-a fusion
without

which

the

work

of

Christ

must

have

perished. He is the first type of Popewhich Church

history presentsto us. His lofty personality,which
1 CL

55.

2 Irenseus,Z.c. Irenseusrequires the reality of theserelations
to support his thesis as to the apostolical tradition. Tertull.
Prcesc-r.32. Origen, D& Princ. ii. 6. Bufinus, Do, adult, libr.

Orig. p. 50 (Delarue,Vol. iv. app.).
3 Pseudo-Hennas,vis. ii. 4.
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legendmakesmorelofty still, was, after that of
Peter,the holiestfigure of primitive ChristianEome.
Succeedingageslooked upon his venerablefaceas
that of a mild and grave legislator, a perpetual
homily of submission and respect.

Already the ideaof a certain primacy belonging
to his Churchwasbeginning to makeits way to the
light. The right of warning other churchesand
of composingtheir differenceswas concededto it.
Similarprivileges-so at least it wasbelieved1-had
beenaccordedto Peter by the other disciples. Thus
a bondwhich graduallygrew closerwas established
between Peter and Eome.

Grave dissensions tore in

piecesthe Church of Corinth.2 The Eoman Church,
consultedasto thesetroubles, replied in a letter which

is still extant. It is anonymous,but a very ancient
tradition assignsthe compositionof it to Clement.
The Church of Corinth had changedvery little
since the time of PauL Its spirit of pride, of disputation, of fickleness, was the same. We feel that

the principal oppositionto the hierarchy arosefrom
2 Luke xxiL 32.

3 Ilegcsipp. in Euseb. H.K Hi. 16, iv. 22.
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the Greek character,alwaysmobile, undisciplined,
unable to convert a inob into a flock.
children were in full revolt.

"Women,

Transcendental doctors

fancied themselves in possessionof profound views

upon every subject,of mystic secrets,analogousto
the "speakingwith tongues33
and the "discernment
of spirits." Those who were honouredby these
supernaturalgifts despised
tli®presfyteri,andaspired
to take their place. Corinth had a respectable
body
of presbyters,but one which,did not aim at high
mysticism. The claim of the illuminated wasto cast
it into the shadeandto assumeits office: someproslyteri were actuallydeprived.1 The strugglebegan
betweenthe establishedhierarchy on one side and
personalrevelationson the other, a strugglewhich
is to fill all the history of the Church; for the privileged soulalwaysfinds it hard to bearthat, in spite
of the favourswith which it is honoured,a clergy
which is at once coarse-mindedand ignorant of the
spiritual life should authoritatively rule it. Finally,

the innovators,proud to excessof their lofty virtue,
" Clem. Koni. Ad GOT.i. c. M.
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exalted chastity to the point of depreciatingmarriage.1 It was, as we sec, the heresyof individual
mysticism,maintainingthe rights of the spirit against
authority, and, on the strength of direct relations
with the Deity, claiming superiority over common
mortals and the ordinary clergy.
The Roman Church was henceforth

the Church

of

order, of rule, of subordination. Its fundamental
principle was,that humility and submissionwere of
more account than the sublimest gifts.2

Its letter

to the Corinthians is the first manifesto of the prin-

cipleof authoritymadewithin the ChristianChurch.3
1 Clem. Rom. Ad Cor. i. cli. 33, 48.

Conf. ch. 1, 21.

2 Clem. Rom. Ad Cor. i. ck 38, 48.
3 Few writings are as autlicntic. Dionys. of Corinth, (in Ens.

II. E. iv. xxiii. 11). Hegesipp.(in Eus.IT.E. iii. xvi. iv. xxii. 1).
Iron. (Adv. liter, iii. iii. 3). Clem. Alex. (Strom, i. 7, iv. 17-19,
v. 12, vi. 8). Origen (Da Princ. ii. 6. Sdecta in Ezccli. viii. 3.
Opp. Vol. iii. 422. In Johann. i. 28. Opp. VoL vi. 36, iv. 153).
Euseb. (H.E. iii. xvi. xxxviii. 1, vi. xiii. 6). Down to a recent
date, the work was known only by the celebratedCodexAkxandrinus in the British Museum. In this copy there were two

pageswanting. In 1879, Philothcus Bryennius,Metropolitan
of Seme, published it in a complete form, after a MS. of the

library of St. Sepulchre,in the Fanar (Constantinople,8vo).
Vid. the recentpublicationsof Hilgenfeld, of Cebhardt and
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Someyearsago,a great outcry wasraisedagainst
a French Archbishop, then a senator, who said from
the tribune, "My clergy is my regiment." Clement
had said the same thing long before. Order and

obedience-thisis the supremelaw of the family and
of the church.

"Let

us consider the soldiers who

serveunder our sovereigns,1
with what order, what
punctuality, what submission,they execute the eomHarnack(Leipzig,1876), of Lightfoot (London,1877). In the
Cod. Alex, the work is expresslyattributed to Clement (index
at the beginning of the volume). In the MS. of the Fanar, the
same ascription forms part of the title-page. The pretended
secondletter to the Corinthians, preservedin the samevolumes,
and complete only in the second,is not by Clement. Irenccus

(Z.e.),Clem.Alex. (Strom,v. 12), Origen,speakof only one
letter

of

Clement's

to

the

Corinthians.

Conf.

Euseb.

H. E.

iii. 38. Jerome, De Vir. ill. 16. Photius, cxiL cxiii. The socalled secondEpistle is rather a sermon than a letter. It belongs
to the second century. Vid. Journal des Savants, Jan. 1877.
Other

unauthentic

letters

circulated

under

the

sanction

of the

name of Clement. Epiph. Hcer. xxii. 6, xxx. 15. Hilgenfeld,
N.T. extra Can. Eec. i. 61, 74--76. Conf. Zdtscli. fur Eirchengeschichte,
i. 272 et seq., 329 et seq.
1 Ch. 37. It hasbeenproposedto read rots ^yorjucvoisavrwi/.
But the two MSS. have f^w.
Besides,the passagein ch. 61,
"wanting in the Cod. Alex., in agreementwith the Syriac, TCH?
re ap-^ovo-i/ecu^you/zevots^/xwi/,fully justifies the reading of ch.
37. Vid. Journal desSavants,Jan. 1877, pp. 8, 9.
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mandsgivento them. All are not prefects,or tribunes,or centurions,
but eachin hisownrank obeys
the ordersof the emperorand his leaders. The great
cannot exist without the small, nor the small with-

out the great. In all thingsthereis a mixtureof
differentelements,and in this mixture there is profit.
Let us take our body as an example. The head
without the feet is nothing, nor the feot without the
head. The least of our organs are necessary and

servethe wholebody; all conspiretogetherand obey
one principle of subordinationfor the preservation
of the whole."

The history of the ecclesiastical
hierarchyis oneof
a three-foldabdication: first, the communityof the
faithful abandoningall powerto the eldersor presbyteri; the presbyteral body then concentrating itself

in a singleperson,who is the episcopos
; finally, the
episcopiof the Latin Church recognizingoneamongthemselves,the Pope, as chief. This last stageof:
progress,if progressit can be called, has been
reachedonly in our own day. The creationof theepiscopateis the work of the secondcentury. Theabsorptionof the Church by the prcsbyteriwas an.
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accomplished
fact beforethe endof the first. In the
Epistle of Clementof Borne,it is not the episcopate,
but the presb}7teral
body,which is in question.1We
find no traceasyet of a presbyterossuperiorto and
about to dethrone the rest. But the author loudly

proclaimsthat the presbyters,the clergy,are anterior
to the people. The apostles,in foundingchurches,
have chosenby the inspiration of the Holy Ghost
"the bishops and deaconsof the believers that are
to be."

The powers proceeding from the apostles

havebeentransmittedby a regular succession.No
church, therefore,has the right of depriving its
elders.2 In the church,the rich haveno privileges.
In like manner, those who have been favoured with
mysteriousgifts, far from thinking themselvesabove

the hierarchy,oughtto be mostsubmissive.
Men wereapproachingthe greatquestion," "What
is the essential element

in the Church ?

Is it

the

1 Gil. 39. The words7rpe<r/3vTepoi,
ITTWKOTTOI
(ell. 42, 44) are
synonymous
in our Epistle,as in Phil. i. 1; Acts xx. 17 et seq.,

wS. Thewords^yoi^evot,
Trpo^yov^voL
havethesame
meaning.
Conf. Eeb. xiii. 7, 17, 24.
2 Ch. 44.
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people? the clergy? the inspiredsoul?" The question had been already asked in Paul's time, and

he had solvedthe problem In the only true way,
namely, by mutual charity. Our Epistle solvesit
in the senseof pure Catholicism. The apostolical
credential is everything: the right of the peopleis
reduced to nothing.

We may well say, therefore,

that Catholicism had its origin in Rome, for it was
the

Roman

Church

that

first

formulated

Its

law.

Precedence doesnot belong to spiritual gifts, or to

science,or to distinction; it belongsto the hierarchy,
to powerstransmitted by the channelof canonical
"ordination,attaching itself to the apostlesby an
unbroken chain. Men felt that the free Church,
such as Jesus had conceived it^1 such as Paul still

understoodit to be,2wasan anarchic"Utopia,holding
no promiseof the future. "With evangelicalliberty,
disorderwent hand in hand: they did not seethat,
in the long run, hierarchy meant uniformity and
death.

1 Matt, xviii

20.

2 2 Cor. i 21.

31 2
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IV.

I look upon the Gospelof Luke aslaying been
"written at Borne at no great distancefrom the social
circle

of which

Clement

was a member.

Clement

liad probably seenneither Peter nor Paul.1 His
largepracticalgoodsenseshowedhim that, for the
safetyof the Christian Church, the reconciliationof
the two founderswas necessary. Did he inspire
St. Luke, who appearsto have stood in someland of
relation to him, or did these two pious souls spon-

taneouslyagree as to the direction which it was
expedientto giye to Christian opinion? "Wehave
no recordswhich enableus to answer the question*
All that we certainly know is, that the reconciliation
was the work of Borne.2 Borne had two churches,,

one descending
fromPeter, the other from Paul. To
the numerousconvertswho cameto Jesus,theseby
the channel of the school of Peter, those by the
1 Legend makes him sometimesthe disciple of Peter, sometimes

of Paul.

2 ISTote
in Lulve the Latin words,rpforty os, <rovSdpia,
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channelof the schoolof Paul, and who were equally
tempted to cry, " What, are there then two Christs ?"
it was necessaryto be able to say, " No; Peter and

Paul wereabsolutelyat one: the Christianity of the
one is the Christianity of the other."

It may be

that with this view a turn was given to the evan-

gelical legendof the miraculousdraught of fishes.1
According to the account of Luke, the nets of Peter

were notlargeenoughto hold the multitude of fishes
that werewilling to be taken: Peter is obliged to
call his fellow-fishermen to his aid: a second boat,
that of Paul and his friends, is filled like the first,
and the take of the kingdom, of God is large to
overflowing.

The lives of the two apostlesbegan to fade away
from men's minds.

All

who had known

them were

gone, and for the most part without leaving any

record behind. Upon this virgin canvasmen were
free to paint what picture they would. Friendsand
enemiesalike took advantageof the general ignoranceto invent argumentsin supportof their theories
1 Luke v. 1-11.

Conf. Mark i. H, 19; Matt. iv. 12-17.
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and to gratify their animosities. A vast EMonite
legend arose in Eome, and, under the name of

"The Preaching55or "The Journeysof Peter,"
took a fixed shapeabout the year 130 A.D., that is
to say, 66 years, more or less, after the death of the

apostles.1Thejourneysand the preachingof Peter
were its main subject. It told of the missionof tho
headof the apostles,
chieflyon the coastof Phoenicia,
the conversions
which he hadeffected,and his struggles, especiallywith the great Antichrist,, Simono£
Gitton, who at this time was the spectreof tho
Christian consciousness.But often, in ambiguous
phrase, another personwas indicated under this
abhorredname-the false apostlePaul, the enemy
of the Law, the destroyer of the truo Church.2
And the true Church was that of Jerusalem, with.
James, the brother of the Lord, at its head. ISTo
1 Vid. Lipsius, RomiscliePetrussage,already quoted.
2 Yid. Homilies, ii. 17, 22 et seq., xvi. 15, 16, xvii. 17,18,10
(conf. Gal. ii. 11). It is "beyonddoubt, whatever the critics of
the Tubingen school may say, that Simon*of Gitton was a real
person, and that he often figures on his own account in the
Pseudo-Clementineromance, as we have it. But the passages
above quoted cannot refer exclusively to him.
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apostleship
wasworth,anything unlessit could show
letters proceedingfrom this central college. Paul
had no such letters:

into the fold.

he was therefore

an intruder

He was the " enemy" who followed

the stepsof the true sowerthat he might sowtares.1
With what force, then, did Peter lay bare his im-

postures,his lying stories of personalrevelations,
his ascent into the third heaven,2 his pretence of

knowing about Jesuswhat the hearersof the gospel
*

had not heard, the exaggerated conception which he

andhis disciplescherishedof the divinity of Jesus!3
At Antioch, above all, the triumph of Peter was

complete. Simon had succeededin turning away
the peopleof that city from the truth. By a series
of clever manoeuvres, Peter induces a victim of

Simon's enchantments,to whom the magician had
given his own likeness, to recant in these words:

"

1 Matt. xiii. 24 etseq. Eplpli. Hcer. xxx. 16, seemsto imply
EMonite writings in which Paul was referred to by name.
2 Rccocjn.ii. G5. Conf. 2 Cor. xi. 14 with Hccogn.ii. 18 ; the
(TKtvos¬K\oyyjsof Recogn. iii. 49 with Acts ix. 15, &c. Note
also Ada Petri et Pauli, ch. 63-66.
8 Homilies, xvi. xvii. xviii
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" I have lied as to Peter: he is the true apostle of
the Prophet sent by God for the salvation of the

world. This night angelshavescourgedme for my
calumniesagainst him. Do not listen to me if, after

this, I speakagainsthim."1 Naturally, all Antioch
returns to Peter, and curseshis rival

These eccentricitiesof ignorant sectarieswould
have passed away without result anywhere but at
Eome; but in the capital of the world whatever
related to Peter was of importance. In spite of its
heresies,the book of " The Preaching of Peter" was
deeply interesting to the orthodox.

In it was pro-

claimedthe primacyof Peter. It was insulting, it
is true, to St.Paul, but atouchhere andtheremight
tone

down

whatever

was offensive

in its

attack.

Many attempts, therefore, were made to lessen the

singularities of the new book, and to adapt it to
Catholicwants. This fashionof remouldingbooks,
to adapt them to the opinions of a sect,was common
and approved.2 Little by little, the force of circumstances made itself

felt:

1 Homilies, xx. 12-23,

all sensible men saw that

2 ContestatioJac. 5.
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the only salvation for the work of Jesus lay in
completelyreconciling the two chiefs of Christian
preaching. Even solate asthe fifth century, Paul
still had implacable enemies in the J^azarenes;

and in the sameway lie had fanaticaldiscipleslike
Marcion. But between these obstinate sections, on

the right handand on the left, there wasa fusion of
many moderatemenwho, thoughowing their Christianity to one of the two schoolsand remaining
attachedto it, fully recognizedthe right of others
to call themselves Christians.

James, the partizan

of an uncompromising Judaism, was sacrificed:
although he would have been the true chief of the
circumcision, Peter, who had shown himself much
less offensiveto the disciples of Paul, was preferred

beforehim. It is only amongthe JewishChristians
that Jamesstill retaineda few fiery partizans.1
It is difficult to say who gained most by this
reconciliation. The concessionscame principally
from,the sideof Paul: all his disciplesadmittedtho
claimsof Peterwithout difficulty, while the majority
1 Epiph. H&r. xxx. 16.
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of ChristiansrepudiatedPaul. But concessions
are
usually madeby the strong. In reality, eachday
as it camegave the -victory to Paul. Every Gentile
that was convertedweighed down the balance on his
side. Except in Syria, the Jewish Christians were, as
it were, drowned in the flood of new converts. The
Pauline churches prospered: they had a good sense,
a solidity of mind, pecuniary resources,which the
others had not. The Ebionite churches, on the contrary, grew poorer from clay to day. The money of
the Pauline churcheswas applied to keep alive the
boastful poor, who, though unable to earn their own
livelihood, possessedthe living tradition of the pri-

mitive spirit. Whatever there was amongthem of
lofty piety, of severemorals, the Christian communities of heathen origin admired, imitated, maclo
their own. Before long it came to this, that so far
as the most eminent personagesof the Church of
Eome were concerned,no distinction could be made.
The mild and conciliatory spirit which had once
been representedby Clement of Eome and St. Luke,
prevailed. The treaty of peacewas sealed. It was

agreed,in conformitywith the systemof the author
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of the Acts,1 that Peter had convertedthe first fruits

of the Gentiles, and had taken the lead in freeing
them,from the yoke of the Law.2 It was admitted
that Peter and Paul had teen the two chiefs, the two
founders of the Church of Rome. They becamethe
two members of an inseparablepair, twin luminaries
like the sun and moon. What one taught, the other

had taught also: they hadalwaysbeenat one: they
had combatedthe sameenemies: they had both been

victims of the treacheryof Simonthe Magician: at
Borne they had lived like two brothers: the Church

of Romehad beentheir commonwork.8 The supremacyof that Churchwas in this way establishedfor
agesto come.4
From the reconciliationof partiesand the lulling
to rest of primitive dissensions,
there resulteda grand
unity-the Catholic Church, the Churchat onceof
Peter and of Paul, ignorant of the rivalries which

had marked the first century of Christianity. The
churches <f Paul had manifested most of the spirit
1 Acts x. xv. 7.
2 Acts xv. 7 et scq.
3 Ada Pctri et Pauli, 5, 22, 26, 60, 72. Conf. 2 Peter ii. 9.
4 Iron sens,Adv. HCBT.iii. iii. 2.
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of conciliation,and it was they who triumphed.
The obstinate Ebionites remained in Judaism, and

sharedits immobility. Bornewasthepoint at which
this greattransformationwas effected. Already the
high Christian destiny of this wonderful city was
writing itself in luminouscharacters.
The deaths of the two apostles,in especial,occu-

pied the minds of both parties,and gaveoccasion
to
Tery variousmanipulationsof the story. Theweb
of legendwaswovenby an instinctive force,almost
as little

to be resisted as that which

had directed

the formation of the legend of Jesus. The end of

the life of Peterand Paul was determineda priori.
It

was maintained

that

Christ

had announced

the

martyrdom of Peter, as he had predicted the death
of the sons of Zebedee.1

Men felt a desire to asso-

ciate in deaththetwo menwhosereconciliationthey
had compelled. It waswished-and here, perhaps,
the wish was not far from the truth-that they
should die together,or at all eventsin connection
with the sametrain of circumstances.The places
1 John xii. 32, 33, xiii. 36, xxi
22, 23; Markx. 38, 39.

18, 19. Conf. Matt. xx.
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which were believed to have been sanctified by this

bloodydramawereearly fixed upon, and consecrated
by memoriae.In casesof this kind, what the people
wishesalwaysprevails in the end. Legendretrospectivelymakeshistory what it oughtto havebee%
but what it never really is. Only recently, there
was no place of popular resort in Italy where the
portraits of Yictor Emmanuel and Pius IX. were

not to be seensideby side; and the generalbelief
would have it that these*two men-the representative of the principles whose reconciliation an almost

universalfeeling thinks necessaryto Italy-were at
the bottom on very good terms.

If in our age such

views were allowed to impress themselvesupon
history, we should read some day, in documents
making a serious claim upon our belief, that Yictor

Emmanuel,Pius IX.-and
Garibaldi would probably make the third-saw one another secretly,
understood one another, loved one another.
association

of Yoltaire

with

Housseau

has

brought about by necessitiesof the samekind.

The
been

In

like manner,in the middle ages,it wasrepeatedly
soughtto prove,with a view of appeasing
the hatred
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of the Dominicans and the Franciscans, that the
founders

of these two

orders

had been like

two

brothers, living together in the most affectionate
relations, that their two rules had been at first but
one, and that St. Dominic had girded himself with
the cord of St. Francis.1

In all that concerns Peter and Paul, the work of
legend was rich and rapid.

Borne, with all its

suburbs-and especially the road to Ostia-was full
of recollections which claimed to have their origin
in the last days of the two apostles. A host of

touching circumstances-the flight of Peter, the
vision of Jesusbearinghis cross,the iterumcrucifigi,
the last farewell of Peter and Paul, Peter'smeeting
with his wife, Paul at the Aquoe Salviee,Plautilla
sending the kerchief with which her hair was tied
to bind the eyes of Paul-all

this made a beautiful

narrative, which only wanted a narrator, a man at
once of genius and a simple mind.
late:

the vein of the first

Christian

But it was too
literature

was

1 Dante, Parad. xL 28 et seq. Wadding, Ann. i. 293 etseq.,
iii. 380 et seq. Ada SS. Man, ii. 827 et seq. Aug. i. 442, 484
ct seq., 960, 976. Oct. ii 869 et seq., 876 et seq.
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exhausted: the serenity of the author of the Acts

waslost: it was impossibleto rise to a higher tone
than that of legend and romance. It was impossible

to chooseamonga host of versionsequally apocryphal: it was useless to seek to place these feeble
narratives

under

the shelter

of the most venerable

names(Pseudo-Linus?Pseudo-Marcellus):
theEomaii
legendof Peter and Paul never emergedfrom the
sporadicstage. It was recountedby pious guides
rather than seriouslyread. It was a purely local
matter: no version of it was set apart to be read in
churches:

none became authoritative.

Almost all of you will some day go to Borne, or,

if you have already been there, will return once
more. Well, if you retain any recollectionof these
Lectures,go, in memoryof me,to the AquaeSalvice,
alle Tre Fontane^
beyondSt. Paul without the Walls.
It is one of the most beautiful spots in the Eoman

Campagna,solitary, moist, green and sad. A deep
depressionin the soil, crownedby thosegrandhorizontal lines which no sign of life disturbs, thither
brings a springof clear and coldwater. Fever is in
the air we breathe,the humidity of the grave. There
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the monks of La Trappe have establishedthemselves,,

and conscientiouslypursue their religious suicide.
Sit there awhile-not too long-and while the Trap-

pist givesyou to drink of the waterwhich risesfrom
the three

fountains

that

mark

where

Paul's

head

struck the earth, think of him who came to talk of

these legendswith you, and to whom you listened
so courteouslyand with sokind an attention.

LECTURE

HOME, THE CAPITAL

IV.

OF CATHOLICISM.

EECTUKE

IV.

KOME,THE CAPITALOF CATHOLICISM.

IN the primitive Christiancommunity,the importance of Churcheswas in proportion to their apostolical nobility: nothing could be simpler. The
guaranteeof orthodoxywas the diadoche,the episcopalsuccession
by which the great Churcheswere
connected with the apostles. A direct succession

wasa very strongwarrant of agreementin doctrine;
the greatestpossibleimportancewas attachedto it.
But what shall we say of a Churchfoundedboth by
Peter andby Paul ? It is clearthat sucha Church
would be regardedashaving a real superiority over
all others. To have succeeded
in establishingthis
belief was the masterpiece of that clevernesswhich

characterizedthe Church of Eome. By the time
L 2
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of Antoninus Pius, almost everybodyhad cometo
believe that Peter and Paul had, in perfect agreement, foundedChristianity at Home,andhad sealed
the work with their blood. Theecclesiastical
destiny
of Bornewas thenceforthfixed. "Whenher part in
the profaneworld wasplayedout, this extraordinary
city was destined to play another and a sacredpart,
a part like that of Jerusalem. The Christianity which
she has so cruelly fought against, she will succeed

in turnins: to her own advantage. So hardly does
humanity escapefrom those upon whom fortune has

laid the great seculartask regereimperiopopulos!
Borne, under Antoninus Pius and Marcus Aurelius, was at the epoch of her highest greatness:x her
world-wide

rule seemed uncontested:

to be seenupon the horizon.

no cloud was

Par from slackening,

the movementwhich impelledprovincials,especially
from the East, to crowd within her walls, increased

in intensity. The Greek-speakingpopulation was
1 De Eossi, Piante iconograficlie e prospetticlie di Roma

{Borne, 1879), pp. 46 et seq_. The customs'limit of Marcus
Amelias

determined

the

circuit

to say, of the actual enclosure.

of the wall

of Aurelian-that

is
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more numerous than it had ever been.

The insinu-

ating graculus,with his universal cleverness,drove
the Italian out of greathouseholds: Latin literature
declinedfrom dayto clay: Greekbecamethe literary,
religious,philosophicallanguageof the enlightened,
as it was already the dialect of the lower classes.
The importance of the Church of Bornewas measured

by that of the city itself. Hyginus, its head,enjoyed
the respectof all Christendom. "Whoeverwished to

make a place for himself in the eye of the world
aspired to come to Borne: nothing was consecrated
that

had not

taken

a certificate

at this

universal

exhibition of the products of the universe.
Gnosticism, with its ambition to set the fashion
of Christian preaching, especially yielded to this
impulse. No Gnostic schoolhad its origin in Borne,
but almost all came thither

to fail.

Valentinus

was

the first who tried the adventure. It is even possible that this audacious sectary may have cherished
the idea of seating himself on the episcopalthrone
of the unrivalled city.

He showed himself with all

the external appearancesof Catholicism, and preached
in the eccentric fashion of which he was the inventor.
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His success
wasnot great: his pretentiousphilosophy, his restlesscuriosity, scandalizedthe faithful.
Hyginus drove the innovator from the Christian
pulpit. From that time forward the EomanChurch
gavetokensof the purely practical tendencywhich
was ever afterwards to distinguish her, and showed

herselfreadyto sacrifice,without regret,knowledge
and ability to edification.
The centre of a future Catholic orthodoxy was
plainly here. Pius,who succeeded
Hyginus, showed
the samefirmness in defendingthe purity of the
faith. Cerdo,Marcion,Valentinus,Marcellinus,are
removed from the Church by the sentenceof Pius.

In the reign of Antoninus, the germ of the Papacy
alreadyexistsin a very definiteform. The Church
of Koineshowsitself increasinglyindifferentto those
visionary speculationswhich were the delight of
mindsfull of the intellectualactivity of the Greeks,
but at the sametime corrupted by the dreamsof the

East. The organizationof Christian societywasthe
chief work pursuedat Eome. That wonderful city
broughtto this task the exclusivelypracticalgenius
andthepowerfulmoralenergywhich shehasapplied
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in somany different ways. Almost carelessof speculation, decisivelyhostile to noveltiesof doctrine,
she presided as a mistress already practised in the

art, over all the changeswhich took placein the
disciplineand the hierarchy of the Church.

I.

"Whatwasin processof developmentin the Christian Church, about the year 120 or 130, was the
episcopate. Now the creation of the episcopatewas

evidently the work of Kome. Every ecclesiasupposesa little hierarchy, a committee, as we say now,
a president, assessors,and a small staff of servants.
Democratic

clubs

take care that these offices shall

be held for as short a time and confer as little power
as possible; but the result of this is a character of

precariousness
attaching to their action, sothat no
club

ever

survives

the

circumstances

which

have

called it into existence. The Jewish synagogue
was a much more continuousthing, although its
staff never developed into a clergy.

This was

partly the result of the subordinateposition which
for

centuries Judaism occupied : pressure from
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counteracted

the effect of divisions

within.

Under the sameabsenceof direction, the Christian
Church

would

no doubt

have

failed

to fulfil

its

destiny. If men had continuedto look upon ecclesiasticalpowersasemanatingfrom the Churchitself,1
the Church would have lost all its hieratic

and theo-

cratic character. On the contrary, it was decreed
that the clergy should seize upon the Church, and

shouldput themselvesin its place. Speakingin its
name,alwayspresentingthemselves
asthe soledepositary of its powers,the clergy will constituteitsforce, but at the same time will be the worm that

eats away its strength,and the principal causeof
its future decay.

History, I repeat,can showno exampleof a more
completetransformationthan that which took place
in the governmentof the ChristianChurchaboutthetime of Hadrian and Antoninus. What happenedis
what would happen in a club if the members abdicated in favour of the Committee, and the Committee
in turn abdicatedin favour of the President, in such
1 Certain words of Jesus (Matt, xviii. 17-20)

seemed to

imply some sucli idea. But we must renieniberthat only
Matthew puts the word ecclesiainto the mouth of Jesus.
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a manner

as to leave neither

the members

loo

nor even

the eldersany deliberativevoice, any influence.,any
control of funds, and to enable the President to say,

"I aloneam the club." The presbyter
I (elders) or
episcopi
(superintendingofficers)very quickly became"
the only representatives
of the Church,while, almost
immediatelyafterwards,anotherstill moreimportant
revolution was effected. Among the presbyteri or

episcopi,there was onewho, in virtue of habitually
occupyingthe first seat,absorbedthe powersof the
rest, and becamein a special way the preslyteros
or episcopos.Public worship contributedlargely to
establish this unity.

The eucliaristic act could be

performedonly by a singleperson,andto that person
gave a great importance.1 Tins episcopos
became,.
with surprising rapidity, the chief of the body of
presbyters, and consequently of the whole Church*
His cathedra,shapedlike an arm-chair and standing
out of the line, became a seat of honour, the token

of primacy.2 Each church has thenceforwardonly
1 Letter of Irenceusto Victor, in Euseb. ILE. v. xxiv. 17.
2 Ep. Petri ad Jac. 1. Ep. Clem, ad Jac. 2, 3, G, 12, 1G>
17, 19. Ignat. acl Philad. 3.
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one chief 2}resljU^cros'i
"^o, ^° the exclusionof the
rest, takes the name of episcopos.1By the side of
this bishop we see deacons, widows, a council of

presbyters:2but the important stephasbeentaken;
the bishopaloneis the successor
of the apostles; the
faithful have entirely disappeared.3The apostolic
authority, believedto be transmittedby the imposition of hands,4has destroyedthe authority of the
community.5 The bishopsof the different churches
will

afterwards

enter into

communication

with

one

another,and will shapethe universalChurchinto a
speciesof oligarchy,which will hold meetings,will
censure its own members,will decide questions of
1 Conf. 1 Tim. iii. 1 et soq., v. 17- 19, and especially Tit. i.
5, 6, 7. Conf. Phil. i. 1. In Clement of Borne (ch. 42) we
have only priests and deacons.

2 TloXvKapTros
/ecuol vvv avTyTrpecr^Trrepot.
Subscriptionof
the Ep. of Polycarp.

3 H poo-rar^s. . . Trpocj^TTjs,
Oiacrdp-xys,
£waya>y¬i>$
Kal Travra
/ioi/os O.-UTO?
Q!V, Lucian,Peregr.11.
4 eTrtOecrLS
ruv yeLpuv,
whichhasnothingto dowith ^.Lporovia.
5 1 Tim. iv. 14. Paul has given his orders to Timothy and
Titus : thesegive their orders to the presbyteri or episcopiof the

churcheswhich they found. Tit. i. 5. Theseapostolicdelegates
have power over the preslyteri.

1 Tim. v. 17- 19.
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faith, and mil, in and by itself, constitute a true
sovereignpower.

Before a hundred years had passed,the change
was all but accomplished. When Hegesippus,in
the secondhalf of the secondcentury, madehis tour
of Christendom,he found bishopseverywhere: the
only questionwhich he raises is one of canonical
succession:the living sentiment of churchesno
longerexists.1This revolution,however,waseffected
not without protest : the author of " The Shepherd,"

for instance,still attemptsto maintain the primitive
equality of thepresbyteriagainstthe growing authority of the bishops.2 But the aristocratictendency
finally prevailed. On one side are the pastors,on
the other the flock. The primitive equality is gone;
to tell the truth, it had lasted only for a day. Hence-

forth the Churchis only an instrumentin the hands
of those who direct it; and these directors derive
their power, not from the community, but from a
3 In Euseb.

ILK

iv.

xxii.

1-3.

HTcu (Hernias, Shepherd, vis. iii. 9).

Irenseus

(in Euseb.H.E. v. xxiv. 14) stills calls the bishopsof Rome

presbyteri
(ol Trpeo-fivTepoi,
otTrpocrravres
TT}S
l
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spiritual heredity,1a succession
claiming to go back
to the apostlesin anuninterruptedline. "Wealready
feel that the representativesystem will never be,
in any degreewhatever, the law of the Christian
Church.

It was the episcopatewhich, without any interventionof the civil power,without any supportfrom
policeor courtsof law, thus set orderaboveliberty
in a society which was originally founded on individual inspiration.

And this is why the Ebionitesy

who had no bishops, had also no idea of Catholicity.

At first sight, the work of Jesus did not

seem likely to survive: it was a chaos. Founded

upon a belief in the approachingend of the world,
which the years as they rolled away could not but
show to be mistaken, his congregation appeared to

havenothing beforeit but to dissolveinto anarchy.
Freedomof prophecy, charismata,speaking with
tongues, the inspiration of the individual-less
all

this

would

have

sufficed

to reduce

it

than
to the

proportionsof an ephemeralcongregation. Indivii

/
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dual inspiration creates,but at once destroyswhatever
it has created. After liberty must come order. The
work of Jesus may be considered as safe from the

day on which it was admitted that the Church,had
a power of its own, a power representing that of
Jesus.1 Thenceforth

the Church

dominates the indi-

vidual, and if necessarycasts him out from her
bosom. Soonthe Church, an unstable and fluctuating body, is personified in the elders: the powers of
the Church becomethe powers of a clergy, who are
the dispensersof the grace in which God communicateswith the faithful.

Inspiration passesover from

the individual to the community.
"comesall in Christianity:

The Church be-

one step more, and the

Bishopbecomesall in the Church. Obedience,first
to the Church, at a later period to the Bishop,
becomes the first of duties: novelty is the mark of
error: to the Christian, schism will henceforth be
the worst of crimes.

In one sense,we may say that this was a falling
away-a lesseningof the spontaneitywhich had
1 Matt,

xviii.

17-20.
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been up to that time eminently creative. It was
plain that ecclesiastical
forms were aboutto absorb,
to smother the work of Jesus, that all the free
manifestations

of the Christian

brought to a stand.

life

would

soon be

Under the censure of the

episcopate,speakingwith tongues,prophecy,the
creation of legends,the productionof sacredbooks,
will be failing and exhaustedpowers; the charismata

will be reducedto official sacraments.Nevertheless,
in another sense,this transformation was the essen-

tial conditionof the energyof Christianity, And a
concentration of powers became at once necessary

whenthesechurchesgrew to be tolerablynumerous:
the relations between these little pious societieswere

possibleonly solong asthey had acknowledgedrepresentativesentitled to act for them.

It is besides

indisputablethat, without the episcopate,churches
brought into union for a momentby the recollection of Jesus, would soon have been scattered.

Divergencesof doctrine,differencesin turn of mind?
above all, rivalries, unsatisfiedself-appreciations,
would have producedtheir characteristicresult of
disunion and disintegration without end. Like
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Mithraicism and so many otlier forms of belief to
which,it has not beengiven to conquertime, Christianity would have disappearedat the end of three
or four hundred years. Democracyis sometimes
eminentlycreative; bnt it is on condition that out
of it are evolved

conservative

and aristocratic

insti-

tutions which prevent the indefinite prolongationof
the revolutionaryfever.
This is the true miracle of nascentChristianity.
It evolved order, hierarchy, authority, obedience
from the voluntary subjectionof wills: it organized
the crowd; it disciplined anarchy. What effected
this miracle, which astonishes us quite otherwise

than pretendedinfringementsof the laws of physical
nature? It wasthe spirit of Jesus,strongly grafted
into his disciples; the spirit of sweetness,of selfabnegation,of forgetfulness of the present; that
uniquepursuit of inward joys which kills ambition;
that preferenceboldly given to childhood; those
wordsperpetuallyrepeatedasfrom the lips of Jesus,
"And whosoever will be chief among you, let him

bo your servant." The impressionleft by the apostles contributedhardly lessto the sameresult. The
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apostles and their immediate delegates had undis-

puted poweroverthe Church. Now, the episcopate
was held to "bethe heir of apostolic powers.1 The
apostleslived and governed after their death. The
idea that the president of the Church derives his
authority from the memlbersof the Church who have
elected him, never once appears in the literature of
this age. Thus, in virtue of the supernatural origin
of its power, the Church avoidswhatever is frail and
transitory in all delegated authority.

Legislative

and executive authority may spring from the multi-

tude ; but sacraments,
the dispensations
of heavenly
grace, have nothing in commonwith universal suf-

frage. Suchprivilegesdescendfrom heaven,or, to
adopt the Christian formula, from JesusChrist, the
fountain of all grace and all good.

But, to speakwith perfect accuracy,the bishop
had never been electedby the whole community.
The nomination by the Holy Spirit,2 that is to say,
the secret employment of electoral manoeuvres,ex-

1 Clem. Rom. Ep. i. c. 42, 44.
2 Clem. Alex. Qu-isdives sahetnr, 42.

CATHOLICISM.

161

disableon the suppositionof an extreme simplicity
of mind, sufficedfor the spontaneousenthusiasmof
the first churches. When the apostolic age had

passedaway,and it was necessarythat an ecclesiastical decision should supply the place of that kind
of divine right which was supposedto belong to the

apostlesand their immediate disciples,1the elders
chose their president from among themselves, and
offered him to the acclamationsof the people.2 As
this choice was never made without someprevious
collection of opinions, the acclamation, or rather the

vote "byshowof hands,3was in fact only a formality;
Tbutit was enoughto preservethe recollectionof the
evangelicalideal, accordingto which the spirit of
Jesusreally residedin the whole community.4 The
election

of deacons was in

1 Tit. i. 5 ; 1 Tim. T. 22.
tur, 42.

like

manner

a double

Clem. Alex. Quis dives salve-

2 Clem. Eom. Ep. i. ch. 44.
3

-^Lporovia.. In Acts xiv. 23, and 2 Cor. via. 19, as indeed
in many passagesof Greek classical authors, xaPOTOl'e"/^as>^7
extension, the senseof " to choose," "without implying the actual
assemblageand show of hands. Conf. Const.Apost. vii. 31.
4 Matt, xviii.

17-20.

162

BOMB,THE CAPITALOP

process. The nominationwas madeby the bishop,
but the approbationof the communitywasnecessary
to the validity of the choice.1 A generallaw of the
Churchis, that the inferior neverelectshis superior.
This it is which in our own day, in the midst of the

absolutelycontrarytendencyof moderndemocracy,
endows the Church with so great an energy of
reaction.

This movementtowardshierarchyand episcopacy
was especiallyfelt in the churchesof Paul. The
Jewish-Christian
churches,
ona lowerlevelof vitality,
remainedsynagogues,
and did not so decisivelytend
to clericalism. On this accountit was that arguments on behalf of the doctrine

which

it was desired

to inculcatewere conveyedin writings ascribedto
Paul. An Epistle of St. Paul was an authority of
extraordinaryweight. Many passages
in his authentic letters alreadymademuch of the hierarchy, of
respectfor the authority of elders. But to furnish
argumentsof a still moredecisivekind, three short
letters, supposed
to be written by Paul to his disci^
1 Const.Apost. iii. 15, vii 31.
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pies Timothy andTitus, were put forth. The author
of theseapocryphalwritings had not the Acts of the
Apostlesin his hands; he had only a vague knowledgeof the apostolicaljourneys of Paul,1 andwas
unacquaintedwith their details. As very few personshad moreaccuratenotions on the subjectthan
himself,this did not compromisehim much; while,
again,the critical faculty wasat that time soutterly
wanting,that no onedreamedof decidingany subject of debateby a comparisonof documents.
Thesethree short letters, evidently the work of
one pen and probably composedat Borne,2are an
early treatise on ecclesiasticalduties, a first sketch
of false decretals,a codeof law for the useof church-

men.3 The episcopate
is a great thing indeed.4The
bishopis, asit were, a modelof perfectionproposed
to his subordinates.5

He must therefore

be blameless

1 I have shown this in my St. Paul, Introd. pp. xxiii-lii.
2 Vid. St. Paul, Introd. pp. li, lii.
3 "In ordinatione ecclesiastics disciplines sanctificatsesunt."
Canon of Muratori, 1. 61, 62.
4 I Tim. iii.; Tit. i.
Tit.

The bishop is called Oeov OGKOVO/XOS

i. 7.

5 1 Tim. iv. 12; Tit. ii. 7, 8.
M 2
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in the eyesboth of the faithful and of strangers,
His family must"begravelike himself. If any man
knowsnot how to rule his ownhousehold,how shall
he govern the Church of God ? Orthodox aboveally

attachedto the true faith, the swornenemyof error,
the bishop exhorts, instructs. For such functions it

is not right to chooseeither a new convert,lest his
too rapid elevationleadhim astray,or amancapable
of passionate
anger,or onewho exercisesa profession
which is not in good repute.

Even unbelievers

ought to respect the bishop, and to have nothing to
allege against him.

Thanks to the Churchof Eome, the religion of
Jesus thus acquired a certain solidity and consis-

tency. The great danger of Gnosticism,which
threatened

to divide

Christendom

into innumerable

sects,wasaverted. Thephrase" CatholicChurch"1
breaks upon us from all sides at once, as the name

of the great communionwhich is destinedthence* ¬KK\r)<riaKaOoXiKTj.Letter of the Church, of Smyrna on
the martyrdom of Polycarp, title, § 8, 16. Celsus, in Origen,

v. 59, f) [ju-ydXr]
e/c/c/lr/crta.
Conf.Canonof Muratori,I 55, 57,
61, 62, CO,69.
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forth, to come clowntho ages in unbroken unity.
And the characterof this catholicityis alreadysufficiently visible. The Montanists are regarded as
sectaries;the Marcionitesare convictedof falsifying
apostolicaldoctrine; the different Gnostic schools
are more and more repelled from the bosom of the

generalChurch. There is, then, somethingwhich
is neither Montanism, nor Marcionism, nor Gnos-

ticism-unsectarian Christianity?the Christianity of
the majority of bishops,resisting and using all the
sects,having, if you will, nonebut negativecharacteristics, but by thosevery negative characteristics
preservedfrom pietistic aberrationsand dissolvent
rationalism. Christianity, like every other party
that wishesto live, disciplinesitself, cutsoff its own
excesses. It joins to an exalted mysticism a fund

of goodsenseandmoderation
whichwill be fatalto
millenarianism,charismata,speakingwith tongues,
all the primitive spiritual phenomena. A handful
of fanatics,suchasthe Montanists,affrontingmartyr-

dom,discouraging
penitence,
condemning
marriagethese are not the Church. The juste milieu triumphs:

it will not be given to radicalsof any kind to destroy
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the work of Jesus.TheChurchis everybody'saffair?
not the privilege of an aristocracy. The pietist aristocracyof the Phrygian sects,the speculativearistocracy of the Gnostics,must alike submit to the
rejectionof their claims.
In the midst of the enormousvariety of opinions
of which the first Christian century is full, a fixed
point thus constitutesitself, the opinion of Catholicity. To convictthe heretic, it is not necessary
to
arguewith him. It is enoughto prove to him that
he is not in communion with the Catholic Church,

with the great Churcheswhich can showan undisputedsuccession
of bishopsfrom the apostles.1Quod
semper
quodubiquebecomes
theabsoluterule of truth.
The argumentof prescription,to which Tertullian is
afterwardsto give so eloquent a force, sumsup all
the Catholiccontroversy. To proveto any onethat
he is an innovator, a late comer in theology, is to

prove that he is wrong. An insufficientrule, after
all: for, by a singularirony of fate, the very doctor
who, in so imperious a way, drew out this method
of refutation, himself died a heretic.
1 Iren. iii. iv. 1.

Tertull.

Prasscr. 3G.
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Correspondence
between churchessoon became
customary.1The circular letters of the headsof the
great Churches,read on Sundayin the assemblyof
the faithful, were in somesort a continuation of the
apostolical literature.

The ecclesiastical province,

implying the presidencyof the great Churches,appearedin germ. The church, like the synagogue
and the mosque,is a thing that essentiallybelongs
to the city. Christianity, like Judaismand Islamism, is to be a religion of towns. Thefinal resistance
which

it has to encounter

will

come from the coun-

tryman, the paganus. The rural Christians, who
were very few in number, no doubt frequentedthe
church of the neighbouring town.2 The Eoman
municipiumthus gave local limits to the Church.
As the country and the small towns received the

gospelfrom the cities,they alsoreceivedfrom them
their clergy, who were always subordinateto the
; bishopof the great town. Thus amongthe towns,
the civitaSjthe great town, alonehas a real church,
1 We may recal the discussion on the subject of Montanism,
the observanceof Easter, &c. Above all, seeEuseb. H.JS. v. 25.
2 Justin. Apol i. 67.
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with an episcopos;the small town remainsin ecclesiastical dependenceupon the great one.1 This
primacy of great townswas a fact of capitalimportance. The great town once converted,, the small

town and the country followedthe movement. The
diocese2was thus the original unit of the Christian

organization. As to the ecclesiasticalprovince, it
answeredin generalto the Eoman province; the
divisions set up by the worship of Eome and of
Augustus, were here the secret law which determined all.

The towns which had a flamen^ or

archiereus, are those which at a later time had an

archbishop;theflamencivitatis,whosespecialcharge
was the worship of the Lares, becamethe bishop;
after the third century,he possesses
the civil and
political powersin the civitas, to which the bishop
will succeed.3The flamen,in a word, occupiedin
the city the samerank as the bishopafterwardsdid
1 Councilof Ancyra(315).
2 The word irapoiKla,is almostsynonymouswith churchor
diocese. Title of the Letter of the Church of Smyrna on the martyrdom of Polycarp. Iren. in Euselx H.E. v. xxiv. M; compare
9, and i. i. 1; iii. xxviii 3 j iv. xv. 2; v. v. 8; xxiii. 2; vi. xi. 1.

3 In the Acts of the Martyrs,theflamenis oftenthe persecutor.
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in the diocese.1 Thus it comesto pass that the
ecclesiastical
geographyof a country is almostidentical with its geographyin the Komanperiod. The
map of bishopricsand archbishopricsis that of the
ancient civitates^in their order of political subordination.

The Empire was, as it were, the mould

in which the new religion took shape. The inner
framework, the limits, the hierarchical divisions of

the Church.,were those of the Empire. There is
hardly any differenceto be perceivedbetweenthe
old rolls of the Koman administration and the regis-

ters of the Church in the middle ages,or evenin
our own day.

Thus these great organisms,which havebecome
so essentiala part of the moral and political life
of the Europeanpeoples,were all createdby the
simple and sincere men whose faith has become

inseparablefrom the moral culture of humanity.
Under Marcus 'Aurelius, the episcopateis completely ripe: the Papacy exists in germ. Ecumenical Councils were not yet possible; only the
Eenier and Alliner, RevueEpigr. No. 4, p. 62.
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Christian Empire could permit these great assemblies: but the Provincial Synod was brought to

bear upon the Montanist and the Paschalcontroversies: the presidencyof the Bishopof the capital
of the province was admitted without dispute.
A work which well shows the rapid progress of
this inner movement towards the constitution, or,
let us rather say, the exaggeration of hierarchical

authority, is the correspondence
ascribed to St.
Ignatius, to which the letter of St. Polycarpis possibly an appendix.1 Who better than these two
great bishops and martyrs, whose memory was
everywhere held in reverence, could counsel the
faithful

to submission

and order?

" Obey the Bishop as Jesus Christ obeyedthe
Father, andthe body of Presbytersasthe Apostles:
revere the deaconsas you would the very commandment of God. Let no one do anything in whatever
1 The objections to the authenticity of theseEpistles are not
lessened"by bringing down the martyrdom of Ignatius to the

time of Hadrian or of Antoninus, as Harnack (Die Zeit des
Ignatius, Leipzig, 1878) has lately done. It is in their style
and turn of thought that the apocryphalcharacterof these letters
shows itself.
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concernstheChurchwithout the Bishop. As regards
the Eucharist, that must be held to be good which

is administeredby the Bishop, or by him to whom
the Bishop has entrusted it.

Wherever the Bishop

is visible, there let the peoplebe : in the sameway
as where Jesus Christ is, there is the Church Catholic.

Without the Bishop it is not allowed either to

baptize or to celebratethe agap6; on the contrary,
the approbationof the Bishop is the mark of what
is well pleasing to God, the firm and sure rule to

follow in practice."1 "It

is proper, then, that you

should agree with the opinion of the Bishop, as you
do. For your venerable body of presbyters, worthy

of God, standsin the samerelation to the Bishop
as do the strings to the lyre. Wherefore in your
agreement and concordant love Jesus Christ is
sung."2
This was written about the year 160 or 170. A
purely ecclesiasticalpiety took the place of the
ancientardourwhich for more than a hundredyears
had beenkindled by the recollectionof Jesus. Or1 Ignat.Jz^. ad Smyrn. S. Conf.Ep. ad PMlad. L
2 Ignat. Ep. ad Eph. 4
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thodoxyis nowthe chief good: docility is salvation:
the old man mustbendbeforethe bishop?evenif he
be young.1 It was thus that, by pushingto an extremethe principles of Paul, men arrived at ideas
which would have revolted Paul.

"Would he?who

was unwilling to listen for a momentto salvation
by works, everhave admitted that a man couldbe
savedby simplesubmissionto his superiors?
II.

Eomewas the placein which this great idea of
Catholicity wasworkedout. More andmore every
day it becamethe capital of Christianity, and took
the place of Jerusalem as the religious centre of

humanity. Its Church claimed a precedenceover
others which was generally recognized.2All the
doubtful questionswhich agitated the Christian con1 See especiallythe reputed Epistle of Ignatius to Polycarp,
and the Epistle of Polycarp himself. Ignat. ad Epli. 3, 5 ; ad
Magn. 3-7, 13; ad Trail. 2, 3, 12; ad Philad. 1-4, 7, 8; ad
Smym. 8, 9; ad Polyc. 6.
2 Iren. iii. iii.

Tertull. Prcescr.21, 36. Cyprian, Ep. 52, 55

(ecclesiamprincipaleinunde unitas sacerdotumexortaest), 67,
71, 75 (Fiimilian).
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sciencecame to Home to ask for arbitration,, if not

decision. Men argued,certainlynot in a very logical
way, that as Christ had made Cephasthe cornerstone of his Church, the privilege ought to be inhe-

rited by his successors.By an unequalledtour de
force, the Church of Borne had succeededin giving
itself

the name of the Church

of Paul also.

A new

and equally mythical duality replaced that of Eomu-

lus and Remus. The Bishop of Eome becamethe
Bishop of bishops,he who admonishedall others.
Eome proclaimsher right-a dangerousright-of
excommunicating those who do not walk step by
step with her.

The poor Artemonites-a

kind of

Arians beforeArius-have great reasonto complain
of the injustice of fate, which has branded them as
heretics, although up to the time of Yictor the whole
Church

of Eome was of one mind with them.1

From

that time forth, the Church of Eome put herself
above history.

At the end of the second century

we can alreadyrecognize,by signs which it is impossibleto mistake, the spirit which in 1870 will
proclaimthe infallibility of the Pope. The writing
1 Euseb. II. E. v. xxviii.

3.
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of which the fragment known as the Canon of Mura-

tori formeda part, andwhich wasproducedat Borne
about the year 180 A.D., showsus Borne already
definingthe canonof Scripture,alleging the martyrdom of Peter asthe foundationof Catholicity,repudiating Montanism and Gnosticism alike.

Irenoeus

refutesall heresiesby referenceto the belief of this
Church, "the greatest, the oldest, the most illustrious, which possesses,in virtue of an unbroken
succession,the true tradition of the apostles Peter

and Paul, and to which, becauseof its Primacy,all
the rest of the Church ought to have recourse.3'1
A material cause greatly contributed to the pre-

eminencewhich all the churches recognizedas
belonging to the Church of Eoinc. This Church
was extremelyrich: its wealth, ably administered,
furnishedfundsto other churches,both for purposes
of charity and the propagationof the faith. Confessors condemned

to labour

in the mines received

help from PbOiiie.2There, in some sort, was the
1 Irenasus,iii. iii. 2.
2 Dionys. of Corinth, in Euseb. H.E. iv. xxiii. 9, 10. Conf.
Dionys. of Alex, in Euseb. H. E. vii. v. 2. Basil. Ep. 220,
and the reflection

of Euseb.

H. E. iv. xxiii.

9.
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The Sunday's

collection,, a constant practice of the Church of

Borne,wasin all likelihood alreadyestablished. A
wonderful spirit of direction animated this little
community,to whichJudea,Greece,Latiuni, seemed,
in view of a prodigious future, to havecontributed
the mostvariousgifts. "While Jewish Monotheism
furnishedthe immovablebaseof the new foundation,
and Greece

continued

in

Gnosticism

her work

of

free speculation,Eonie applied herself with astonishing success
to the task of government. Every
kind of authority, every kind of artifice, servedher
to that end. Policy never recoils from fraud, and
policy had alreadyfound a homein the mostsecret
councils of the Church of Borne. The vein of apo-

cryphal literature was constantly worked; writings published under the guaranteeof Borne, and
ascribedsometimesto apostles,sometimesto apostolical personages
suchasClementandHernias,were
received with confiding faith throughout the Christian world.

This precedenceof the Church of Borne only

becamemoremarkedin the third century. The
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Bishopsof Borneshoweda rare ability, in avoiding
theologicalquestions,while they kept themselvesto
the front in all matters of organization and administration.

The tradition of the Roman Church passes

for the most ancient of all.1

Cornelius

takes the first

place in the affair of Novatianism: we seehim, in
especial,depriving Italian bishopsand nominating
their

successors.2

Borne was also the central autho-

rity of the African churches.3
And already this authority was becoming over-

weening. We seethis in the Paschalcontroversy.
The question was a much graver one than we should
now be disposed to believe.
all Christians

continued

In the earliest times,

to make the Jewish Passover

their chief festival. They celebrated it on the same
day as the Jews, the 14th of Msan, no matter in
what part of the week that day might fall.

Con-

Yinced, in accordancewith the account of all ancient

Gospels,that Jesuson the eveof his deathhad eaten
rr)v dp^aLoraTrjv
'Pco/muov
eKK/Vr^crLav
tSeiV. Origen, in Euseb. li.E. vi. xiv. 10.
2 Letter of Cornelius, in Euseb. H.E. vi. xliii. 8, 10
s TertulL Prascr. 21. Cyprian, Ep. 52, 55, 71,.73 (Inrmilian).
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the Passoverwith Ms disciples, they regarded such

a solemnityasmuch more a commemoration
of the
Supperthan a memorialof the Eesurrection. But in

proportionasChristianitymoreandmoreseparated
itself from Judaism, this way of looking at the matter

becameless easy. First, a "new tradition gained
currency, to the effect that Jesusbefore his death
had not eaten the Passover, but had died on the

very day of the Passover,thus substitutinghimself
for the PaschalLamb. But beyond this, a purely
Jewish festival wounded the Christian conscience,

especiallyin the Paulinechurches.The great Christian festival was the Eesurrection of Jesus,which in

any casemust have taken placeon the Sundayafter
the Jewish Passover. In conformity with this idea,

men celebratedthe festival of Easter on the Sunday
which followed the Friday next after the 14th of
Msan.

At Eome this custom prevailed, at least subsequentlyto the pontificatesof Xystus andTelesphorus
(about the year 126). In Asia, opinionwas much
divided. Conservatives,such as Polycarp, Melito
and all the older school, adhered to the ancient
K
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Jewish practice, as in conformity with, the first
Gospels and the "usage of the apostles John and

Philip. This wasthe object of the journey to Koine
which Polycarpundertook about the year 154, in
the papacyof Anicetns. ThemeetingbetweenPolycarp andAnicetuswasvery friendly. The discussionon certainpointsappearsto havebeensomewhat
sharp,but an understandingwas arrived at. Polycarp couldnot persuade
Anicetus to give up ausage
which had been that of preceding Bishops of Koine.
Anicetus, on the other side, held his hand when
Polycarp informed him that he derived his rule from

John and the other apostles,with whom,he alleged,
he had lived on a footing of familiarity. The two
religious chiefs remainedin full communionwith
oneanother: Anicetusevendid honourto Polycarp
in an almostunexampledway. He requestedPolycarp, in the assemblyof the faithful at Kome, to
pronouncefor him, and in his presence,the words
of eucharistic

consecration.1

These

zealous men

s, letter to Victor, loc. cit. The verb
implying the giving up of a right, cannot mean that Ajdcetua
simply gave the consecratedbread and wine to Polycarp.
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were animatedby too noble a feeling to allow them
to baseunity of heart upon uniformity of external
rites and observances.

Unfortunately,,at a later period Borneaddressed
herself with great obstinacy to the task of making her
usage universal.

About the year 196, the question

arose in a more decisive form than ever.1 The churches

of Asia persistedin their old practice: Borne,always
eagerfor unity, desiredto assimilateit to her own.
On the invitation of Pope Victor,2 meetings of
bishops were held, a vast correspondencewas ex-

changed. But the bishopsof Asia, strongin the traditions of two apostlesand so many illustrious men3
would not yield. Polycrates, the aged Bishop of
Ephesus,
wrote in their namea somewhatsternletter
to Victor

and the Church

of Borne.3

The incredible

designwhich the rather severeterms of this epistle
1 Euseb. II. E. v. xxiii. xxiv. xxv. Jerome, Qliron. Schoene,
pp. 174, 177. DC, viris ill. cli. 35, 43-45.
Anatolius, in.
Bucherius, Do Ct/cL pp. 443 et seq_. Labbe's Councils, L 600.
Pliotius, ch. 120.
2 Poly crates,in Euseb. H.E. v. xxiv. 8.

3 Euseb.I'LE. v. xxiv. 2 et seq. Conf.iii. xxxi. 3.
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suggestedto the mind of Victor, is a sufficientproof
that the Papacywas already born, and well "born.
He claimedthe right to excommunicate,
to separate
from the universalChurch,its mostillustrious province, because it did not make its traditions bend
before the Eoman discipline. He published a decree
by which the churches of Asia were put under the

ban of the Christian community.1 But the other
bishopssetthemselvesagainstthis violent measure^
and recalledVictor to charity.2 Irenseusof Lyons?
in particular,who,underthe prevailing influencesof
the region to which he had migrated,had accepted
for himself

and his Gaulish

churches

the "Western

custom, could not endure the thought that the
mother churches of Asia, to which he felt himself

attachedby the tenderestties, should be separated
from the body of the universal Church. He energetically dissuadedVictor from excommunicating
churches

which

adhered

to the

tradition

of their

fathers, and recalled to his mind the example of his
more tolerant predecessors. This act of singular
1 crrr)XiT¬V¬t,
StaypapjLLdriov,
aKotvtovyjTovs
d
2 EuseKus had their letters in his possession.
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good sensepreventedthe schism of East andWest
from taking place in the secondcentury. Irenoeus
wrote to bishopsin everydirection; andthe churches
of Asia were left free to do as they would.
In one sense, the procedure which this debate
involved was more important than the debate itself.
A consequenceof the difference was, that the Church
was led to entertain a clearer conception of Its own
organization. And, In the first place, it was evi-

dent that the laity no longer countedfor anything.
Bishops alone interfere, give advice. They assemble

In provincial synods,presidedover by the bishop of
the capital of the province,1-the archbishop of the
future,-sometimes by the oldest among them. The
synodical assembly resolves upon a letter which is
despatched to other churches.

It is a kind of

experimentIn federativeorganization,an attempt to
resolvedifficultiesby meansof provincialassemblies,
presidedover by bishops,and afterwardscommunicating with one another.

At a later period, the

records of this great debate will be searchedwith a
1 Thus the Bishop of Csesarea
took precedence
of the Bishop
of Jerusalem.
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view of finding precedents as to questions of the

presidencyof synods,and of ecclesiastical
hierarchy
in general. Among all churches,that of Eome
appearsto possess
a specialright of initiative. But
this initiative wasfar from being synonymouswith
infallibility; for Eusebiusdeclaresthat he had read
letters in which bishops strongly blamed Victor's
conduct.1
III.

Authority lovesauthority: the possessors
of autho-

rity of everykind hold out a hand to one another.
Men as conservative

as were the heads of the Church

of Eome must have felt a strong temptation towards

reconciliationwith the power of the State, which
they admitted to be often exerted for good. This

tendencyhadbeennoticeablefrom the earliestdays
of Christianity.

Jesus himself had laid down the

rule. For him, the imageand superscriptionon the
coin were the ultimate criterion of legitimate power,
a criterion which left no room for further inquiry.
"While Nero was upon the throne, Paul wrote: aLet
1 Euseb.

H. E. v.

xxiv.

10 : T

TOVBtKTopos. Conf. Socrat. v. 22.
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every soulbe subjectunto the higher powers. For
there is no power but of God: the powersthat be
are ordainedof God. "Whosoever,therefore, resisteth

the power,resisteththe ordinanceof God. , . . "Wilt
thou, then, not be afraid of the power? Do that
which is good, and thou shalt have prai.seof the
same; for he is the minister .of God to thee for
good. But if thou do that which is evil, be afraid ;
for he beareth not the sword in vain : for he is the

minister of God, a revengerto executewrath upon
him that doeth evil.

"Wherefore ye must needs be

subject,not only for wrath, but for conscience-'
sake.
For for this cause pay ye tribute also; for they are

God's ministers,1attending continually upon this
very thing."2
Some years afterwards, Peter, or whoever wrote

in his namethe work known as his First Epistle,
expresseshimself in almost identical terms : " Sub-

mit yourselvesto every ordinanceof man for tho
Lord's sake,whetherit be to the king as supreme,
or unto governors,as unto them that are sent by
l Oeov,

J Rom.xiii. 1- 7; conf. Tit. iii. 1.
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him for the punishmentof evil-doers,and for the
praiseof them that do well."1 In the sameway,
Clementis a subject of the Eoman Empire,whose
loyalty cannotbe surpassed.The submissionwhich
is due to bishopsand elders,the Christian ought
to pay to the powersof the world. At the very
moment of Nero's most diabolical atrocities, we have

just heard Peter and Paul declarethat the monster'spowercamefrom God. Clement,at the time
when Doinitian was raging most cruelly against the
Church and the human race, holds him likewise to

be the lieutenantof God. In that part of his Epistle
which hasbeenrecentlyrecovered,he thus speaks:2
" It is Thou,MasterSupreme,
who by Thy greatand
unspeakablepower hast given to our sovereigns,
and to thosewho rule us upon earth,the power of
royalty, that we,knowingthe glory and the honour
which Thou hastimpartedto them, may be submissive to them, and in no wise run counterto Thy
will. Give Thou to them, 0 Lord, health, peace,
concord,stability, that they may exercisewithout
1 1 Pet.ii. 13 et seq_.

2 Clem. Rom. Ad Cor. cli. 61.
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hindrance the sovereignty which Thou hast confided
to them

Direct, Lord, their will according to

that which is good and well-pleasingin Thy sight3
in order that, piously exercising in peaceand mild-

nessthe powerwhich Thou hast given them, they
may find Theepropitious."
Lastly, a characteristicof St. Luke-and yon
knowthat in my view there is a connection"between
St. Luke and the spirit of the Church of Eome-is
Ms respectfor the imperial authority, and the precautions which he takes not to offend it.

The author

of the Acts avoids whatever might present the

Romansin the light of enemiesof Christianity. On
the contrary, he tries to show that in many cases

they defendedSt. Paul and the Christians against
the Jews.1

He never utters

a word

offensive to the civil magistrate.
how the Roman functionaries

that could

be

He loves to show

were favourable

to the

new sect,and sometimesevenjoined it;2 how equitable Romanjustice is, and how superior to the
1 Acts xxiv. 7, 17, xxr. 9, 16, 25, xxviii. 17, 18.
2 Tho centurion Cornelius, tlie proconsul Patilus.
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passionsof merely local authorities.1 He insists
upon the advantage which Paul derived from Ms
Eoman citizenship.2 If he closeshis narrative with

the arrival of Paul in Rome,it is possiblyin order
to avoid the necessityof recounting the atrocities
of Nero.

Luke

nowhere

allows that the Christians

were compromisedbefore the law.

If Paul had not

appealedto the Emperor,he " might have beenset
at liberty." A legal arrierepensee,in full accord
with the age of Trajan, pre-occupieshim: he wishes
to createprecedents,to showthat there is no ground

for persecutingthose whom Eoman tribunals have
so often acquitted.
It

must

be confessed that

there

were in other

parts of the Empire fanaticswho fully sharedthe
angerof the Jews, and dreamedof the destruction
^*
of the idolatrous city, which they identified with
Babylon. Such were the authors of Apocalypses
and Sibyllineverses. But the faithful of the great
Churchesentertainedvery different sentiments. In
1 Acts xiii. 7 et seq., xviii. 12 et seq., xix. 35 et seq., xxiv.
7, 17, xxv. 9, 16, 25, xxvii. 2, xxviiL 17, 18.
2 Acts xvi. 37 et seq.,xxii. 26 et seq.
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the year 70, the Church of Jerusalem,yielding
to a feeling "which was more Christian than
patriotic, abandonedthe revolutionary city, and
departedto seek peacebeyondthe Jordan. In the
revolt of Earclioclibas, the separation was still more
marked. Wot a single Christian was found to take

part in that attempt of a blind despair. Justin
Martyr, in his Apologies, never contendsagainst
the principle of the Empire: what he wants is,
that the Empire should examineChristian doctrine,
should approveit, should in somesort countersign
it, and should condemnthose who calumniateit.1
The first doctor of the age of Marcus Aurelius,
Melito, Bishop of Sardes,makes still more decisive

advances,
to the State,and applies himself to show
that Christianity has that in it which shouldrecommend it

to the favour

of a true

Eoman.

In

Ms

treatise on Truth, preservedin a Syriac version,2
Melito expresseshimself as a Bishop of the fourth
century might do,explaining to one Theodorasthat

1 Justin Martyr, Apol. ii. 14.

2 Cureton,Spicil. Syr. pp. 48 et scq.
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Ms first duty is to usehis authority to procurethe
triumph of truth, without, alas! telling us by what
tokens truth is to be recognized. Let the Empire
becomeChristian, and the persecuted of the present
time will

find

the interference

of the State in the

domain of conscienceperfectly legitimate. In other

passages,Melito is still more complaisantto the
powersthat be.
" A thing that hasneverbeforebeen seen,??
says
he, "is that the race of pious men is now persecuted,huntedthroughAsia in virtue of newedicts.1
Impudent sycophants and lovers of other men's

goods,makinga pretext of existingdecrees,
practise
robbery publicly, watching day and night to lay
hold of those who have done no wrong
If these things are being done by thy order, let

it be well. For a just king cannot, under any
circumstances,devise what is unjust. And we
wiUinglv
such a death as the lot which we
O «/ accent
j..

have deserved. One request we make unto thee,
that after having thine own self examined those

1 Fragment in Euseb. H.E. iv. xxvi. 1, 7 et seq_.
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who are brought beforethee as actorsin rebellion^
thoii wouldst be pleasedto judge whetherthey deservedeath,or if they are not rather worthy to live
in peace,under the protectionof the law
For
our philosophyfirst had its birth amongthe barbarians,but the fact that the moment at which it
began to flourish amongthe people of thy states
coincidedwith the great reign of Augustus, thy
ancestor,was a happy augury for the Empire*
For from this time the Eoman power grew into
something great and splendid, of which thou, with

thy son,1art and shalt be the heir, the subject of
our prayers,if only thou art willing to protect this
philosophy, which has been in somesort the fostersister of the Empire, since it was born with its
founder, and has been honoured by thine ancestors
on an equality with other worships. And it is the
greatest proof that our doctrine has been destined
to flourish, side by side with the progress of thy
glorious Empire, that from the time of its appear-

anceall haswonderfully succeeded
with you. Nero
1 Thesft

words

are addressed

who is spoken of is Commodus.

to

Marcus

Aurelius.

The

son
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and Domitian only, deceivedby certain calumnious
men,showedill-will towardsour religion; andthese
calumnies,as is usually the case,were afterwards
acceptedwithout examination. But their error has
teen correctedby thy pious fathers,1who in frequent

rescriptshaverepressed
the zealof thosewhowished
to adopt rigorous meansagainst us
As to
thyself, who cherishestthe samefeelingstowardsus
asthey, only in a still more philanthropic and philosophical way, we are confident that thou wilt do
as we ask of thee.'?

The system of the Apologists, so warmly main-

tainedby Tertullian,2accordingto which the good
EmperorsfavouredChristianity and the bad Emperors persecutedit, was already, as we see, fully
developed. Born together, Christianity and Koine
had together grown great and prospered. Their
interests, their sufferings,their fortune, their future,
all were in common.3 The Apologists were advo1 Hadrian

and Antoninus

2 Tertull. Apol. 5.

Pius.

Conf. Apol. 21.

3 The author of the Sibylline poem, contained in Books
xi.-xiv., expressesthe sameidea; xii. 30-36, 230-235.
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cates,and advocatesof all kinds are alike. They
have argumentsfor every situation and for every
taste. Almost 150years Trill roll awaybeforethese
honeyedandnot too sincereInvitations find a hearing. But the very fact that in the reign of Marcus
Aurelius they suggest themselves to the mind of one
of the most enlightened chiefs of the Church, is

a prognostic of the future. Christianity and the
Empire Trill be reconciled: they are formed for
one another.

The shade of Melito

will

thrill

with

joy when the Empire becomesChristian, and the
Emperortakesin hand the causeof " the truth.3'
In this way the Churchmademore than one step
towards the Empire. For politeness5sake, no doubt,

but also as a legitimate deduction from his principles, Melito doesnot admit that an Emperor can
give an unjust order. Men were willing to have it
believed,though contrary to all truth, that certain
Emperorshad not beenabsolutelyopposedto Christianity : they loved to tell how Tiberius had proposedto the Senateto placeJesus amongthe gods,
and how it was the Senatethat had beenunwilling.1
1 Tertull. Apol. 5.
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The decidedpreferenceshown by Christianity for
powers that be, whenever it can hope to share their

favour, is alreadyplain enough. A violent attempt
is made to show, in despite of facts, that Hadrian
and Antoninus endeavouredto repair the evil done

by Nero and Domitian. Tertullian and his generation will say the samekind of thing of Marcus
Aurelius.1 Tertullian, it is true, will have his doubts
as to whether it is possible to be Caesarand Chris-

tian at once; but a century afterwards,this incompatibility will strike no one; and Constantinowill
provehow greatwas the sagacityof Melito of Sardes
when, a centuryand a half beforehand,he foresaw,
acrossso many proconsular persecutions, the possibility of a Christian empire.

The hatred betweenChristianity and the Empire
wasthe hatredof thosewho are someday to become
lovers.

Under the Severi, the language of the

Church remained

what it had been under the Anto-

nines,plaintive andtender. The Apologistsparade
a kind of legitimism: they claim for the Church
that it has always, from the first, recognizedthe
1 Tertull. Ajpol. 5.
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true Emperor. " Therehaveneverbeenamongus,"
.saysTertullian, "partizans of Cassias,partizansof
Albinus, partizansof Niger."1 A slight illusion!
Certainly the revolt of Avidius Cassiusagainst
Marcus Anrelins was a political crime, in which
the Christians did well to take no part.

As to

Severus,Albinus and Niger, successwas the only
thing which gave one a preferenceover the rest;
and the Church, in attaching itself to Severus, can

claim no other merit than that of adroitly divining
which would turn out strongest. This pretended
regardfor legitimacywasat bottomonly the worship
of accomplishedfact. St. Paul's principle was "bear-

ing fruit.

All power comesfrom God: he who

holds the sword, holds it of God for good.
This correct attitude towards secular powers was
due to external necessitiesquite as much as to the

principleswhich the Church had receivedfrom its
founders. The Churchwas alreadya powerful association: it wasessentiallyconservative: it had need
of order and legal guarantees. This is admirably
1 TertulL Ad Soap.3.
0
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seenin the affair of Paul of Samosata,Bishop of
Antioch under Aurelian.1 Even at this period the

Bishopof Antioch might be regardedasa powerful
personage. The wealth of the Church was in his
hands: a crowd of people lived upon his favour.

Paul was a brilliant man, little inclined to mysticism, worldly, a secular"grand seigneur/5trying
to make Christianity acceptableto men of the world
and people in authority.

The pietists, as might be

expected,found out that he was a heretic, and procured his deprivation.

Paul resisted, and refused

to leave his episcopal palace. This is the point at

which the haughtiest sects are vulnerable: they
hold property; and how can a questionof property
or of usufruct be determined except by the civil
power ? Aurelian, about this time, cameto Antioch:
the question was referred to him; and the world
saw the strange sight of an unbelieving and persecuting sovereign called upon to decide who was the
true Bishop. Aurelian, under these circumstances,

gave proof of the possessionof a layman's good
1 Euseb.

H.E.

vii.

36.
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senseto a very remarkabledegree. He had the
correspondence
of the two Bishopsbrought to him;
noticed

which

was in communion

with

Eonie

and

Italy, and decidedthat lie was the true Bishop of
Antioch.

Aurelian's theological reasoning in this

caseis opento manyobjections; but two things becameevident, first that Christianity could no longer
live without the Empire, and next that the Empire

could do nothing better than adopt Christianity
as its religion. The world wanted a religion of
congregations,
of churches,of synagogues,
of chapels
<-a religion the essence
of whoseworship should be
union, association,
fraternity. All theseconditions
Christianity fulfilled. Its admirable worship, its
pure morality, its wisely organizedclergy, madethe
future

its own.

More than oncein the third century this historical
necessityall but realizeditself. This was especially
the caseunderthoseSyrianEmperorswhoseforeign
birth and low origin freed them from the influence
of prejudice, andwho, in spite of their vices,inaugurated a breadth of ideas and a toleration, which

up to that time had been unknown. TheseSyrian
o 2
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womenof Emesa,Julia Domna, Julia Maesa,Julia
Mammea,Julia Soemia,young, intelligent, hardy
and almostUtopianin conception,held back by no
socialtradition or convention,stopat nothing: they
do what no Eoman woman has ever dared to do;

they enter the Senate,take part in its deliberationsf
actually govern the Empire, dream,of Semiramis
and Hitocris. The Bornanworship is in their eyes
cold and unmeaning:not being attachedto it by
any ancestralties, and feeling their religious imagination more in harmonywith Christianity than
with Italian paganism,thesewomentake pleasure
in stories of gods who visit the earth. Philostratus

enchantsthem with, his Apollonius: possiblythey
mayhave had secretaffinitieswith Christianity in
more directions than one. It is true that Helioga-

balus was a madman; yet, nevertheless,Ms wild
dream of a central monotheistic worship established

at Koine, andabsorbingall other worships,showed
that the narrow

circle

of ideas in which

nines had lived was broken through.

the Anto-

Alexander

Severuswent further: he had a fellow-feelingwith
the Christians: not content with granting them
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liberty, lie showeda touching eclecticismwhen he

placedthe imageof Jesusin Ms lararium. Peace
seemedto be concluded,not, asin the time of Constantino,by the defeatof oneof the opposingparties,
but by a broadreconciliation. The samething took
place again under Philip the Arabian, in the East
under Zenobia,and in general under the Emperors
whom foreign birth excluded from the circle of
Roman patriotism.

The struggle becameone of life and deathwhen
thosegreatreformers,DiocletianandMaximian, animatedby the ancientspirit, imaginedthat they could
give a fresh life to the Roman Empire, while still
keepingwithin the narrow round of Romanideas.

The Churchtriumphedin i'fs martyrs: the Roman
pride gaveway: Constantinosaw the inner force of
the Church: the populationsof Asia Minor, of Syria,
of Thrace,of Macedonia-in a word, of the Eastern
part of the Empire, were already more than half
Christian.

The mother of Constantino, who had

beena servant-maidin an inn at Mcomedia,held
up beforehis eyesthe imageof an Eastern Empire,
with its centre about Nicceaor Mcomedia,whose
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strength should lie in the "bishops,and in those
massesof the poor, affiliated to the Church, who
in the large towns directedpublic opinion. Constantine made the Empire Christian. When we
look at this from the point of yiew of the "West, we
are astonished, for there the Christians were as yet

only a weak minority. But in the East, the policy
of Constantine
was not only natural, but compelled
"bycircumstance.
Strangeto say,it was from this policy that the
city of Bornereceivedthe heaviestblow that ever
fell upon it.

Christianity succeededwith Constan-

tine, but it wasEastern Christianity. In building
a new Borne on the Bosporus, Constantine reduced

old Borneto the position of being capital of the
West only. The cataclysms
that followed,the invasionsof barbarianswhich sparedConstantinople
to
fall with their full weightuponBorne,compelledthe
ancient metropolisof the world to play a narrow,
oftena humble part. That Bomanprimacy,which
is sobrilliant a fact in the secondand third century,
ceasesto exist as soonas the East has a separate

existenceand a separatecapital, Constantineis the
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of the schism "between the Latin
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Eastern Church.

Rome'sfirst revengeis taken in the gravity and
depth of her organizingspirit. "What men are St.
Sylvester, St. Damasus,St. Gregory the Great!
With admirablecourage,Romelaboursfor the conversion of the barbarians; she attaches them to
herself; she makes them her clients, her subjects.

The masterpiece
of her policy was her alliancewith
the Carolingianhouse,and the bold stroke by which
she revived in that family the Empire which had
been dead for 300 years. The Church of Rome then
lifts herself up, more powerful than ever, and again,
for eight centuries more, becomesthe centre of all
"Westernpolitics and life.

At this point my task comesto an end, and you
will entrust to others that of narrating to you the

wonderfulstory of the feudal Church,its greatness
and its abuses. Someother guide will then show
you the reactionagainsttheseabuses,Protestantism
in its turn dividing the Latin Church, and in a sense

returning to the primitive conceptionof Jesus. Each
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of these great pagesof history will have its own
charm

and its own lesson.

That of which

I have

told yon the tale is full of grandeur. We are impartial only towardsthe dead. As long as Catholicism was a hostile power, a danger to liberty and
the human mind, it was right to contend against it.
Still, when history is used as a weapon of war, it is
never well told.

Our age is the age of history, for

it is the ageof doubt as to mattersof dogma: it is
the age in which the enlightened mind, refusing to

enter uponthe discussionof systems,saysto itself:
" If, eversincethe birth of reason,somanythousand
creedshave claimedto set forth the whole truth, and

thoseclaimshave alwaysbeenadjudgedto be vain,
is it likely that I should be more fortunate than
so many others, and that the truth should have

waited for my comingto make its final self-revelation?" Thereis no final revelation: there is only
a pathetic attempt of that poor disinherited creature, man, to make his fate tolerable. But the just

inference from this is not disdain, but goodwill*
"Whoeverthinks that he hasanything to teachus as
to our destiny and our end, ought to be welcome*
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Eecalto your memoriesthe judicious and discreet
advice of the Northumbrian chief to the assembly
which was debating the adoption of the doctrine

brought by the Romanmissionaries:
" I will tell you, 0 King, what methinks man's
life is like.

Sometimes,when your hall is lit up

for supperon a wild winter's evening,and warmed
by a fire in the midst, a sparrow flies in by one door,
takes shelter for a inoment in the warmth, and then

flies out again by another door, and is lost in the
stormydarkness. N"o one in the hall seesthe bird
beforeit enters,nor after it has gone forth; it is
only seenwhile it hoversnear the fire. Even so,I
ween, as to this brief span of our life in this world:

what has gonebeforeit, what will comeafter it-of
this we know nothing. If the strange teachercan
tell us, by all meanslet him be heard."1
Alas! the missionariesof Rome did not bring
with them even the minimum of certainty with
which the old Northumbrian chief, like the true

sagewhich he was,resolvedto be content. Happy
1 Becle, Hist. Ecdes. ii. 12. Translation given "by Canon
Bright, "Chapters of early English Church History/7 p. 116.
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he who allows himself to fall asleepto the idle
soundof the threats which formerly terrified the
humanconscience,
andnow ought only to lull it to
rest. One thing alone is certain: the Fatherly
smile which every now and then gleamsthrough
Nature, bearing witness that an Eye looks down
upon us, that a Heart follows us.

Let us beware

of every absoluteformula which may one day become an obstacleto the free developmentof our
minds.

There is no religious communion which

doesnot still possessthe gifts of life and of grace;
but it is on conditionthat humbledocility is followed
by sympatheticadhesion. The metaphorof theregiment,which Clementof Borneoriginated,andwhich
has sincebeensooftenrepeated,must be absolutely
given up.

It has beenyour will that I shouldrecal to you
the grandeurof Catholicismat its finest period. I
thank you for it. Ties of childhood,the closestof
all ties, bind me to Catholicism; and I am often
temptedto sayof it what Job said (at least in our
Latin version),Etiam si Occidentmein ipsosperabo.
This family is too large not to havea future before
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it still. The strangeexcessesto which during the
last fifty years it has lent itself, this unparalleled
Pontificate of Pius IX.,

the most astonishing in.

history, cannot cometo a commonplaceend. There

will he thunders and lightnings such as always
accompany
the great daysof God'sjudgments. And
this old mother, who cannot die yet, will have much
to do in order to remain still possible, still acceptable to those who have loved her.

It may be that,

to stay the progressof the modernthought which is
her conqueror, she will have recourse to the arts of
the sorceress,to words such as those which Balder
murmured on his funeral pile. The Catholic Church
is a woman: let us distrust the magic words of her

agony. What if someday she rousesherselfto say
to us:
" My children, all here below is but symbol
and dream. The only thing that is clear in this
world is a tiny ray of azure light which gleams
across the darkness, and seems as if it were the

reflectionof a benevolent"Will. Cometo my bosom:
forgetfulness is there. For those who want fetishes,

I havefetishes: to whomsoeverdesiresgoodworks,
I offer goodworks: for thosewho wish the intoxi-
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cation of the heart, I have the milk of my breasts,
which intoxicates.

For whoso want

love and hate

also,I aboundin both; andif any onedesiresirony,
I pour it from a full cup. Come,one and all: the
time of dogmatic sadnessis past: I have music

and incensefor your burials, flowers for your weddings, the joyous welcomeof my bells for your
newly-born."

Well, if she spoke thus, we should

be sorelyperplexed. But shewill not speakthus.
Your great and glorious England has resolved the
practical part of the problem. Just as it is impossible to find the theoretical solution of the religious

question,is it easyto tracethe line of conductwhich
in such matters the State and the individual ought

to pursue. It is all summedup in oneword. Liberty.
What can be simpler ? Faith cannot be prescribed:

amanbelieves
whathe thinksto be true; ant no
one can hold as truth what his mind leads him,

rightly or wrongly, to find untrue. To denyliberty
of thought is a speciesof contradiction. But from
liberty of thought to the right of sayingwhat one
thinks, is only a singlestep. For the right of all is
the same: I have no right to forbid any man to
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expressIlls opinion; no man lias the right to forbid
me to expressmine. This is a theory which will
appearvery commonplace
to the transcendentaldoctors who believe themselves to be in possessionof

absolutetruth. But we have one great advantage
over them. To be consistent, they are compelled to

persecute;while to us it is permittedto be tolerant,
-tolerant to all, even to thosewho, if they could,
would not be tolerant to us.

Yes, let us dare even

this paradox: liberty is the bestweaponagainstthe
enemiesof liberty. Somesayto us in all sincerity:
"We acceptliberty from you, because,in accordance
with your principles,you owe it us; but you shall
not have it from us, becausewe do not owe it you."

Well, let us give them liberty notwithstanding,
nor imagine that we shall be overreachedin the
bargain. No; liberty is the great dissolventof all
fanaticisms. When I claim liberty for my foe, for

the man who would put me down if he had the
power,I really offer him the mostfatal of all gifts.
I compelhim to drink a strong draught that will
turn his head, while I keep sober. Sciencepresup-

posesthe virile rule of liberty: fanaticism,super-
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stition cannotLearit. "We do moreharm to dogmatism"bytreating it with,implacablemildnessthan
by persecutingit, for by this mildnesswe inculcate the principle which cuts up dogmatism "bythe

root,-the principle, namely, that all metaphysical
controversyis barren, and that, in this region of
thought, truth is for eachwhat he thinks that he
can dimly discern. The essentialthing is, not to
silence this dangerous teaching, to hnsh that discordant voice, but so to educate the human mind as
to enable the multitude to see the futility of these

angry controversies.When this spirit becomesthe
atmosphereof society, fanaticism can no longer
exist. It is conqueredby the generalyieldingness.
If instead of ordering Polyeucte to the scaffold, the

judge,with a smileandafriendly shakeof the hand,
had let him go, Polyeucte would not have persevered
in his obstinacy; he might even have becomea man

of commonsense,and lived to smile, in his old age,
at the hot-headedfolly of his youth*

DE.

MAETINEAU'S

ADDEESS.

DR,

MARTINEAU'S

ADDRESS.

AT the close of the Lectures, the thanks of the

Trusteeswere conveyedto M. Eenanin the following Addressby Dr. JamesMartineau:
M. EENAN: I sincerely wish that the Hibbert
Trustees had selected as the organ of their final
thanks to you someone whose word would be more
adequatethan mine to the eminenceof the Lecturer

and the interest of the occasion. I cannot,however,
disobeythem, sharing,asI do, their gratitudefor a
visit, of which the benefit to us has been rendered,

I fear, at the cost of somesuffering to you; and
sharingalsothe delight of your hearersin following
a seriesof historical sketches,at once constituted
into a wholeby a tissueof philosophicalconceptions^
and separatelyrich in picturesque colouring and
p
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dramatic situations, and presentedwith, that marvellous charm of literary form, in the commandof which

the French,are the first amongEuropeannations,
and, may I not add, M. Eenanamongthe French.
I know not how it may be with others; but to
me the interest of these Lectures has been deepened

by a numberof resemblances
which they suggested
between the age which they depicted and our own.

The break-up of traditional beliefs which you so
powerfully described,the severanceof the higher
culture from the still recognizedreligion, are surely
phenomenalargely repeated in the modern European
mind.

The unsatisfied wants and eager tentatives

which found expressionin the ethics of the philoso-

phical schoolsof the Empire, are evident againin
the anxieties, and throughout the conflicts, and even

behindthe levities, of contemporary
thought. The
introduction of foreign gods into Eoinan recognition
is not without its counterpart in our keener curiosity
about foreign religions: if we do not reserve a niche
for their divinities, we find a publisher for their
sacredbooks, and use Paternoster Eow as our Pan-

theon. During the ancient suspense
of faith, the
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question seemed to lie between Hellenism and

Judaism, as now we hear that the alternative is,
Catholicismor Agnosticism. Theanswerof history
then was, that the victory should belong to neither

and yet to loth; the Christianity which won the
crown blending in itself what was universal in either.
May we not predict a similar result to the strife of
modern tendencies, and expect the emergence of

somefaith remote alike from mediaevalorthodoxy
and present negations; so that "neither in this
mountain,nor yet at Jerusalem,will men worship
the Father,'5 but on some height of thought and
piety veiledas yet in cloud?
Theseare, perhaps,fanciful analogies;for I am
awarehow illusory such historical parallelsare apt
to be. At all events, they suffice to show us that

we are living in a critical age, which sifts the products of the past, rather than in a creative age,

which takesthe initiative of an original and affluent
future. It is only in suchan agethat Lectureslike
thesehave an important place. They assumethat
Eeligion is a permanentand powerful element in
human life; that it involves beliefs about the rela-
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tions betweenfinite things and the infinite; that
these beliefs cannot be uniform and stationary
throughthe changingcontentsof finite experience,
and the changingcapacityof thought for adjusting
their relations; that it is of great importance to save

religion from discordance
with knowledge,by opening to it a possibilityof movementparipassu; and
that it m useful for this end to compare together

religionsof differentsourceand different age,so as
to obtain an insight into the human and historical
conditions of their existence. Their opposite errors
will thus cancel one another; and what is obsolete,

what is partial, what is false in all, will withdraw
in favour

of whatever

residual

truth

is enshrined

within the withered husk. No doubt, we gain thus

nothing but an eclecticresult: but a critical ageis
incompetent to more; and, in doing this, prepares a

clear^spaeejorthe returning forcesof the creative
5*^ « \
spirit.

".

For h^^ heijKtowardssuchpreparations,
accept,
Monsieur,this expressionof acknowledgment;and
forgive its English gaucherie. I know, indeed,that
I may -relyon your benevolence
to translateit into
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somethingbetter than it is; for in listening yesterday to the neat and elegant sentencesthat came
through your lips from the feeble and unpolished
Clement of Kome, I could not but feel that he had

found a generousinterpreter. I must pray you to
extendthe samegraceto me, and translatemy poor
words into "what I might have said, had I at com*

mand the Parisian languageand culture of to-clay.
I need this indulgence: for, alas! I have lost all
that I should

have

derived

from

France-the

land

of my forefathers-except my nameand my descent,
and,let meadd, my readyhomageto all such genius
and learning as have placed M. Eenanamongher
foremost scholars and inostJa»H%nt litterateurs.

